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01 Chapter 1 

Verse 1
I. PART I; PROPHECIES OF DOOM PRIOR TO THE FALL OF JERUSALEM (Ezekiel 1-24)
EZEKIEL'S VISION OF THE GLORY OF GOD
The great significance of this call of Ezekiel and its remarkable vision of God's glory lies in the fact that it came in Babylon, the land of Israel's captivity, far from the honored precincts of the Holy Land, and at a time when the fortunes of the Chosen People were at a low ebb indeed.

Ezekiel himself was a captive, having been removed to Babylon in the second wave of captives about eight years following the group of captives that included Daniel and his companions. Daniel's captivity had begun about 606 B.C., and Ezekiel's began in 597 B.C.

The final destruction of Jerusalem was destined to occur soon, as Jeremiah had foretold; and even the holy temple would be destroyed. In the eventuality of such events, it must have appeared to the great mass of the Babylonian captives that Israel was indeed finished and forever terminated. This wonderful prophet brought hope to the fallen people, convincing them that God was indeed not through with them, and that wonderful things were yet planned for Israel, even their restoration to Palestine!

This great vision of God's glory dramatically demonstrated that God was in no manner whatever limited to Palestine, that he was the God, not merely of the so-called "Holy Land," but of all the world; and that his presence was just as real in Babylon as it had ever been, even in the Holy Temple itself. The great meaning of the marvelous vision was that God was just as much the God of the captives as he had been in the days of their glory, and that God was just as able to bless or punish Israel in Babylon, as he was in Judea.

Ezekiel 1:1-3
"Now it came to pass in the thirtieth year, in the fourth month, in the fifth day of the month, as I was among the captives by the river Chebar, that the heavens were opened, and I saw visions of God. In the fifth day of the month, which was the fifth year of king Jehoiachin's captivity, the word of Jehovah came expressly unto Ezekiel the priest, the son of Buzi, in the land of the Chaldeans by the river Chebar, and the hand of Jehovah was there upon him."
"In the thirtieth year ..." (Ezekiel 1:1). It is not known what this means. We agree with McFadyen that it is the same as the fifth year of Jehoiachin's captivity. The sacred writers often gave several points of reference for the dates cited. For example, the evangelist Luke dated the emergence of John the Baptist as occurring in the "fifteenth year of Tiberius," at the time when Pontius Pilate was Procurator of Judea, and when Herod was the tetrarch of Galilee, etc. (Luke 3:1).

The obscurity of what is meant by this "thirtieth year" poses exactly the kind of problem that many commentators love to"solve" with all kinds of speculations, none of the "solutions" having any merit at all! Pearson has provided a list of alleged "meanings." "It applies to the thirtieth year following the reforms of Josiah; it is a reference to the thirtieth year of the current jubilee period; it points to the thirtieth year of the neo-Babylonian empire; it was the thirtieth year of Manasseh's evil reign; it is the thirtieth year of Artaxerxes III."[1]
By far the most acceptable understanding of what is meant by this "thirtieth year" goes back to the times of Origen (185-254 A.D.) who considered it a reference to the thirtieth year of Ezekiel's life, that being the age when Jewish priests began their ministry (Numbers 4:3-4).[2]
"I was among the captives by the river Chebar ..." (Ezekiel 1:1). The Chebar was the name given to the great irrigation canal which formed a loop southeast along the Euphrates river, making a loop around Babylon via Nippur and back into the main river near Uruk.[3] Tel Abib was on this canal and is thought to be the place where the vision came to Ezekiel.

"The heavens were opened, and I saw visions of God ..." (Ezekiel 1:1). Of all the Old Testament prophets, only to Ezekiel were the heavens said to have opened.[4] The heavens were opened unto Jesus (Matthew 3:16), to Stephen (Acts 7:56), and to John the Apostle (Revelation 4:1).

"The fifth year of king Jehoiachin's captivity ..." (Ezekiel 1:2) This is without doubt the same as the "thirtieth year" already mentioned; and this one is easily identified as July, 592 B.C. or 593 B.C.,[5] or 594 B.C. The student should be aware that a great deal of uncertainty exists regarding the exactness of any assigned dates during this entire period of ancient history. Able scholars may be cited as receiving any of the three dates given above.

"The word of Jehovah came expressly unto Ezekiel the priest ..." (Ezekiel 1:3). Note the change of persons from the first to the third. We believe that Eichrodt was wrong in finding in this change evidence of a change of writers. Throughout all of the Biblical books which we have studied, a change of persons usually means nothing at all. Jonah used both the first and third persons in two lines of his prayer from the fish's belly; and the use of the third person is so frequent as to arouse suspicion when it is not used. The same goes for the frequent changes from feminine to masculine suffixes (as in Ezekiel 1:10).

As noted in the Introduction, above, "We may approach Ezekiel in the confidence that it is what it purports to be: the record of Ezekiel's 27-year ministry in Babylon to his fellow exiles."[6]
"And the hand of Jehovah was upon him ..." (Ezekiel 1:3) Note how many expressions there are in this passage stressing the fact of God's speaking through Ezekiel: (1) the heavens were opened unto him; (2) the hand of God was upon him; (3) he saw visions of God; and (4) the word of Jehovah came expressly unto Ezekiel. The meaning of these expressions is that the words of Ezekiel are expressly the words of God Himself. They are not the hallucinations of Ezekiel, the subjective feelings or impressions of the prophet, nor the projections of his subconscious mind, nor any kind of deductions that the prophet might have himself derived from his own information or observations. They are the words of God.

Verse 4
And I looked, and, behold, a stormy wind came out of the north, a great cloud, with a fire infolding itself, and a brightness round about it, and out of the midst thereof as it were glorying metal, out of the midst of the fire. And out of the midst thereof there came the likeness of four living creatures. And this was their appearance: they had the likeness of a man; and every one had four faces, and every one of them had four wings, and their feet were straight feet; and the sole of their feet was like a calf's foot; and they sparkled like burnished brass. And they had the hands of a man under their four wings on their four sides; and they four had their faces and their wings thus: their wings were joined one to another; they turned not when they went; they went every one straight forward. And as for the likeness of their faces, they had the face of a man; and they four had the face of a lion on the right side; and they four had the face of an ox on the left side; and they four had also the face of an eagle. And their faces and their wings were separate above; two wings of every one were joined one to another, and two covered their bodies. And they went every one straight forward, whither the spirit was to go, they went; they turned not when they went. As for the likeness of the living creatures, their appearance was like burning coals of fire, like the appearance of torches; the fire went up and down among the living creatures; the fire was bright; and out of the fire went forth lightning. And the living creatures ran and returned as the appearance of a flash of lightning."
This, of course, is the first part of the great vision of the glory of God. We fully agree with Howie that, "A detailed discussion of the vision is not necessary or vital to the understanding of its meaning."[7] We are certain that Ezekiel reported to us what he saw; but, even so, there is no way that any fully accurate picture of this remarkable vision is conceivable on the part of any person whomsoever.

The omnipotence, ubiquitousness, omniscience, and all of the other attributes of Deity are suggested and symbolized by this vision. The infinite energy, speed, intelligence, and abilities of the Almighty God appear here as in a flash of lightning, instantly, overwhelmingly, unfathomable, and awe-inspiring.

Feinberg reports that the Jewish rabbis gave this comment on the four living creatures:

"Man is exalted among creatures; the eagle is exalted among birds; the ox is exalted among domestic animals; and the lion is exalted among wild beasts. All of these have received dominion, and greatness has been given to them; yet they are stationed below the chariot of the Holy One."[8]
Another interpretation of the four living creatures is that, "They are representative of the four corners of the earth,"[9] and of the sovereignty of God over all things. Also, the four living creatures have been likened unto the four gospels in Christian theology. The apostle John's Apocalypse also has this element of the four living creatures associated with God's throne.

Such things as the burning coals of fire, glorying metal as in the furnace, and the fire running up and down among the living creatures suggests the utter purity of God and the necessity of his punishing sin.

Three times in this chapter it is stated that "they turned not when they went." With four faces each, any direction in which they moved would have been straight ahead! The ability of this mobile bearer of the throne of God to move in any direction instantly is suggested by the expression "flash of lightning" in Ezekiel 1:14.

Some scholars have tried to find the origin of some of Ezekiel's terminology here in the things he might have seen in Babylon, such as the storm cloud; but we like what Eichrodt said of this:

"Ezekiel's description is not the result of a calculated piece of construction, such as is attributed to him in many commentaries. Such a pedestrian type of criticism is utterly blind to the freedom with which this picture (of Ezekiel's) makes use of traditional ideas, and how tremendously impressive spiritual content is provided with the form that best suits it."[10]
Each of the four living creatures facing in all directions suggests that, "All parts of the universe alike are open to the gaze of God."[11]
All of the first part of this remarkably complicated vision reveals nothing of the Divine Person whose glory is being symbolized; and only when we come to Ezekiel 1:26 is the likeness of the Holy One mentioned.

We cannot but be conscious here that Ezekiel is describing the indescribable, hence the continual use of such expressions as "likeness of" and "as it were," a usage that continues to the very end of the description. Human language is simply inadequate for the conveyance of the intriguing mystery revealed to Ezekiel in this vision of the glory of God.

Verse 15
"Now as I beheld the living creatures, behold, one wheel upon the earth beside the living creatures, for each of the four faces thereof. The appearance of the wheels and their work was like unto a beryl: and they four had one likeness; and their appearance and their work were as it were a wheel within a wheel. When they went, they went in their four directions: they turned not when they went. As for their rims, they were high and dreadful; and they four had their rims full of eyes round about. And when the living creatures went, the wheels went beside them; and when the living creatures were lifted up from the earth, the wheels were lifted up. Whithersoever the spirit was to go, they went; thither was the spirit to go: and the wheels were lifted up beside them; for the spirit of the living creature was in the wheels. When those went, these went; and when those stood, these stood; and when those were lifted up from the earth, the wheels were lifted up beside them: for the spirit of the living creature was in the wheels."
"A wheel within a wheel ..." (Ezekiel 1:16). "The most common explanation of this is that each wheel looked like two wheels intersecting each other at right angles to make a compound wheel that could move in all directions without changing front."[12] The KJV rendition, "Wheel in the middle of a wheel," would appear to favor the notion that wheels were concentric.

The wheels with their dreadful rims full of eyes, "Symbolize God's all-seeing power in the world."[13]
It should be noted that the vision of the living creatures indicates that man, in one sense, appears as coordinate with animals and birds, suggesting that, as far as the eminence and power of the Eternal are concerned, only God is supreme. The man, the lion, the ox and the eagle stand, all of them, beneath that glorious platform supporting the throne of Deity himself.

Verse 22
And over the head of the living creatures there was the likeness of a firmament, like the terrible crystal to look upon, stretched forth over their heads above. And under the firmament were their wings straight, the one toward the other: every one had two which covered on this side, and every one had two which covered on that side, their bodies. And when they went, I heard the noise of their wings like the noise of great waters, like the voice of the Almighty, a noise of tumult like the noise of a host: when they stood, they let down their wings. And there was a voice above the firmament that was over their heads: when they stood they let down their wings."
It would appear from this paragraph that the wings were held out straight when this incredibly strange contraption moved, and that the wings were "let down" when it stopped. Thus the noise of the wings was apparently manifested without any movement of the wings, but independently of them. The movement from one place to another was effected solely by the will of Him that sat on the Sapphire throne, who, of course, needed neither wings nor wheels to move from one place to another. The great noise would then symbolize the great importance and significance of God's attention and presence being devoted to any particular place or occasion.

Verse 26
"And above the firmament that was over their heads was the likeness of a throne, as the appearance of a sapphire stone; and upon the likeness of the throne was the likeness of the appearance of a man upon it above. And I saw as it were glorying metal, as the appearance of fire within it round about, from the appearance of his loins and upward; and from the appearance of his loins and downward I saw as it were the appearance of fire, and there was brightness round about him. As the appearance of the bow that is in the cloud in day of rain, so was the appearance of the brightness round about. This was the appearance of the likeness of the glory of Jehovah. And when I saw it, I fell upon my face; and I heard a voice of one that spoke."
"This was the appearance of the likeness of the glory of Jehovah ..." (Ezekiel 1:28). Right here is the full explanation of this entire vision. It is the "likeness" of the glory of God; and, quite frankly, this is about all that any one actually knows about this astounding vision. "The likeness of the appearance of a man upon the throne ..." (Ezekiel 1:26). "Just as in Exodus 24:10, the Godhead appears in the likeness of an enthroned man."[14] God made man in his own image, and the ultimate glorification of redeemed and regenerated mankind is suggested by this vision. There are also overtones of the Incarnation itself in this vision. The various visions of God's throne, as revealed in Revelation (Revelation 4; Revelation 5; Revelation 19, etc) are fully consistent with all that appears here. Even the rainbow appears in both places (Revelation 4:3).

Concerning the rainbow, Jamieson observed that, "This appearance of the rainbow in the vision was like hanging out a flag of peace upon the throne of the Eternal, assuring all mankind that the grand purpose of Heaven is to preserve rather than to destroy."[15]
"I fell upon my face ..." (Ezekiel 1:28). This was always the proper response from any messenger of God thus entrusted with such a vision. Such indeed is the proper attitude for any mortal entrusted with the responsibility of conveying divine messages to his fellow-mortals.

02 Chapter 2 
Verse 1
EZEKIEL'S COMMISSION FROM GOD TO ISRAEL
The thought here and into chapter three is continuous with that of the preceding chapter, all of these things being directly connected with God's call of this great prophet as a witness to Israel.

In this short chapter, God gave to Ezekiel the description of his mission. It would be to a stiff-necked, hard-hearted, rebellious people. Following the captivity of the northern kingdom, the southern remnant in Judea, including a few defections from the northern group, had become in fact "the united Israel." At this point in time, Israel was no longer a mighty nation but a discouraged remnant of captives in Babylon.

Despite this, the whole "house of Israel" is in this chapter (Ezekiel 2:3) called a rebellious nation, "the last term, here, being the very word used in the Old Testament for the Gentiles."[1] This shows the total alienation of the nation from God. We may therefore take the word "rebellious" as the key to Israel's attitude throughout the prophecy of Ezekiel.

It was the fulfillment of the prophecy of Hosea (Hosea 1:9) in which the third child of Gomer was named "Loammi," the same being a prophetic declaration concerning Israel that, "They are not God's people, and that he, Jehovah, will no longer be their God."

Dummelow gives the following summary of God's commission to Ezekiel.

"It came in three stages and upon three different occasions. The principal one of these is the 1st, which came immediately after the amazing vision of Ezekiel 1 and which occupies all of Ezekiel 2 and Ezekiel 3:1-13. The second came seven days later, among the exiles at Tel-abib (Ezekiel 3:14-21); and the third was connected with a repetition of this vision, apparently in the neighborhood of Tel-abib (Ezekiel 3:22-27)."[2]
Ezekiel 2:1
"And he said unto me, Son of man, stand upon thy feet, and I will speak with thee."
Matthew Henry commented upon the need for God to send just such a messenger as Ezekiel to Israel. "Although they still retained the name of their pious ancestors, they had wretchedly degenerated. This passage declares that they had become Goim, nations, the word commonly used in that era for Gentiles."[3] The other sacred writers agree with what is written here. "The children of Israel had become as the children of the Ethiopians" (Amos 9:7). "They had become traffickers, the ancient word for Canaanites" (Hosea 12:7). This last word shows that Israel had degenerated to a condition in which they were no better than the ancient pagan Canaanites whom God had removed from Palestine in order to repeople the land with Israelites!

The warning for Christians in all of this is, that if the moral and righteous integrity of Christians deteriorates to a condition in which they are no longer truly distinguished from the unregenerated masses around them, they are doubtless doomed, no less than was ancient Israel, to lose their status and to incur the wrath of God. "Without holiness, no man shall see God" (Hebrews 12:14).

"Son of man ..." (Ezekiel 2:1). Amazingly, this designation of Ezekiel occurs no less than ninety-three times in this prophecy.[4] From the term's usage in Daniel 7:13 and Daniel 8:14, it came to be recognized as a Messianic title, the very one, in fact, that was especially preferred by Jesus Christ, "because it was intended as both a concealment and a revelation of the Saviour's true deity."[5]
Verse 2
"And the spirit entered into me when he spake unto me, and set me upon my feet; and I heard him that spake unto me. And he said unto me, Son of man, I send thee to the children of Israel, to nations that are rebellious, which have rebelled against me: they and their fathers have transgressed against me even unto this very day."
"To nations that are rebellious ..." (Ezekiel 2:3). These were the two nations of northern Israel and southern Israel, here referred to collectively as "the children of Israel."

"And the spirit entered into me ..." (Ezekiel 2:2). We agree with Pearson that the spirit mentioned here can be none other than the blessed Holy Spirit himself.[6]
Verse 4
"And the children are impudent and stiffhearted: I do send thee unto them; and thou shalt say unto them, Thus saith the Lord Jehovah. And they, whether they will hear, or whether they will forbear (for they are a rebellious house), yet shall know that there hath been a prophet among them. And thou, son of man, be not afraid of them, neither be afraid of their words, though briers and thorns are with thee, and thou must dwell among scorpions: nor be not dismayed at their looks, though they are a rebellious house. And thou shalt speak my words unto them, whether they will hear, or whether they will forbear; for they are most rebellious."
"Thus saith the Lord Jehovah ..." (Ezekiel 2:4). Throughout Ezekiel this double name of God appears no less than 200 times.[7] This Biblical usage of two different names for God, namely, [~Adonay], and [~Yahweh] is a dramatic contradiction of the radical critics' notion that the several names of God indicate various "sources," a foolish allegation upon which is built by critical Biblical enemies their entire theory of such things as "The Documentary Thesis of the Pentateuch."

Ezekiel is not the only inspired writer who denies that whole evil hypothesis by his using a double name for God throughout his prophecy; for the patriarch Jacob himself used four different names for God in the blessing of his sons (Genesis 49:24-25).

We shall repeat briefly here a challenge which we have frequently made publicly and in our commentaries.

"If there had really ever been in existence a single one of all those `documents' such as the Elohist, the Jehovist, the Priestly, etc, which occupy such a prominent place in the imagination of Biblical enemies, and if the great Lawgiver Moses had access to any of them in his production of the Pentateuch, then whatever happened to them? Why have all the excavations of fragments of writings from all the nations of antiquity, and the discovery of monuments of many kinds from all the cities of the past - WHY has there never been found even a single reference to any of them, either in the writings or the monuments of all past history? If Bible enemies would be believed, let them prove that such documents existed. Until that is done, we believe that only a fool could believe in those evil theories. They say that Moses used them. If so, they existed; but if they did, what went with them? Why is there no record of them anywhere on earth except in the fertile imaginations of men seeking to discredit the word of God?"

"They shall know that there hath been a prophet among them ..." (Ezekiel 2:5) Eichrodt described what God was doing here.

"The true Lord of this people is causing his royal fight to rule to be proclaimed aloud in the very place where everyone thought it had died out and had been abolished. However, whatever resistance would flare up, nothing would be able to silence God's Word. It would prove itself stronger than all who might resist it."[8]
"Briers ... thorns ... scorpions ..." (Ezekiel 2:6). "These expressions are metaphorical descriptions of Ezekiel's uncomfortable position as he prophesied to a people who would have preferred not to hear him."[9]
"For they are most rebellious ..." (Ezekiel 2:7). Clearly, Ezekiel's mission was destined to be a very unpopular and difficult one; but expressions such as this were designed to discipline the prophet to expect evil and unappreciative responses from the people. It would be easier for him to bear all this if he would realize that such evil reactions by the Israelites were to be expected. Anything else would have been out of character for them. Such was the shameful status of God's Chosen People at that point in their history.

Verse 8
"But thou, son of man, hear what I say unto thee; be not thou rebellious like that rebellious house; open thy mouth, and eat that which I give thee. And when I looked, behold a hand was put forth unto me; and, lo, a roll of a book was therein; and he spread it before me: and it was written within and without; and there were written therein lamentations, and mourning, and woe."
This passage in which the prophet is commanded to eat "the roll of the book" has its counterpart in the New Testament, in Revelation, where the apostle John is likewise commanded to eat the "roll of the book" (Revelation 10). In the New Testament, John's eating the book became a symbol of the Word-filled Church, one of God's Two Witnesses, the other being the sacred Word itself, held open forever in the hands of the mighty angel, these Two Witnesses being in fact the only witnesses God has during the current dispensation.

The command to eat the roll indicated that Ezekiel was to read and digest its contents, that he was to make it indeed and continually a part of his very person, that the prophet was commissioned to speak God's Word, not his own, and that all of the messages that he would communicate to the people would be those from God Himself.

"It was written within and without ..." (Ezekiel 2:10) Some have speculated on why the roll is here represented as being written "within and without"; and as Taylor noted, "Ellison's suggestion is most likely, that there was no room left for any additions by the prophet himself,"[10] of his own words.

Here in the Old Testament we find the conception of the Redemption of Mankind as being ultimately dependent absolutely upon the application with utmost fidelity of the principles and commandments written "IN A BOOK." "The Great Book" upon which the salvation of everyone who ever lived is dependent is, of course, The Holy Bible, especially the New Testament, which is so dramatically symbolized by the little book open in the hands of the Rainbow Angel (Revelation 10).

In all ages, the true religion of God has been nothing more nor less than the "Religion of the Book." As Bunn noted, "Here there is an introduction to revelation by written word which became to Ezekiel a religion of written statutes and ordinances."[11] It is our own opinion that the current generation also needs to receive the same conception of holy religion.

03 Chapter 3 
Verse 1
EZEKIEL'S COMMISSION CONCLUDED
In this chapter we have: (1) Ezekiel commanded to eat the roll of the book (Ezekiel 3:1-3); (2) God promises Ezekiel power to overcome the difficulties of his mission (Ezekiel 3:4-9); (3) Ezekiel is brought to the place where he is to labor (Ezekiel 3:10-15); (4) Ezekiel is warned of his responsibility for the souls entrusted to his watchfulness (Ezekiel 3:16-21); and (5) we have the conclusion (the third phase) of Ezekiel's divine commission to Israel (Ezekiel 3:22-27).

Ezekiel 3:1-3
"And he said unto me, Son of man, eat that which thou findest; eat this roll, and go, speak unto the house of Israel. So I opened my mouth, and he caused me to eat the roll. And he said unto me, Son of man, cause thy belly to eat, and fill thy bowels with this roll that I give thee. Then did I eat it; and it was in my mouth as honey for sweetness."
EATING THE ROLL OF THE BOOK (Ezekiel 3:1-3)
Some have supposed that there was some hesitation or reluctance on the part of Ezekiel to eat this roll, basing such a view upon the repetition of the commandment and the statement at the end of Ezekiel 3:3, "Then did I eat it"; but we do not believe that such a notion is fully supported by the text.

The significance of eating the roll and of its sweetness in the mouth shows that, "It is sweet to do the will of God and to be entrusted with tasks for him."[1] It does not mean that the sad news God's message contained for the fallen people of Israel was the source of any "sweetness" for the prophet.

This symbolical action of eating the roll teaches that, (1) the words of Ezekiel would not be his words but the Word of God; (2) the written word of God would become the very life of the prophet; (3) the eating of the roll by Ezekiel indicated his acceptance of the commission God was here giving him; and (4) that he would need to digest it, assimilate it into his very being, and speak nothing else, absolutely, to the people except as God would direct him. As Feinberg stated it, "He who gives forth the Word of the Lord must feed on it himself."[2]
The similar symbolical action of the apostle John (Revelation 10) comes to mind instantly as this passage is read; and the remembrance that in the New Testament incident the taste of the roll changed into bitterness "in his belly," and one wonders why a similar thing was not mentioned here. We believe with Plumptre that, "Perhaps verse 14 implies the very same bitterness that John experienced when the first ecstatic joy passed away and the sense of the awfulness of the task came upon the prophet."[3]
Verse 4
"And he said unto me, Son of man, go, get thee unto the house of Israel, and speak with my words unto them. For thou art not sent to a people of strange speech and of a hard language, but to the house of Israel; not to many peoples of a strange speech and of a hard language, whose words thou canst not understand. Surely, if I sent thee to them, they would hearken unto thee. But the house of Israel will not hearken unto thee; for they will not hearken unto me: for all the house of Israel are of a hard forehead and of a stiff heart. Behold, I have made thy face hard against their faces, and thy forehead hard against their foreheads. As an adamant harder than flint have I made thy forehead: fear them not, neither be dismayed at their looks, though they are a rebellious house."
GOD'S PROMISE OF POWER TO EZEKIEL 
As our study of Ezekiel moves forward, we are impressed by the right of this prophet to be called a type of Jesus Christ: (1) The name alone (Son of man) suggests it; (2) In this passage Ezekiel is sent "only to the lost sheep of the house of Israel" (Matthew 15:24); and again in this passage, (3) Ezekiel was told that Israel would not hear him, because they would not hear God (Ezekiel 3:7); and the exact duplicate of this was promised the apostles by Jesus Christ (John 15:20).

Still another fundamental element of Jesus' teaching is in Ezekiel 3:6.

"Surely, if I sent thee to them, they would hearken unto thee ..." (Ezekiel 3:6). "The thought here finds its analogue in our Lord's reference to Sodom and Gomorrah (Matthew 11:21-24)."[4]
This paragraph repeats much that was stated in Ezekiel 2 regarding the rebellious house of Israel and their attitude toward God; but, as Taylor noted, the previous mention of such qualities in Israel were a description of Ezekiel's commission; "But these later verses represent the equipping of the prophet with the qualities which he will need in order to fulfill his commission."[5]
As Keil noted, the concluding clause in Ezekiel 3:6 has no primary application to the Gentiles, other than the truth that was demonstrated by the spread of Christianity into "all nations." "Here, the words emphasize the contrast between the excusable inability of people to understand a foreign language and the quite inexcusable stubbornness of Ezekiel's Israelite hearers."[6]; "Strange speech ... and hard language ..." (Ezekiel 3:6). In the Hebrew here, the literal words are, "of deep lip and heavy tongue."[7] This passage also suggests the words of Isaiah 28:11, where "tongues" appear as a curse to God's people and not as a blessing.

Verse 10
"Moreover he said unto me, Son of man, all my words that I shall speak unto thee receive in thy heart, and hear with thine ears. And go, get thee to them of the captivity, unto the children of thy people, and speak unto them, and tell them, Thus saith the Lord Jehovah, whether they will hear, or whether they will forbear.

"Then the Spirit lifted me up, and I heard behind me the voice of a great rushing, saying, Blessed be the glory of Jehovah from his place. And I heard the noise of the wings of the living creatures as they touched one another, and the noise of the wheels beside them, even the noise of a great rushing. So the Spirit lifted me up, and took me away; and I went in bitterness, in the heat of my spirit; and the hand of Jehovah was strong upon me. Then I came to them of the captivity at Tel-abib, that dwelt by the river Chebar, and to where they dwelt; and I sat there overwhelmed among them seven days."
EZEKIEL COMES TO TEL-ABIB (Ezekiel 3:10-15)

"All my words that I shall speak unto thee ..." (Ezekiel 3:10). The emphasis here should be upon the word "all." Even as the apostle Paul obeyed God in that he declared "the whole counsel of God" to mankind, Ezekiel was commissioned of God to do exactly the same thing. "The prophet was not to pick and choose out of the message, but was to deliver `all the counsel of God' (Acts 22:27)."[8]
"Go, get thee to them of the captivity ..." (Ezekiel 3:11) In Ezekiel 3:4, we noted that Ezekiel's commission was to "the house of Israel"; but here he was commanded to go to the captives. This was in no sense whatever a change in the commission. "For all practical purposes, the exiles were the house of Israel."[9]
Yes, part of the Israelites would return to Egypt, namely, the conspirators who murdered Gedaliah and took Jeremiah there to die; and there was another residue of the once powerful Ephraim in Assyria; but to neither of those groups was any prophet ever sent. The destiny of the whole Chosen People and the entire hope of the ultimate salvation of the human race were centered right there in Babylon in the hearts of the captive "remnant."

However, as Bruce pointed out, not any of the house of Israel was omitted from God's purpose, "Because the writing of the book would make God's message available to the whole nation,"[10] wherever individuals might chance to have lived.

"Go, get thee unto thy people ..." (Ezekiel 3:11). Note that God did not here say, "unto my people," but "unto thy people." The apostasy of Israel was so complete that God no longer recognized them as his people, thus fulfilling the prophecy of Hosea, "I hated them: because of the wickedness of their doings I will drive them out of my house; I will love them no more" (Hosea 9:15).

"Blessed be the glory of Jehovah from his place ..." (Ezekiel 3:12). This is one of the most significant lines in Ezekiel. It proves that the glory of Jehovah, symbolized by that rushing mighty sound that accompanied the living creatures, the wings and the wheels, was no longer in the temple at Jerusalem. "The words, `from his place,' are not a reference to the sanctuary in Jerusalem, which Jehovah had forsaken, but to some region here thought of as `in the north' (see note on Ezekiel 1:4, above)."[11]
It seems that from the fact of Ezekiel's hearing all of this tremendous symbol of God's glory "behind him," that he had turned to face Tel-abib, whither the Spirit had commanded him to go.

The New Testament tells us at what time the glory of God returned, not to any kind of a literal temple, but to the true and mystical Temple of God, which is the holy Church of Jesus Christ. It occurred on Pentecost, where once again the forked flames as of fire and the rushing sound of a mighty wind endowed the apostles of Christ the true princes of the Church of God with the baptism of the Holy Spirit and ushered in the Christian dispensation of the grace of God.

"The Spirit lifted me up ..." (Ezekiel 3:12). "We are not to suppose that the prophet was miraculously transported from one place to another; he was here guided by God's Spirit to go to his countrymen."[12]
"I went in bitterness, in the heat of my spirit; and the hand of Jehovah was strong upon me ..." (Ezekiel 3:14). Why this bitterness? Was it the terrible content of the message Ezekiel was ordered to deliver? Was it the sudden realization of the extreme difficulty of his assignment? Was it the poverty and wretchedness of the captives in their Babylonian dwelling place; or was it the drastic change in the life-style for Ezekiel himself? Bunn believed that, "It was the totality of all these things. It was here with Ezekiel as with Jesus in Gethsemane. The awesome cup would not pass from him; it contained all of the world's woe, sin, despair, hopelessness, and shame."[13]
Whatever the cause of Ezekiel's bitterness, he was overwhelmed when he came to Tel-abib; and it appears to have taken a full week for him to get over it.

"Then I came to them of the captivity at Tel-abib ..." (Ezekiel 3:15). Both Plumptre and Keil understand this as the first event of Ezekiel's ministry, rather than as the concluding phase of his commissioning; but we prefer the viewpoint of Dummelow that sees in the remainder of this chapter the concluding part of the commission. See enumeration of these three phases in Ezekiel 2.

"Tel-abib ..." (Ezekiel 3:15). Barnes, Bruce, and other scholars give the meaning of this word as "mound of green ears" or "mound of ears of corn"; but more recent studies on this name indicate that it meant "mound of the storm flood,"[14] or "hill of the deluge"[15] If such meanings are in the name, it would appear that a memory of the Great Deluge itself may be preserved in the name of this mound. It seems also to have been a very fertile and productive place.

"I sat there overwhelmed among them seven days ..." (Ezekiel 3:15). There certainly seems to have been some tragic condition in the captives themselves which produced this reaction by Ezekiel. This period of silence in the presence of grief, suffering, or disaster was universally observed by comforters in ancient times. A good example of this is seen in the case of the friends of Job who came and sat with him, saying nothing at all.

THE WATCHMAN'S RESPONSIBILITY (Ezekiel 3:16-21)

Verse 16
"And it came to pass at the end of seven days, that the word of Jehovah came unto me, saying, Son of man, I have made thee a watchman unto the house of Israel: therefore hear the word at my mouth, and give them warning from me. When I say unto the wicked, Thou shalt surely die; and thou givest him not warning, nor speakest to warn the wicked from his wicked way, to save his life; the same wicked man shall die in his iniquity; but his blood will I require at thy hand. Yet if thou warn the wicked, and he turn not from his wickedness, nor from his wicked way, he shall die in his iniquity; but thou hast delivered thy soul. Again when a righteous man doth turn from his righteousness, and commit iniquity, and I lay a stumblingblock before him, he shall die: because thou hast not given him warning, he shall die in his sin, and his righteous deeds which he hath done shall not be remembered; but his blood will I require at thy hand. Nevertheless if thou warn the righteous man, that the righteous sin not, and he doth no sin, he shall surely live, because he took warning; and thou hast delivered thy soul."
"Wicked man shall die in his iniquity ... he shall die in his sin ..." (Ezekiel 3:18,20). "This warning that the sinner would die had a purely temporal reference," because, "As far as we can see, Ezekiel had little or no concept of a resurrection, still less of eternal life."[16] Such a comment as this is unacceptable, because it limits the meaning of God's Word to what the commentator supposes the inspired writer had in mind. These words were not the words of Ezekiel, but the words of God; and the arbitrary judgment of any man should not be allowed to restrict their meaning to what the arbitrary judge supposes to have been the conviction of the prophet through whom God spoke. This type of erroneous commentary must be guarded against continually as having no validity whatever.

"I have made thee a watchman unto the house of Israel ..." (Ezekiel 3:17). This figurative use of "watchman" was used of Jeremiah's work (Jeremiah 6:17), and is also found in Habakkuk 2:1. Likewise, Christian elders are said to "watch" for the souls of their members (Hebrews 13:17).

The statement here that a righteous man who turns from his righteousness will die in his sins makes Calvinists very nervous; and Feinberg warned against using this passage to teach the possibility of apostasy; but nothing is any more unreasonable, unprovable, or unlikely than the old cliche that, "Once saved, always saved!" Angels sinned and lost their place in heaven; an apostle (Judas) fell from his place, which was taken by another; and Paul even warned the Galatians that, "Ye are fallen away from grace" (Galatians 5:4); and that did not mean that, "They had abandoned the basis of grace for works of their own,"[17] as Feinberg thought, but that, they had abandoned reliance upon the work of faith for reliance upon the works of the Law of Moses! The great warning of 1 Corinthians 10:12 is a total fraud unless there is genuine danger of falling for every Christian who ever lived. "Let him that standeth take heed lest he fall."

Nor is the old Calvinistic excuse that, "In case a Christian or the Old Testament follower of God should fall away, he was never actually saved anyway, being merely a hypocrite all the time!" Feinberg honored this false cliche as follows.

"From the context of this passage and the general teaching of the Scripture, we must conclude that "the righteous person" of this chapter was not one who had the root of regeneration, but was righteous in outward appearance and deed only."[18]
The only thing wrong with such a comment is that it contradicts the sacred text which speaks of "a righteous man," not a hypocrite, nor a "pretended" righteous man, but a "righteous man."

There is, however, a legitimate softening of what is written here in the understanding of the passage by Keil.

"To turn oneself from his righteousness" denotes the formal falling away from the path of righteousness, not mere "stumbling or sinning from weakness."[19]
We believe Keil's observation here is correct, because it is proved by the example of Peter who even denied the Lord but was nevertheless retained in the apostleship. It is never the making of a mistake, however serious, that results in the falling from grace on the part of a Christian, but a deliberate forsaking of the way of truth.

One final word about the possibility of such a fall is that of the following passage.

"As touching those who once were enlightened and tasted of the heavenly gift, and were made partakers of the Holy Spirit, and tasted the good word of God, and powers of the age to come, and then fall away, it is impossible to renew them again unto repentance" (Hebrews 6:4-5).

It would be absolutely impossible to designate a true Christian any more explicitly than this is done in the first four lines of this passage; and yet the possibility of such a true Christian's falling away is dramatically stated.

The dramatic new light from this portion of the Old Testament is seen in the shift of emphasis from the Israelite conception of salvation as applicable to their nation, to that of its being the concern of every single individual.

"The passage anticipates the great moral principle of Divine government (Ezekiel 18) that each man is individually responsible for his own actions, and that he will be judged by these and these alone."[20] People are never to be saved as nations, groups, races, or as any other classification, but as individuals.

"And I lay a stumblingblock before him ..." (Ezekiel 3:20). This cannot mean that God tempts any person whomsoever, because, "God cannot be tempted with evil, and he himself tempteth no man" (James 1:13). "The expression here means that the temptations of the righteous are under God's providential control."[21]
Verse 22
"And the hand of Jehovah was there upon me; and he said unto me, Arise, go forth into the plain, and I will there talk with thee. Then I arose and went forth into the plain: and, behold, the glory of Jehovah stood there, as the glory which I saw by the river Chebar; and I fell upon my face. Then the Spirit entered into me, and set me upon my feet; and he spake with me, and said unto me, Go, shut thyself within thy house. But thou, son of man, behold, they shall lay hands upon thee, and shall bind thee with them, and thou shalt not go out among them: and I will make thy tongue cleave to the roof of thy mouth, that thou shalt be dumb, and shalt not be to them a reprover; for they are a rebellious house. But when I speak with thee, I will open thy mouth, and thou shalt say unto them, Thus saith the Lord Jehovah; he that heareth let him hear; and he that forbeareth let him forbear: for they are a rebellious house."
FINAL INSTRUCTION IN THE COMMISSION (Ezekiel 3:22-27)
The conclusive instruction for Ezekiel in his divine commission was thus described by Barnes: "Here he learns that there is a time to be silent as well as a time to speak, and that both are appointed by God."[22]
Some scholars interpret this final paragraph as a reference to some affliction suffered by Ezekiel, such as epilepsy, aphasia, or temporary madness, and that he had to be restrained by the people. We do not accept that. "All of the various expressions of restraint here are figurative and have the meaning that God restrained Ezekiel for a while with the instruction that he was to open his mouth only in his house to those who consulted him privately."[23]
"The glory of the Lord stood there ..." (Ezekiel 3:23) Taylor noted that, "This expression sums up the whole of the vision seen in chapter 1; and the abiding recollection was not of the accoutrements of the heavenly chariot-throne, but of the One who sat upon it." This accords with our own view that this is the conclusion of the commission.

Some have suggested that perhaps this paragraph might be misplaced; but Beasley-Murray defended the meaning of it as appropriate enough where it stands.[24]
Howie's conclusion regarding this final paragraph is that, "Ezekiel acted the part of a prisoner, his actions thus symbolizing the destruction of Jerusalem. It was only upon God's specific commandment that he spoke in public."[25]
04 Chapter 4 
Verse 1
PROPHECY OF JERUSALEM'S DESTRUCTION (Ezekiel 4-7)
VISIBLE PORTRAYAL OF FALL OF JERUSALEM
The absurd view that the events of this chapter existed only subjectively in the mind of Ezekiel, that it was all a vision of his, is here rejected. "The adoption of such an interpretation is not the act of an honest interpreter."[1]
What Ezekiel did here was only another example of what many of God's prophets throughout the ages also did. Zedekiah's "horns of iron" (1 Kings 22:11); Isaiah's walking "naked and barefoot" (Isaiah 22:2-3); Jeremiah's "yokes of wood" (Jeremiah 27:2); Hosea's marriage to Gomer (Hosea 1:1-3:10); Zechariah's breaking of Beauty and Bands (Zechariah 11); Agabus' binding himself with Paul's belt (Acts 21:10),, etc. are other examples of such enacted prophecies.

This chapter portrays (1) the visible model of Jerusalem's siege and capture (Ezekiel 4:1-3), the certainty of punishment awaiting both the northern and southern Israels (Ezekiel 4:4-8), the scarcity of food for the inhabitants of Jerusalem (Ezekiel 4:9-11), and the ceremonial uncleanness that would come to the besieged and to the captives (Ezekiel 4:12-17).

Regarding the time of the events recorded here, Canon Cook placed it in the fifth year of the captivity of Jehoiachin (592 B.C.). He also noted that the destruction of Jerusalem was contrary to all human expectations.

"It could scarcely have been expected that Zedekiah, the creature of the king of Babylon and ruling by his authority in the place of Jehoiachin would have been so infatuated as to provoke the anger of the powerful Nebuchadnezzar. It was indeed to infatuation that the historian ascribed that foolish act of Zedekiah (2 Kings 24:20).[2]
Ezekiel 4:1-3
"Thou also, son of man, take thee a tile, and lay it before thee, and portray upon it a city, even Jerusalem: and lay siege against it, and build forts against it, and cast up a mound against it, and plant battering rams against it round about. And take thou unto thee an iron pan, and set it for a wall of iron between thee and the city: and set thy face toward it, and it shall be besieged, and thou shalt lay siege against it. This shall be a sign to the house of Israel."
"Take thee a tile ..." (Ezekiel 4:1). The fact that he could draw a map on this tile identifies it as coming from Babylon, not Jerusalem, clearly indicating that Ezekiel was written from the land of Israel's captivity, despite the concentrated focus upon Jerusalem. This special concern for Jerusalem should not surprise us. "This requires no explanation. Jerusalem was the heart and the brain of the nation, the center of its life and its religion, and in the eyes of the prophets (all of them) the fountain-head of its sin."[3]
The necessity of the prophetic warning to Israel regarding the ultimate fall and total destruction of Jerusalem lay in the foolish and blind optimism of the people. "Even after they were carried into captivity, numbers of them were still engaging in false optimism,"[4] supposing that the captivity would soon end dramatically, and failing to understand that their dreadful servitude was nothing more than God's punishment of their consummate wickedness, a punishment they richly deserved.

This unexpected, totally improbable fall of Jerusalem is throughout this section of Ezekiel the almost constant subject. "The great theme of the first part of Ezekiel is the certainty of the complete downfall of the Jewish state."[5]
This model of the city of Jerusalem, with the deployment of all kinds of military installations and equipment all around it, "was a proper and powerful device for capturing attention, and it amounted to a prediction of the fall of Jerusalem."[6]
Ezekiel probably had many examples of this type of illustration to aid him in the fulfillment of God's command, because, "Assyrian bas-reliefs show in vigorous detail how a siege was carried out."[7]
In the analogy here, Ezekiel himself enacts the part of God as the true besieger of the city. It came to pass as Jeremiah prophesied, when God said, "I myself shall fight against you with outstretched hand and strong arm, in anger, and in fury, and in great wrath" (Jeremiah 21:5).

The iron barrier (represented by the cooking utensil) stood for the wall of separation which the sins of Israel had erected between themselves and the Lord. "Your iniquities have been a barrier between you and your God,' (Isaiah 59:2). "It meant the total severance of relation between Jerusalem and God, `You have screened yourself off with a cloud, that prayer may not pass through.'"[8]
It would appear from the overwhelmingly bad news of such an illustrated prophecy that Israel should have been filled with sorrow and consternation over it, "But there seems to have been little response to it. Ezekiel was being taught in the crucible of human experience the incredible resistance of men to the Word of God."[9]
Verse 4
"Moreover lie thou upon thy left side, and lay the iniquity of the house of Israel upon it; according to the number of days thou shalt lie upon it, thou shalt bear their iniquity. For I have appointed the years of their iniquity to be unto thee a number of days, even three hundred and ninety days: so shalt thou bear the iniquity of the house of Israel. And again, when thou hast accomplished these, thou shalt lie on thy right side, and shalt bear the iniquity of the house of Judah, each day for a year, have I appointed it unto thee. And thou shalt set thy face toward the siege of Jerusalem, with thine arm uncovered; and thou shalt prophesy against it. And, behold, I lay hands upon thee; and thou shalt not turn thee from one side to the other till thou hast accomplished the days of thy siege."
"Left side ... right side ..." (Ezekiel 4:4). The ancient usage of such terminology was based upon the proposition that one faced the East (the rising sun); and thus the left stood for the North, the right stood for the South; and the East was always considered "the front."[10] Since Northern Israel (Samaria) lay north of Jerusalem, the "right" and "left" designation applied to the Ten Northern tribes and to Judah, respectively.

"The restrained position of the prophet was a symbol of the loss of freedom awaiting the people."[11]
"And thou shalt set thy face toward the siege ..." (Ezekiel 4:7). This represented the intent purpose of God looking to the total destruction of the city.

"With thine arm uncovered ..." (Ezekiel 4:7). There is another echo of Jeremiah 21:5 in this. God's arm was uncovered and outstretched to accomplish the destruction of the Jewish kingdom.

"Lay the iniquity of the house of Israel upon it (Ezekiel's left side) ... thou shalt bear their iniquity ... so shalt thou bear the iniquity of the house of Israel... and again, thou shalt bear the iniquity of the house of Judah ..." (Ezekiel 4:4-6).

Right here lies the "lost message of Ezekiel." None of dozens of commentators we have consulted pays the slightest attention whatever to the colossal teachings of the vital messages in these dramatic clauses. Ezekiel represents God in the analogy here; and as God's representative, he bears the iniquity of both Israel and Judah. The 390 years for one and the forty years for the other, therefore have no application whatever to the duration of the captivity, either of Northern Israel or of Southern Israel, nor of any one else. The absolute inability of all the commentators to come up with any rational or reasonable explanation of what these respective time periods really prophesied is the only proof needed that they have simply not understood what is meant by them.

Here Ezekiel is a type of the Son Man (the Christ) indeed; and he becomes the sin-bearer for all Israel. That is the bold, unequivocal message of this passage.

What about the 390 years and the forty years? "Forty" throughout the Old Testament is the symbolical word for punishment; and the Ten Northern Tribes deserved ten times forty (four hundred stripes, days, years, whatever; but as the Jews always administered that "forty" as "forty stripes save one" it would mean that the Ten Tribes deserved 390 years of the wrath of God. Judah, the principal tribe of the Southern Israel also would receive "forty," it not being considered necessary to add the limitation of "save one" here, as it may be understood. As we see it, God's "beating the iniquity of all the tribes of earth in the person of his "Only Begotten Son," is the sum total of what is indicated in this passage which all scholars have labeled, "impossible of understanding," "unintelligible," "subject to no satisfactory explanation," etc. Some may think that our explanation is also unsatisfactory; but to us it makes more sense than anything else we have ever encountered.

In the quadruple statement in this paragraph that Ezekiel is to "bear the sins" of both houses of Israel, how can a scholar like Taylor assert that, "This is a symbol of the weight of the punishment to be borne by Israel!"[12] Ezekiel, as a type of Christ. is the one doing the bearing, according to the holy text.

At first, we considered adopting the position on this paragraph mentioned by Pearson, who said, "With the data at our disposal, it appears unwise to be dogmatic as to how the forty and the 390 years are to be reckoned."[13] However, the thundering remarks about Ezekiel's being the sin-bearer here point so clearly in the direction which we have chosen, that we are offering what seems (to us) a reasonable and logical understanding of it.

Thus all of the inconvenience, humiliation, painful physical constraint, the unclean diet, etc. are an eloquent portrayal of the sufferings, humiliation, even death, of the great Sin-Bearer, Christ, of whom Ezekiel was merely a type.

There is no device for discovering an easy solution to these numbers. The years of Israel's sins were actually far more than 390, and the same is true of the sins of Judah. There is no evidence that the sins of Israel were ten times as much as those of Judah (except upon the premise of their being far greater in number). The device of choosing the Septuagint (LXX) over the the Hebrew text of the Old Testament here gives only 150 years, but that doesn't work either.

Verse 9
"Take thou also unto thee wheat, and barley, and beans, and lentils, and millet, and spelt, and put them in one vessel, and make thee bread thereof; according to the number of days that thou shalt lie on thy side, even three hundred and ninety days shalt thou eat thereof. And thy food which thou shalt eat shall be by weight, twenty shekels a day: from time to time shalt thou eat it. And thou shalt drink water by measure, the sixth part of a bin.' from time to time shalt thou drink."
In this paragraph Ezekiel is to be identified, not as a sin-bearer, but as a representation of the besieged and captive Israelites. The prophecy means that they shall suffer famine, severe food shortages, the ration of water, and all of the other rigors of a siege. Some of the measurements mentioned here may have varied a little from what we are told; but Cook gave "twenty shekels a day" as about nine ounces of food, and a "sixth part of a hin" of water as "about two pints" a day.[14] In any case, such restricted amounts must be considered as just about the minimum survival diet.

Some have thought that the mixing of all these edibles in one vessel was a ceremonial violation regarding unnatural mixtures (Leviticus 19:19); but the more likely understanding is that it indicates merely the scarcity of food. Wheat and barley were normally used by the rich and poor respectively, and this was also true of beans and lentils; but the millet, and spelt (fitches) were often used as food for animals.[15] The "fitches" (spelt) was a kind of wild wheat, resembling the seed of some grasses.[16] The picture that emerges is that of a family scraping together a small handful of half a dozen different products in order to find enough for a single piece of bread.

Verse 12
"And thou shalt eat it as barley cakes, and thou shalt bake it in their sight with dung that cometh out of man. And Jehovah said, Even thus shall the children of Israel eat their bread unclean, among the nations whither I will drive them. Then said I, Ah Lord Jehovah! Behold, my soul hath not been polluted; for from my youth up even until now have I not eaten of that which dieth of itself, or is torn of beasts; neither came there abominable flesh into my mouth. Then he said unto me, See, I have given thee cow's dung for man's dung, and thou shalt prepare thy bread thereon. Moreover he said unto me, Son of man, behold, I will break the staff of bread in Jerusalem: and they shall eat bread by weight, and with fearfulness, and they shall drink water by measure, and in dismay: that they may want bread and water, and be dismayed one with another, and pine away in their iniquity."
"And thou shalt bake it in their sight with dung ..." (Ezekiel 4:12). The dung mentioned here was not to be a part of the food but was to be fuel for the baking of it, thus assuring the ceremonial uncleanness of the bread.

"Thou shalt prepare thy bread thereon ..." (Ezekiel 4:15). This means that the bread was to be baked upon afire made of cow chips. Such a product is still used as fuel in the Mid East. "Dried cow-dung and camel-dung is still used for fuel by the Bedouin."[17] It is not all that unsatisfactory as a fuel, as some of the pioneer high plainsmen of the USA have testified. More than a century ago, Robinson described his journey with some Arabs, "Who baked a large cake (an `ember cake') of bread in the embers of a fire made of camel's and cow-dung. They took it out when done, brushed the ashes off of it, and divided it among the party... I tasted it and found it quite as good as the common bread of that country."[18]
The big point about this use of dung for fuel is that in Jewish minds it made the bread ceremonially unclean. Cook pointed out that there are abundant echoes of the prohibitions in th'e Pentateuch, such as those in Leviticus 26:39 in Ezekiel.[19] Added to that, "All food eaten in a foreign land among the heathen was unclean to the Jews."[20]
"With his priestly background, Ezekiel had such injunctions as the prohibitions against eating an animal that had died of itself, etc. (Leviticus 7:24; 22:8; Exodus 22:31; Leviticus 17:11-16; and Deuteronomy 14:21) before him continually. This is especially true of the regulations in Leviticus."[21]
Thus, in Ezekiel we find exactly the same ever-present consciousness on the part of God's prophets of the prior existence of the covenant and every line of the Pentateuch. It was true in our studies of all twelve of the Minor Prophets, and without exception, all of the Major Prophets also.

"Pine away in their iniquity ..." (Ezekiel 4:17). "This is another echo from that book which had entered so largely into Ezekiel's education (Leviticus 26:39). where the Hebrew word for "pine" is the same word as 'consume.' To the wretchedness of physical privations there was to be added the consciousness on the part of the sufferers that their privations were caused by their own evil deeds."[22]
"Hunger and thirst, sorrow and dismay, would fall upon the sinners in Zion exactly as the ancient book of the law had foretold (Leviticus 26:39)."[23]
05 Chapter 5 

Verse 1
SYMBOLIC SIEGE OF JERUSALEM CONTINUED
As Dummelow noted, Ezekiel's part in these pantomimes is variable. Part of the time he represents God, and at other times he stands for Israel. Here he stands for Jerusalem, his head particularly, standing for city; but again, in the burning of the hair in the midst of the city (that is, in the middle of the map of the city on the tile), he enacts the part God would play in the destruction of Jerusalem.

Ezekiel 5:1-4
"And thou, son of man, take thee a sharp sword; as a barber's razor shalt thou take it unto thee, and shall cause it to pass upon thy head and upon thy beard: then take thee balances to weigh and divide the hair. A third part shalt thou burn in the fire in the midst of the city, when the days of the siege are fulfilled; and thou shalt take a third part and smite with the sword round about it; and a third part shalt thou scatter to the wind, and I will draw out a sword after them. And shall take thereof a few in number and bind them in thy skirts. And of these again shalt thou take, and cast them into the midst of the fire; therefore shall a fire come forth into all the house of Israel."
As regarded the destiny of Jerusalem, the symbols introduced here were extremely distressing. The sword stood for the armed might of Babylon. The shaving of the head stood for humiliation, mourning, disaster, the loss of sanctity, catastrophe. The balances were a symbol of the justice and righteousness of God and the equity of his judgments. Ezekiel's head represented Jerusalem; the hair represented the population of it, the glory, and honor, and ability of the city. These were all to disappear in the destruction.

The various uses of the three-thirds of the hair, only a part of the last third being accorded a special treatment, indicated the various ways in which the population of Jerusalem would be killed. The burning in the midst of the city refers to their death by famine and pestilence; the smiting of a third of it with the sword "round about the city" represents those who would fall to the sword of Babylon; and the scattering of a third of it to the winds represented the scattering of the Israelites among all nations.

Apparently the mandate to smite some of the hair "round about the city" refers to his smiting of it symbolically around the tile that had the map of Jerusalem engraved upon it.

"And thou shalt take thereof a few in number, and bind them in thy skirts ..." (Ezekiel 5:3) Yes indeed, right here is that same glorious doctrine of the righteous remnant so prominent in the works of Isaiah and Jeremiah. "There are some who deny the doctrine of the remnant is in Ezekiel, but that view is untenable in the light of this verse 3."[1] It is clear enough here that the small portion of that final third which was bound in the skirts of God's prophet was an eloquent testimony that not all of Israel would be destroyed.

"And of these again shalt thou take and cast them ... into the fire ..." (Ezekiel 5:4) This shows that not all of the "righteous remnant" would escape the disasters to fall upon the Whole nation. Even from them also there would be those who fell away.

Having in these dramatic pictures foretold the terrible destruction of Jerusalem, Ezekiel in the following paragraph explained the necessity for the coming judgment.

Verse 5
"Thus saith the Lord Jehovah: This is Jerusalem: I have set her in the midst of the nations, and countries are round about her. And she hath rebelled against mine ordinances in doing wickedness more than the nations, and as for my statutes, they have not walked in them. Therefore thus saith the Lord Jehovah: Because ye are turbulent more than the nations round about you, and have not walked in my statutes, neither have kept mine ordinances, neither have done after the ordinances of the nations that are round about you; therefore thus saith the Lord Jehovah: Behold, I, even I, am against thee; and I will execute judgments in the midst of thee in the sight of the nations. And I will do in thee that which I have not done, and whereunto I will not do any more the like, because of all thine abominations. Therefore the fathers shall eat the sons in the midst of thee, and the sons shall eat their fathers; and I will execute judgments on thee; and the whole remnant of thee will I scatter unto all the winds. Wherefore as I live, saith the Lord Jehovah, surely, because thou hast defiled my sanctuary with all thy detestable things, and with all thine abominations, therefore will I also diminish thee; neither shall mine eye spare, and I also will have no pity. A third part of thee shall die with the pestilence, and with famine shall they be consumed in the midst of thee; and a third part shall fall by the sword round about thee, and a third part shall I scatter unto all the winds, and will draw out a sword after them."
"This is Jerusalem ..." (Ezekiel 5:5). The illustration is here explained by God Himself. The doom of Jerusalem is clearly prophesied.

"I have set her in the midst of the nations ..." (Ezekiel 5:5) This was true in both ways. It refers to the central location of Palestine in the midst of the three continents, Europe, Asia, and Africa; and the nations were literally in all directions from Jerusalem. But it was also true in the larger context of the information and privileges enjoyed by the Jews. God's choice of the Abrahamic children as his "Chosen People" was for the purpose of preserving the knowledge of the true God in a world where that knowledge was in danger of falling. They alone received the Mosaic law; they were particularly chosen as the replacement for the reprobate pagans of ancient Palestine; and to them only the great prophets of God brought correction and enlightenment.

"Against my statutes more than the countries that are round about her ..." (Ezekiel 5:6). The picture that emerges here is that of a nation abundantly blessed with the ordinances and statutes of God, these repeated words being, absolutely, references to the Mosaic Law. In fact, the references to the Book of Moses are so frequent from this chapter on to the very end of Ezekiel that some of the radical critics (S. R. Driver, for example) have advanced the theory that Ezekiel was the author of Ezekiel 17-26, sometimes called the Holiness Code, in Leviticus.[2]
However, there are so many impossibilities involved in the acceptance of such a false theory that true scholars are unable to allow it. Beasley-Murray stated flatly that, "We may approach this book in confidence that it is what it purports to be, namely the record of Ezekiel's 25-year ministry to his fellow-exiles in Babylon."[3]
No, Ezekiel did not invent the regulations, statutes, and ordinances of God which Israel had so long and so thoroughly violated. Those prohibitions are in the Pentateuch, that is, THE BOOK OF MOSES. It should be borne in mind that Moses did not write five books, but one only; and the divisions into five separate books is a foolish device indeed, despite the fact of its serving the convenience of students.

"More than the countries round about her ..." (Ezekiel 5:6). This is a reference to one of the fundamental facts often overlooked. The pagan nations surrounding the Chosen People certainly did know many of the portions of God's will, as Paul testified in Romans 1:18-23; and the text here reveals that the surrounding pagans had done a better job of honoring what part of God's will they knew than had Israel.

"Turbulent more than the nations that are round about you ..." (Ezekiel 5:7). The older versions render "multiplied" here instead of turbulent; and Matthew Henry stated that this was a reference to the multiplication of idols and pagan shrines.[4] In any case, it is a reference to the excessive wickedness of Israel as compared with the surrounding pagans.

"Neither have done after the ordinances of the nations ..." (Ezekiel 5:7). Not only had Israel rejected and forsaken the law of God, but they had rejected all laws and regulations, even those of pagan nations, leaving them the status of being essentially lawless.

"Behold, I, even I, am against thee; and I will execute judgments against thee in the sight of the nations ..." (Ezekiel 5:8). The justice of God's impending judgments against Israel was due in part to the fact that their position, by God's grace, in the midst of the nations as an example and a teacher to all of them, required that their utter failure to discharge their Divine mission be demonstrated to the whole world.

"I will do in thee that which I have not done ... the like unto which I will not do any more ..." (Ezekiel 5:9). The horrible cannibalism mentioned here indeed occurred during that final siege. The account in Lamentations is the record of the tragic fulfillment of these words.

"Thou hast defiled my sanctuary with all thy abominations ..." (Ezekiel 5:11). This would seem to indicate that God's terrible judgment against Israel was principally due to this offence; but the sanctuary here was not the only defilement in Jerusalem. The valley of the Sons of Hinnom, from which the word Gehenna was derived, was the scene of the horrible shrine of Moloch, where even the kings of Israel made their sons "pass through the fire" to Molech.

"A third part shall die with the pestilence, and with famine ..." (12). Here God Himself gives the meaning of the burning of a third part of Ezekiel's hair, mentioned back in Ezekiel 5:2. Also, there is the revelation that a third shall die by the sword, and a third shall be scattered to the winds.

"I will ... draw out a sword after them ..." (Ezekiel 5:12). This means that even of that third who were to be scattered, the sword would also take its toll. Also, this means that, of the hair that was to be bound in the skirts of Ezekiel, thus representing the "righteous remnant," and which was also a small portion of that final third, that even of those thus represented some would be lost.

Verse 13
"Thus shall mine anger be accomplished, and I will cause my wrath toward them to rest, and I shall be comforted: and they shall know that I, Jehovah, have spoken in my zeal, when I have accomplished my wrath upon them."
All of the ancient prophets speak in the most eloquent and frightening terms of the wrath of God. God's anger against sin is a much more terrible reality than most men suppose. The modern conception of God has reduced him to the status of a benevolent old grandpa, so indifferent to the sins raging in his presence, that he would scarcely punish anybody. Is he not a God of love? Indeed, he is; but this must also be reconciled with his unmitigated anger and intolerance against all sin.

God's being comforted when his punishment of evil is completed indicates, as Plumptre noted, that, "He rejoices in the punishment of evil for its own sake and that he rejoices that the punishment has done its proper work in leading men to repentance."[5]
Verse 14
"Moreover I will make thee a desolation and a reproach among the nations that are round about thee, in the sight of all that pass by."
"The object here was to make Judah and Jerusalem a warning to the nations around about them."[6]
Verse 15
"So it shall be a reproach and taunt, an instruction and an astonishment, unto the nations that are round about thee, when I shall execute judgments on thee in anger and in wrath, and in wrathful rebukes (I, Jehovah, have spoken it); when I shall send upon them the evil arrows of famine, that are for destruction, which I will send to destroy you. And I will increase the famine upon you, and will break your staff of bread; and I will send upon you evil beasts, and they shall bereave thee; and pestilence and blood shall pass through thee; and I will bring the sword upon thee: I, Jehovah, have spoken it."
Greenberg cited no less than five phrases and expressions here that Ezekiel quoted from Leviticus 26.[7] It was for their violation of the covenant that came through Moses that resulted in God's fierce anger against Israel.

"The evil arrows of famine ..." (Ezekiel 5:16). According to the Book of Moses (Deuteronomy 22:23), these evil arrows refer to famine. God's promise to increase it shows that hunger upon hunger would fall upon the condemned people.

"Evil beasts ..." (Ezekiel 5:17). According to Watt, this is a reference to brutalized men who have no breath from God."[8] This, of course, could be correct; but the passage may also be intended literally. It will be remembered that when the Assyrians deported the Northern Israel, it was necessary to send back a priest to teach the people regarding the "God of the land," as a protection against the wild beasts (2 Kings 17:27).

"Pestilence and blood ..." (Ezekiel 5:17). "This refers to some terrible disease."[9]
Eichrodt pointed out that in this chapter, "Ezekiel brings out God's world-wide purpose of salvation, showing that it formed the background of the election of Israel, whose resistance to God's plan for the whole world amounted to her throwing away the position Israel was intended to occupy, thus making her rejection and severe punishment absolutely certain."[10]
The holy Church herself is in danger of the same tragic mistake made by Israel. If the Church shall forget that "God so loved the world" (all of it) that he gave the Gospel to "the whole creation"; and if she shall forget or neglect her mission to spread the Truth to the ends of creation, she herself might indeed suffer a fate similar to that which God inflicted upon the ancient Israel.

06 Chapter 6 

Verse 1
PROPHECY EXTENDED TO THE WHOLE LAND
In Ezekiel 4 and Ezekiel 5, the prophet pantomimed and prophesied the destruction of Jerusalem, and "Now he takes a survey of the whole land."[1]
Ezekiel 6:1-3
"And the word of Jehovah came unto me, saying, Son of man, set thy face toward the mountains of Israel, and prophesy unto them, and say, Ye mountains of Israel, hear the word of the Lord Jehovah: Thus saith the Lord Jehovah to the mountains and to the hills, to the watercourses and to the valleys: Behold, I, even I, will bring a sword upon you, and I will destroy your high places."
"The mountains were mentioned here because they were especially the places where Israel practiced idolatry (Leviticus 26:30-33; Isaiah 65:7; and Jeremiah 3:6)."[2] The same is true of the watercourses and valleys. "The ravines and valleys were the scenes of Baal-worship (Jeremiah 2:23) and of child-sacrifice (Isaiah 57:5)."[3] The sword mentioned in verse 3 is a reference to the invading armies of Nebuchadnezzar.

"Set thy face toward the mountains ..." (1). This introduction to a prophecy is quite common in Ezekiel. "We shall encounter it again in Ezekiel 20:46; 21:2; 25:2; 28:21; 29:2; 35:2; and Ezekiel 38:2)."[4]
The mountains of Israel appear again in this prophecy in chapter 36, where blessing and restoration are promised. The prophecy here foretells the final judgment of Israel; and, also, "It is a picture of the future judgment of the world."[5]
"I will destroy your high places ..." (Ezekiel 6:3). The reason for the forthcoming destruction of all the land of Israel is stated here. The hateful, licentious worship of the Baal fertility cults, of Astarte, of Molech, and of the whole pantheon of pagan gods and goddesses had effectively brought about the total moral depravity of the people. God's Chosen People at this point had become even worse than the godless Canaanites whom God had removed from Palestine because of their sins.

Verse 4
"And your altars shall become desolate, and your sun-images shall be broken; and I will cast down your slain men before your idols. And I will lay down the dead bodies of the children of Israel before their idols; and I will scatter your bones round about your altars. In all your dwelling-places, the cities shall be laid waste, and the high places shall be desolate, that your altars may be laid waste and made desolate, and your idols may be broken and cease, and your sun-images may be hewn down, and your works may be abolished. And the slain shall fall in the midst of you, and ye shall know that I am Jehovah."
Here is a prophecy of God's total destruction of the system of worship into which apostate Israel had fallen.

"Your slain men before your idols ..." (Ezekiel 6:4). Bruce tells us that the Hebrew word here rendered as idols, "Is a derogatory term frequently found in Ezekiel, meaning something like `dungheaps.'"[6] Feinberg thought that Ezekiel might have coined this word; "He used it 39 times."[7]
"Your sun-images ..." (Ezekiel 6:4). "These were pillars or obelisks connected with the worship of Baal, the sun god, and they were found standing near his altars."[8] Some scholars have identified them as phallic symbols.

"These high places were connected with Canaanite fertility rites, an orgiastic worship embodying drunkenness and cultic prostitution. Associated with such high places were idols, sacred stones, pillars, sacred trees, etc."[9]
The presence of dead bodies and bones around the altars and idols of the high places had two purposes, "(1) It defiled the idols with corpses; and (2) it showed the helplessness of the idols."[10]
"And ye shall know that I am Jehovah ..." (Ezekiel 6:7). This expression is found some sixty times in Ezekiel and was the customary way of concluding an oracle or a section of an oracle throughout the prophecy.[11] One finds it in Exodus 7:5; 14:4,18, again demonstrating the familiarity of Ezekiel with the Book of Moses. "The motive for most of God's actions was to bring about the acknowledgment by the nations of his sole power and deity."[12]
Verse 8
"Yet will I leave a remnant, in that ye shall have some that escape the sword among the nations, when ye shall be scattered through the countries. And those of you that escape shall remember me among the nations, whither they shall be carried captive, how that I have been broken by their lewd heart, which hath departed from me, and with their eyes, which play the harlot after their idols; and they shall loathe themselves in their own sight for the evils which they have committed in all their abominations. And they shall know that I am Jehovah: I have not said in vain that I would do this evil unto them."
"Yet will I leave a remnant ..." (Ezekiel 6:8). The arbitrary, unsubstantiated, and reckless view of some critics that, "There is no doctrine of a remnant in Ezekiel,"[13] is effectively refuted by this unequivocal declaration of the sacred text; and we are unwilling to allow evil men to re-write the Bible in order to prove their theories.

As Matthew Henry stated it, "It is a preserved remnant and a penitent remnant";[14] and it was in this small remnant who after the exile would find their way back to Judea that the ancient promises to the patriarchs and the coming of Messiah to redeem mankind would eventually be achieved, according to the eternal purpose of God.

Plumptre noted that the thought here regarding the remnant is the same as that in Isaiah 1:9; 10:20; Zephaniah 2:7; 3:13; and Jeremiah 43:5.[15]
"I have been broken by their lewd heart ..." (Ezekiel 6:9). Many scholars agree with the translation of this clause as, "I have broken their whorish heart which hath departed from me."[16] It is never God who is broken by the sins of men, but men themselves I The reference here is to the heart-breaking punishment of apostate Israel; but out of that crushing of a whole nation, there came at last the small residue of a humbled, contrite people, who repented and turned to God.

Verse 11
"Thus saith the Lord, Jehovah: smite with thy hand, and stamp with thy foot, and say, Alas. Because of all the evil abominations of the house of Israel; for they shall fall by the sword, by the famine, and by the pestilence. He that is far off shall die by the pestilence; and he that is near shall fall by the sword; and he that remaineth and is besieged shall die by the famine: thus will I accomplish my wrath upon them. And ye shall know that I am Jehovah, when their slain men shall be among their idols round about their altars, upon every high hill, on all the tops of the mountains, and under every green tree, and under every thick oak, the places where they offered sweet savor to all their idols. And I will stretch out my hand upon them, and make the land desolate and waste, from the wilderness toward Diblah, throughout all their habitations; and they shall know that I am Jehovah."
"Smite with thy hand ..." (Ezekiel 6:11). This refers to what is called "clapping the hands." Cook states that it was a well known method of expressing grief.[17] Some understand the hand clapping and stamping here as expressions of Joy on the part of the prophet for God's punishment of Israel, but we prefer the view that they express grief, concern, and sorrow over the impending destruction. Plumptre notes that they appear to have been used to express both emotions.[18]
"Every high hill ... every green tree ... every thick oak ..." (Ezekiel 6:13). "This verse refers to the fertility goddess of Hosea 4:13."[19] This is exactly what Jeremiah was speaking of in Jeremiah 2:20; 3:6,13.

Ezekiel 6:14 carries God's prophecy of destruction for the total land of the Chosen People.

"Diblah ..." (Ezekiel 6:14). This place is unknown, and scholars have attempted to substitute the word Riblah for it; but actually there is no accurate knowledge of where this place was located. It really makes no difference anyway, for the place is usually held to mean that God would destroy Israel "from one end of the country to the other." Some have compared what is said here to the expression, "From Dan to Beersheba." The meaning is clear enough as is.

07 Chapter 7 

Verse 1
MORE ON THE DOOM OF ISRAEL
Some have called this chapter a dirge; but, "There are four oracles in it: (1) Ezekiel 7:2-4, (2) Ezekiel 7:5-9, (3) Ezekiel 7:10-11, and (4) Ezekiel 7:12-13, followed by an exposition of their common theme (Ezekiel 7:14-27)."[1]
The date of this section of the prophecy as given in 1:1 would leave about seven years before the capture of the city, the blinding of Zedekiah, and the destruction of the temple; but Ezekiel 7:2 here states that. "Now the end has come upon thee (Jerusalem)"; and upon that declaration Beasley-Murray dated this chapter shortly before the fall of the city, supposing that, "The date at the head of a section does not necessarily embrace everything that follows till the next date is given."[2]
THE END IS NEAR
Ezekiel 7:1-4
"Moreover the word of Jehovah came unto me, saying, And thou, son of man, thus saith the Lord Jehovah unto the land of Israel. An end: the end is come upon the four corners of the land. Now is the end upon thee, and I will send mine anger upon thee, and will judge thee according to thy ways; and I will bring upon thee all thine abominations. And mine eye shall not spare thee, neither will I have pity; but I will bring thy ways upon thee, and thine abominations shall be in the midst of thee: and ye shall know that I am Jehovah."
Dummelow has an excellent summary of this whole chapter. "Here is a final message of doom upon the whole land; the judgment is inevitable and close at hand; social relations will be broken up; preparations will be of no avail; wealth misused for idolatry and luxury will become the spoil of the heathen; priests, prophets, king and nobles will be helpless to deliver; the Temple will be profaned, and the remnant shall be overwhelmed with SORROW."[3]
A feature of this prophecy is the repetition. The end has come (Ezekiel 7:2); the day has come (Ezekiel 7:10); the time has come (Ezekiel 7:7); and doom has come (Ezekiel 7:7,12). This repetition was explained by Taylor. "It can be explained only against the background of popular belief in the inviolability of Jerusalem. Its destruction was inconceivable to the Israelite mind. Their view was that, "As long as God is God, God's Temple and God's city would stand.'"[4]
"The end is come ..." (Ezekiel 7:2). "This is a standard announcement of doom as in Genesis 6:13. It serves for the eschatological end-time of Daniel 8:17."[5]
"The four corners of the land ..." (Ezekiel 7:2). "A glance at Isaiah 11:12 shows that the phrase here means `the four corners of the earth.'"[6] Here is far more than the heavenly chastisement of one small nation such as Israel. "This signifies the coming of the end upon the four corners of the earth; this means the end coming upon all mankind. This refers to a world-wide catastrophe, such as we find in the mythological expectations of disaster of ancient oriental nations, and such as Israel associated with the coming of Jehovah the world-judge." The end here is "the day of the Lord," the final day, the one spoken of by Zephaniah, Amos, Jeremiah and Micah. This reference to that great and final Day of Judgment, however, appears here as an overtone accompanying the prophecy of immediate and impending doom for Jerusalem.

All of God's great judgments upon evil nations are, in fact, omens of that ultimate Judgment when the Books shall be opened and the Judgment of the Great White Throne (Revelation 20:11ff) shall occur. It was true of the flood, of the destruction of Sodom and Gomorrah, of the fall of Tyre, and of Sidon, of Moab, Ammon, Edom. Gaza, Damascus, Israel (Samaria), and of Judah.

The first two chapters of Amos record eight of those judgments. The fall of Nineveh and Babylon are others; and many of the judgments upon wicked cities in the current dispensation of God's grace may also be considered as prophecies of the ultimate Judgment before Christ seated upon the Throne of Glory (Matthew 25). Certainly, the fall of Jerusalem, Rome, and Berlin must be viewed as further examples of the same truth.

"Amos first mentioned that, `the end is come,' (Amos 8:2); and from him this phrase came to be associated with eschatological times."[7]
"Thine abominations shall be in the midst of thee ..." (Ezekiel 7:4). The meaning here is that, "The people will reap what they have sown, and their sins shall be recognized in their punishment."[8]
Verse 5
"Thus saith the Lord Jehovah: An evil, an only evil; behold, it cometh. An end is come, the end has come; it awaketh against thee; behold, it cometh. Thy doom is come unto thee, O inhabitant of the land: the time is come, the day is near, a day of tumult, and not of joyful shouting, upon the mountains. Now will I shortly pour out my wrath upon thee, and accomplish mine anger against thee, and will judge thee according to thy ways; and I will bring upon thee all thine abominations. And mine eye shall not spare, neither will I have pity: I will bring upon thee according to thy ways; and all thine abominations shall be in the midst of thee; and ye shall know that I, Jehovah, do smite."
TROUBLE UPON TOP OF TROUBLE FOR SINNERS
Ezekiel 7:8-9 here are almost a verbatim repetition of Ezekiel 7:3-4.

"An evil, an only evil ..." (Ezekiel 7:5). "This means an evil without precedent or parallel."[9]
"It waketh for thee ..." (Ezekiel 7:6). The judgment against Israel is here personified, "as long slumbering, but now awake."[10] The same personification of judgment is also found in 2 Peter 2:3.

A day of tumult, and not a day of joyful shouting upon the mountains. The popular idea of `The Day of the Lord' envisioned it as a time when God would suddenly appear and kill all of the enemies of Israel and turn the whole world over to them. Amos did his best to dispel that false view (Amos 5:18), but the idea persisted until the times of Ezekiel. What the prophet says here is that the day of the Lord will be filled, not with joyful shoutings of the harvesters, but with the screams of terror from the triumph of their enemies. The true picture of that day is given in Revelation 6:14-17.

"I, Jehovah, do smite ..." (Ezekiel 7:9). The Jews knew many hyphenated words for God, such as Jehovah-jireh (God will provide), Jehovah-nissi (The Lord is my banner), etc.; but it must have struck them with peculiar shock here that Ezekiel calls him Jehovah-makkeh (Jehovah will destroy, or smite).

Verse 10
"Behold, the day, behold, it cometh: thy doom is gone forth; the rod hath blossomed, pride hath budded. Violence is risen up into a rod of wickedness; none of them shall remain, nor of their multitude, nor of their wealth; neither shall there be eminency among them."
AN OMEN OF THE FINAL JUDGMENT
Some have interpreted "the rod of wickedness" here as the avenging power of Babylon; but Cook stated that, "The prophet here has Israel in mind, not Babylon."[11]
"Behold, the day, behold, it cometh" (Ezekiel 7:10). It is truly remarkable how all of the prophets of the Old Testament, in their writings of judgments that would come upon various peoples, always spoke of them as culminating in `a day!' "They saw in all calamities an ever-recurring omen of that day in which earth's story would be judged as a whole. To us, as to them, all sufferings for wickedness are foretokens of that last day when the fire shall try every man's work."[12]
Verse 12
"The time is come, the day draweth nigh: let not the buyer rejoice, nor the seller mourn; for wrath is upon all the multitude thereof. For the seller shall not return to that which is sold, although they be yet alive: for the vision is touching the whole multitude thereof, none shall escape; neither shall any strengthen himself in the iniquity of his life."
COMMERCIAL ACTIVITIES SHALL CEASE
This stresses the uselessness and futility of all buying and selling. "The whole multitude," the whole nation of Israel is doomed to the triple disasters of sword, pestilence, and famine that will leave only a remnant; and they shall be scattered to the winds.

Some have supposed that the reference to the buyer is made with respect to the approaching year of jubilee; but Cook stated that, "There is no evidence in the times of Ezekiel that the year of jubilee any longer existed as a social institution."[13] What is meant was stated by Jamieson, namely, that neither the buyer nor the seller will any longer have a claim upon any part of the land; all of it will belong to the Chaldeans.[14]
Verse 14
"They have blown the trumpet, and have made all ready; but none goeth forth to battle; for my wrath is upon all the multitude thereof. The sword is without, and the pestilence and the famine are within: he that is in the field shall die with the sword; and he that is in the city, pestilence and famine shall devour him. But those of them that escape shall escape, and shall be on the mountains, like doves of the valleys, all of them moaning, every one in his iniquity. All the hands shall be feeble, and all knees shall be weak as water. They shall also gird themselves with sackcloth, and horror shall cover them; and shame shall be upon all faces, and baldness upon all their heads."
THE COLLAPSE OF JUDAH'S MILITARY POWER
The trumpet would indeed sound; but it would not be for a year of jubilee, but for the onset of devastating war. The people, absolutely powerless because of their guilt and debaucheries would not be able to answer the call to defend the city.

"The three scourges mentioned by Jeremiah, sword, pestilence and famine (Jeremiah 14:18) are here seen as divided between the city and the countryside";[15] but there can be no doubt whatever that all of them were also operative within the city itself.

"Like doves in the valleys ..." (Ezekiel 7:16). "As doves moan lamentably when driven through fear from their nesting places, so shall the remnant of Israel who escape death moan in the land of their exile."[16]
"All knees ... weak as water ..." (Ezekiel 7:17). "This expression is unique to Ezekiel, and we shall meet it again in 21:7. The thought is paralleled in Isaiah 13:7 and in Jeremiah 6:24."[17] It just means that all of the strength of the once mighty people has been sinned away. They are now powerless before their enemies.

Verse 19
"They shall cast their silver in their streets, and their gold shall be as an unclean thing; their silver and their gold shall not be able to deliver them in the day of the wrath of Jehovah: they shall not satisfy their souls, neither fill their bowels; because it hath been the stumbling-block of their iniquity. As for the beauty of his ornament, he set it in majesty; but they made the images of their abominations and their detestable things therein: therefore have I made it unto them as an unclean thing. And I will give it into the hands of strangers for a prey, and to the wicked of the earth for a spoil; and they shall profane it. My face will I turn also from them, and they shall profane my secret place; and robbers shall enter into it and profane it."
STORED-UP WEALTH WILL BE UNABLE TO DELIVER THEM
The absolute worthlessness of all earthly valuables in a situation where one is confronted with the judgment of God is dramatically set forth here. Keil pointed out that the passage here "is reminiscent of Zephaniah 1:8,"[18] a passage describing the Final Judgment. "Silver and gold, nor any other wealth, can save us in the day of Jehovah's anger."[19]
"Their beautiful ornament ..." (Ezekiel 7:20). "This is a reference to the silver and gold already mentioned."[20] It was a stumblingblock to them, leading them into iniquity. They used the gold to minister to their pride and to make the images of their abominations.

"My secret place (or my precious place, as in NEB) ..." (Ezekiel 7:22). "This is a reference to the Temple."[21]
Verse 23
"Make the chain; for the land is full of bloody crimes, and the city is full of violence. Wherefore I will bring the worst of the nations, and they shall possess their houses: because I will also make the pride of the strong to cease; and their holy places shall be profaned. Destruction cometh, and they shall seek peace, and there shall be none. Mischief shall come upon mischief, and rumor shall be upon rumor; and they shall seek a vision of the prophet; but the law shall perish from the priest, and counsel from the elders. The king shall mourn, and the prince shall be clothed with desolation, and the hands of the people of the land shall be troubled: I will do unto them after their way, and according to their deserts will I judge them; and they shall know that I am Jehovah."
DISMAY AND DESPAIR SHALL COME TO ALL CLASSES
"Make the chain ..." (Ezekiel 7:23). May stated that this clause, "gives little sense";[22] but to us the message is clear enough. It means get the chains ready, the surviving citizens of Judah are to be deported to Babylon!

"The worst of the nations ..." (Ezekiel 7:24). Canon Cook called this a "designation of the Chaldeans."[23] Watts has this comment on the Chaldeans.

Events of our own generation reveal that invading armies produce outrages on persons, the waste of stores of food, the outbreak of epidemic diseases; and the unearthed Assyrian sculptures prove that all such calamities were still more hideously the product of the Chaldean armies. They spared neither age nor sex; they burned up crops, destroyed stores of grain that they could not carry off, leaving behind an impoverished and depressed population, among whom pestilence and famine would tend to further death.[24]
"They shall seek peace, and there shall be none ..." (Ezekiel 7:25). We think this is probably a reference to the Israelites seeking favorable terms of surrender to Nebuchadnezzar; but he insisted upon the total rain and destruction of the city. Plumptre suggested this as one of the possible meanings of the verse.[25]
"The prophet ... the priest ... and the elders ..." (Ezekiel 7:26). "There is a threefold division of the people religiously in this verse";[26] and these give the three sources from whom the people should have been able to receive religious guidance and counsel; but the thought here is that every avenue of spiritual help was closed. "A world which has turned its back upon the source from which it derives its life (as Israel had done) is on the very brink of min."[27]
"The people of the land ..." (Ezekiel 7:27) This is an expression often used in the Old Testament for the landed gentry; but Brace tells us that, "Here the phrase is used of the common people as distinguished from the king and the princes, the priests and the prophets, the principal divisions of the `establishment.'"[28] The thought is that all classes of society are depressed and dismayed by the impending disaster.

08 Chapter 8 

Verse 1
EZEKIEL'S `JOURNEY' TO JERUSALEM (Ezekiel 8-11)
Ezekiel's prophecy in these four chapters "form a connected whole."[1] (1) There is presented in chapter 8 a detail on the horrible defilement of God's temple by apostate Israel, which God forewarns will cause the removal of his presence from it (Ezekiel 8:6). (2) The supernatural ministers of instruments of Israel's punishment appear in Ezekiel 9. (3) The cherubim make preparatory movements to depart the Temple in Ezekiel 10; and (4) the actual departure of God's presence from the Temple occurs in Ezekiel 11:22-25. The one topic here is the defilement of the Temple and God's removal from it.

THE TEMPLE DEFILED AND THE WARNING OF GOD'S REMOVAL OF HIS PRESENCE FROM IT
God revealed to Ezekiel the abominations and detestable things going on within the precincts of the sacred Temple itself. Some have mistakenly interpreted this chapter as a composite of all of the various idolatries practiced previously to the times of Ezekiel; but the better understanding of it indicates that all of the abominations and detestable things going on in this vision were actually being practiced in both the Temple and throughout Israel right up until the very capture and destruction of the city.

Of course, there had been reforms under Josiah; but Jehoiachim had quickly restored all of the abominations of Manasseh's evil reign. It would frustrate the very purpose of the vision to apply it to Israel's past history and not the current conditions when the city fell.

Ezekiel 8:1-4
"And it came to pass in the sixth year, in the sixth month, in the fifth day of the month, as I sat in my house, and the elders of Judah sat before me, that the hand of the Lord Jehovah fell there upon me. Then I beheld, and, lo, a likeness as the appearance of fire; from the appearance of his loins and downward, fire, and from his loins and upward, as the appearance of brightness, as it were glorying metal. And he put forth the form of a hand, and took me by a lock of my head; and the Spirit lifted me up between earth and heaven, and brought me in the visions of God to Jerusalem, to the door of the gate of the inner court that looketh toward the north; where was the seat of the image of jealousy, which provoked to jealousy. And, behold, the glory of the God of Israel was there, according to the image that I saw in the plain."
"In the sixth year ..." (Ezekiel 8:1). "This date appears to be August-September, 592 B.C."[2] For a list of all the dates given in Ezekiel, see our introduction. Beasley-Murray calculated the interval from the first vision that came to Ezekiel at the river Chebar as "fourteen months";[3] however, Plumptre stated that it was only thirteen months.[4] There are too many uncertainties regarding ancient dates to leave much room for dogmatism. Cooke explains how these different calculations are made.[5]
Moshe Greenberg, a very able scholar, has calculated that the long period when Ezekiel lay upon his side ended just "three weeks before the date given here."[6]
"And the elders of Judah sat before me ..." (Ezekiel 8:2). "This indicates that Ezekiel did indeed have a certain amount of prestige with the exiles. Here he sits in his own home, and before him the elders of Judah have come apparently for counsel and information."[7]
Watts has outlined what he believed to be the reason for this visit of the elders to Ezekiel.

Ezekiel's prophecies had reached Jerusalem, leading to the outright despisal of all the exiles. The exiles were separated from the privileges of the Temple; the remainder of the people in Jerusalem told the exiles to forget about their confiscated property which then belonged to the remnant in Jerusalem, who in their own estimation were the favored of the Lord (11:15). This arrogant attitude of the citizens of Jerusalem had reached the exiles, who were grieved and distressed by it. Therefore they presented themselves before the prophet Ezekiel to learn what he had to say about the situation.[8]
"A likeness as of the appearance of fire ..." (Ezekiel 8:3). Although the word "man" does not appear in this text, it is clearly a human figure in the vision, as indicated by the mention of the likeness of a hand, and of "his loins." This is what the marginal reference here has, "the appearance of a man enthroned," of course, a representation of God Himself.

"In the visions of God ..." (Ezekiel 8:3). All of the things mentioned here were seen "in this vision." Ezekiel was not bodily transported to Jerusalem. His vision was possibly like that of Paul in 2 Corinthians 12, where it is recorded that the apostle was caught up into the third heaven, "whether in the body or out of the body," he did not know. Apparently the elders of Judah were in Ezekiel's house when this vision occurred to him, and presumably they were there when it ended, and Ezekiel explained it to them.

"The image of jealousy ..." (Ezekiel 8:3). We do not know exactly what that image was; but it makes no difference. Any image whatever would have served to provoke God to jealousy over his apostate people. It was here called "the image of jealousy," because of God's reaction to it.

"Behold, the glory of the God of Israel ..." (Ezekiel 8:4). How surprising it is that the image of God's glory Should have been visible at all in the Temple. It is a comment upon the mercy and forbearance of God that even at this late date and in spite of the horrible apostasy of the rebellious people, God still allowed this image of himself to appear in the house dedicated to his name.

There are four abominations mentioned in the balance of the chapter, where they appear in an ascending order of offensiveness to God.

Verse 5
"Then said he unto me, Son of man, Lift up thine eyes now the way toward the north. So I lifted up mine eyes the way toward the north, and behold, northward of the gate of the altar this image of jealousy in the entrance. And he said unto me, Son of man, seest thou what they do? even the great abominations that the house of Israel do commit here, that I should go far off from my sanctuary? But thou shalt see yet again other abominations."
THE IMAGE OF JEALOUSY
"The image of jealousy in the entrance ..." (Ezekiel 8:5). There are almost as many guesses as to the identity of this idol as there are authors discussing it; but we should not overlook the fact that the identity of the idol is immaterial. Any idol, made contrary to the Mosaic Law was offensive to God; and the placement of such an abomination within the sacred precincts of the Temple itself was an outrageous desecration.

The guess as to the idol's identity which is most popular among the writers we have consulted is that it was an idol with an altar to the Ashera, Ashteroth, Astarte, or some other female fertility goddess of the ancient Canaanites. The worship of such idols was vile, licentious, depraved and disgusting.

"That I should go far off from my sanctuary ..." (Ezekiel 8:6). A better rendition of this was given by Eichrodt. "They are committing great abominations here to drive me from my sanctuary."[9] God's removing his presence from the Jewish Temple is the principal theme of Ezekiel 8-11. Here the reason for that removal is clearly tied to the abominations practiced there by the apostate children of Israel.

Verse 7
"And he brought me to the door of the court; and when I looked, behold, a hole in the wall. Then said he unto me, Son of man, dig now in the wall: and when I had digged in the wall, behold, a door. He said unto me, Go in, and see the wicked abominations that they do here. So I went in and saw; and behold, every form of creeping things, and abominable beasts, and all the idols of the house of Israel, portrayed upon the wall round about. And there stood before them seventy men of the house of Israel; and in the midst of them stood Jaazaniah the son of Shaphan, every man with his censor in his hand; and the odor of the cloud of incense went up. Then said he unto me, Son of man, hast thou seen what the elders of the house of Israel do in the dark? every man in his chambers of imagery? for they say, Jehovah seeth us not; Jehovah hath forsaken the land. He said also unto me, Thou shalt again see yet other great abominations which they do."
THE WORSHIP OF BEASTS; REPTILES AND CREEPING THINGS
The best comment we have found on this is in Romans 1:22-23. "Professing themselves to be wise, they became fools, and changed the glory of the incorruptible God for the likeness of an image of corruptible man, and of birds, and four-footed beasts, and creeping things."

That was Paul's comment on what took place among the pre-Christian Gentiles; and here we find that ancient Israel had fallen into the same wickedness.

All of these animal figures, worshipped as idols, were derived from ancient Canaanite paganism, from Baylonian, and from Egyptian sources.[10]
"Elders ... censors ... cloud of incense ..." (Ezekiel 8:11). It was unlawful for the elders to offer incense in the Temple, a function belonging only to the sons of Aaron; and even they were forbidden to offer the sacred incense to a pagan idol.

"Jaazaniah the son of Shaphan ..." (Ezekiel 8:11). There were a number of men of this name in the Bible, and one of them had aided in the reforms of Josiah. If this was the same man, he had failed to remain loyal to the Lord.

This vision of so many elders offering incense to pagan gods is thought by some to be a "Representation of the widespread guilt of the whole nation in their clandestine worship of pagan idols."[11] Nevertheless, it appears in this vision that the worship was taking place in the Temple.

"The paganism visible in this vision does not appear to be any kind of blending of paganism with the true worship of God; but, on the other hand, "It was unalloyed idolatry practiced by the defectors from the true faith in God."[12]
Verse 14
"Then he brought me to the door of Jehovah's house which was toward the north; and, behold, there sat the women weeping for Tammuz. Then said he unto me, Hast thou seen this, O Son of man? thou shalt again see yet greater abominations than these."
THE WORSHIP OF TAMMUZ
TAMMUZ
"Behold, there sat the women weeping for Tammuz ..." (Ezekiel 8:14). The worship of this ancient god reaches back into antiquity as far as 3,000 B.C.; and it featured numerous combinations, contradictions and uncertainties. The cult apparently had its variations in several nations. Among the Greeks it was the worship of Adonis and Aphrodite; among the Egyptians it was known as the religion of Osiris and Isis; and in Babylon, it went under the names of Ishtar and Tammuz.

Tammuz, a very attractive and beautiful shepherd was killed by a wild boar; and he was featured as the spouse of Ishtar, the sister of Ishtar, the son of Ishtar, or the lover of Ishtar. Upon his death, Ishtar (or Aphrodite, or whoever) went to the underworld to reclaim him from death. The period of mourning, usually forty days, ended with Tammuz' triumphant return to life. The mythological basis of this tale was the death of vegetation in winter and its return in spring. The time of celebrating his return was usually observed at the time of the summer solstice (June 21). Because of this the fourth Babvlonian month was named Tammuz, the name that was adopted into the Jewish calendar for their fourth month (June-July).

Plumptre has commented upon the prominent part women had, especially in the corrupted worship of the Jews. They wove hangings for the worship of Ashera (2 Kings 23:7), and they also burned incense to the Queen of Heaven (Jeremiah 44:9; 15-19). "This goddess was probably Ashteroth."[13]
The mourning period, whether long or short, was always followed by the most uninhibited, wildest celebration, amounting to as vulgar an orgy as could be imagined. "Human sacrifice, castration, sexual indulgence, etc. formed part of the rites."[14] The weeping women, gazing upon the naked statue of Tammuz (or Adonis), in time worked themselves into a frenzy of passionate desire. John Milton penned these lines regarding it.

The love-tale infected Zion's daughters with like heat,

Whose wanton passions in the sacred porch

Ezekiel saw, when, by the vision led,

His eyes surveyed the dark idolatries

Of alienated Judah. - Paradise Lost, 1:446.

Canon Cook stated that "The great popularity of this ancient cult rested in the fact that it inevitably led to unbridled license and excess."[15] Feinberg added that, "The worship of this god was connected with the basest immoralities. With the greatest abandon, women gave themselves up to the most shameful practices. Immorality and idolatry are inseparable twins throughout the history of the world."[16]
One might have wondered if Ezekiel could have seen anything else more shameful than this group of women weeping for Tammuz; but Ezekiel 8:15 at once warned Ezekiel that "greater abominations than these" he would yet behold.

(Note: we have not cited our source for every statement in this glimpse at the worship Tammuz; but we have given a composite of the opinions of F. C. Cook, International Standard Bible Encyclopedia, C. L. Feinberg, Anton T. Pearson, G. A. Cooke, E. H. Plumptre, and others).

Verse 16
"And he brought me into the inner court of Jehovah's house; and behold, at the door of the temple of Jehovah, between the porch and the altar, were about five and twenty men, with their backs toward the temple of Jehovah, and their faces toward the east; and they were worshipping the sun toward the east. Then he said unto me, Hast thou seen this, O Son of man? Is it a light thing to the house of Judah that they commit the abomination which they commit here? for they have filled the land with violence, and have turned again to provoke me to anger: and lo, they put the branch to their nose. Therefore will I also deal in wrath; mine eye shall not spare, neither will I have pity; and though they cry in mine ears with a loud voice, yet will I not hear them."
WORSHIP OF THE SUN BY THE PRIESTS
Here is the climax of the abominations witnessed by Ezekiel in the vision. The heads of the twenty-four courses of the sacred priesthood, led by the High priest, making up the "twenty five men" mentioned here, were not only worshipping the sun, but they were doing so in the very temple of God, with their backs turned upon the sacred temple of Jehovah! Keil pointed out that this was not the worship of Adonis, or any other sun-god, but, "The worship of the heavenly bodies, against which Moses had warned the people (Deuteronomy 4:19; 17:3)."[17]
"They put the branch to the nose ..." (Ezekiel 8:17). "Assyrian reliefs identify this gesture as an act of reverence and worship."[18] "Sun worshippers held branches or bundles of twigs from certain trees to their mouth, that they might not contaminate the sun with their breath."[19] From this, it appears that the fallen Israelites had adopted sun-worship with all of its variations and embellishments. Cook understood Ezekiel's use of "nose" instead of "mouth" here as designed to represent the practice, "In contemptuous and derogatory terms."[20] "Many scholars favor the translation of this place as, `They send a stench to my nostrils.'"[21]
09 Chapter 9 

Verse 1
THE WICKED ISRAELITES SLAIN; THE FAITHFUL SPARED
This chapter continues the great theme of these four chapters by recording the first stage of the removal of God's presence (Ezekiel 9:3). Keil's divisions of the chapter are: (1) the supernatural executioners of Jerusalem are summoned (Ezekiel 9:1-3; (2) mercy is extended to the faithful (Ezekiel 9:4-7); and (3) Ezekiel's intercession cannot avail (Ezekiel 9:8-11).[1]
THE EXECUTIONERS SUMMONED
Ezekiel 9:1-3
"Then he cried in mine ears with a loud voice, saying, Cause ye them that have charge over the city to draw near, every man with his destroying weapon in his hand. And, behold, six men came by way of the upper gate, which lieth toward the north, every man with his slaughter weapon in his hand; and one man in the midst of them, clothed in linen, with a writer's inkhorn by his side. And they went in and stood beside the brazen altar. And the glory of the God of Israel was gone up from the cherub, whereupon it was, to the threshold of the house: and he called to the man clothed in linen, who had the writer's inkhorn by his side."
"This chapter is closely connected with the preceding, and carries expressly the threatening of Ezekiel 8:18 into immediate action."[2]
"Cause ye them that have charge over the city ..." (Ezekiel 9:1). These words need to carry a more ominous import; and Cooke translated this sentence, "Approach, ye executioners of the city."[3]
"Six men ... and one man ..." (Ezekiel 9:2). It is ridiculous for men to suppose that there is any reference here to the pagan gods of the seven planets, or to the so-called Seven Arch-angels (there being only one archangel). "Seven is a perfect number, associated in Hebrew thought with 'completeness.'"[4] Clearly, the six men were supernatural beings, probably angels; because, in the New Testament, angels are always represented as aiding Christ in the execution of judgment. Also, the appearance of the seventh `man' with an inkhorn, his evident superiority over the six, and his having charge of marking the faithful, all suggest his identity as the pre-incarnated Christ. Feinberg noted that, "From his clothing and the nature of his work, it is to be inferred that the Chief of these six angels was the Angel of the Lord."[5] Keil disputed this, but he offered no better explanation. Furthermore, Keil admitted the superior rank of the seventh man; and that fact alone identifies him as a member of the godhead, there being no one else, as far as we know, who is any higher than the angels.

"These seven are an overwhelming embodiment of the Divine will, in the face of which humanity is helpless."[6]
No details of the actual destruction of Jerusalem are included here. None are needed. God decreed it, and it happened! Just exactly how it happened doesn't really matter.

The supernatural nature of these six made them more powerful and formidable than all of the greatest armies on earth combined into a single force.

"And stood beside the brazen altar ..." (Ezekiel 9:2). "This was the Solomonic altar (1 Kings 8:64), which Ahab had removed and placed north of his new-style Damascus altar (2 Kings 16:14)."[7] Significantly, these heavenly beings, by their actions, snubbed Ahab's copy of the pagan altar by choosing to stand by the true altar.

"And the glory of the God of Israel was gone up from the cherub, whereupon it was, to the threshold of the house ..." (Ezekiel 9:3) The departure of the glory of the Lord from Israel is part of the theme of these four chapters; and, "Ezekiel traces it in stages, this being the first."[8] The normal place for God's glory in the temple was above the mercy seat in the Holy of Holies; and in this first stage of the glory's leaving, it removed from the Holy of Holies and went to the entrance of the temple.

Verse 4
"And Jehovah said unto him, Go through the midst of the city, through the midst of Jerusalem, and set a mark upon the foreheads of men that sigh and that cry over all the abominations that are done in the midst thereof, And to the others he said in my hearing, Go ye through the city after him, and smite: let not your eye spare, neither have ye pity; slay utterly the old man, the young man and the virgin, and little children and women; but come not near any man upon whom is the mark: and begin at my sanctuary. Then they began with the old men that were before the house. And he said unto them, Defile the house, and fill the courts with the slain: go ye forth. And they went forth, and smote in the city."
MERCY EXTENDED TO THE FAITHFUL
"A mark upon the foreheads of men ..." (Ezekiel 9:4). This of course was an act of Divine mercy. Although God would indeed destroy the apostate idolaters, he would by no means destroy his faithful worshippers. This placing of a mark upon the ones to be redeemed appears again in Revelation 7:3 and Revelation 14:1, indicating that all of the saved in our own generation indeed bear the "mark of God" in their forehead. As this appears to be the very same thing as the "sealing of God's servants" in Revelation 7:3, which is clearly a reference to the gift of the Holy Spirit, we are entitled to conclude that it is no literal mark of any kind, but a certain characteristic of the human spirit, that would be recognized instantly by supernatural beings. We do not believe that either in this vision or in the current dispensation can it be shown that God brands his people with any kind of a literal mark, such as a rancher would use to brand his cattle.

As Cook noted, "There are eschatological predictions in this chapter."[9] And one of the clearest of these is that the Great Judgment of the last day will be individually and not by races, nations, or groups of any kind. Note too that there are only two classes, the saved and the lost. Another startling fact is that absolutely none shall be spared except those who have received the mark of redemption. This was the way it was in the days of the flood; and that is the way it will be in the final judgment.

"That sigh and cry over all the abominations ..." (Ezekiel 9:4). The truly righteous are always those who grieve over the sins and wickedness of their contemporaries.

We are not impressed at all with some who try to find some reference to the Cross, or the "sign of the Cross" in this passage. This notion is based upon the fact that the word here translated "mark" is in Hebrew the name of tau, the last letter of the Hebrew alphabet; and it is claimed that the early way of making that letter was with a cross; but as Plumptre noted, "There could have been no anticipation of Christian symbols, either in the mind of Ezekiel, or in the minds of his hearers."[10]
"And begin at my sanctuary ..." (Ezekiel 9:6). The very place where one should have been able to find a few faithful believers in God was the holy temple; but here God commanded that the slaughter should begin there. There is indeed a great responsibility upon those persons who know God's word and are responsible for teaching others. An apostle indicated that this principle shall be operative in all of the judgments of God. "For the time is come for judgment to begin at the house of God: and if it begin first at us, what shall be the end of them that obey not the gospel of God?" (1 Peter 4:17).

"They began at the old men that were before the house ..." (Ezekiel 9:6) Dummelow identified these as "the sun worshipping priests."[11] "Apparently the directive to begin at the sanctuary was intended to imply that there was the seat of the worst sins."[12] This should certainly be a warning to religious leaders of all generations.

"And he said unto them, Defile the house ..." (Ezekiel 9:7). This was accomplished by their filling the courts with dead bodies. "If to touch a corpse and then to worship without being sprinkled with the water of separation was to defile the tabernacle of the Lord (Numbers 19:13), how much more would the blood of corpses do so."[13]
Speaking of the defilement of the temple, Eichrodt noted that, "Such a stupendous act of judgment left no room for any doubt that the complete liquidation of the inhabitants of Jerusalem would be carried out in full."[14]
Verse 8
"And it came to pass while they were smiting, and I was left, that I fell upon my face, and cried, and said, Ah Lord Jehovah, wilt thou destroy all the residue of Israel in thy pouring out of thy wrath upon Jerusalem? Then said he unto me, The iniquity of the house of Israel and Judah is exceeding great, and the land is full of blood, and the city full of wresting of judgment: for they say, Jehovah hath forsaken the land, and Jehovah seeth not. And as for me also, mine eye shall not spare, neither will I have pity, but I will bring their ways upon their head. And, behold, the man clothed in linen, who had the inkhorn by his side, reported the matter saying, I have done as thou hast commanded me."
EZEKIEL'S INTERCESSION OF NO AVAIL
"This passage shows how wrong are those evaluations of Ezekiel that see him only as a merciless religious zealot. The prophets of God had a heart for the people to whom they had to preach condemnation and judgment."[15] Ezekiel loved his people and their sacred city Jerusalem; and it is possible that he still might have been thinking that the "righteous remnant" so often mentioned by Isaiah, and which also vividly appears now and then in his own writings, would undoubtedly be found "in Jerusalem."

However, the events which Ezekiel saw in this vision appeared to the prophet as the end of any such possibility as that of a "righteous remnant" remaining in Jerusalem. No! The "righteous remnant" would be found among the captives in Babylon, not in Jerusalem; and the complete end of Jerusalem, as it began to unfold before the eyes of Ezekiel, broke his heart, because he probably thought there might not be left any remnant at all; and that appears to be the reason for his passionate, tearful and heartbroken intercession.

"I fell upon my face, and cried, and said, Ah Lord, wilt thou destroy all the residue of Israel ..." (Ezekiel 9:8)? The background of this plea is most certainly that of Ezekiel's knowledge of God's promise that a "righteous remnant" would remain, There is a similarity here to Abraham's intercession for Sodom and Gomorrah. Both intercessions were offered in the form of a question. Both were based upon previous promises of God. Here, the promise was that God would spare a remnant. With Abraham, the promise that God would destroy Sodom and Gomorrah. Here the tearful question is "Wilt thou destroy the residue of Israel?" With Abraham, the question was, "Wilt thou destroy the righteous with the wicked?" There is also a third similarity, namely, in the fact that both intercessions failed. Both Jerusalem and Sodom were destroyed, exactly as God promised. God did not violate his promise in either case. There were not ten righteous persons in Sodom; and God preserved a "righteous remnant," as he promised, only it was not in Jerusalem, but in Babylon!

"The iniquity of the house of Israel and Judah is exceeding great ..." (Ezekiel 9:9). God here gave the grounds for the utter necessity of Jerusalem's destruction. At first, we are surprised that God did not here enumerate such things as Israel's worshipping other gods, or their defiling the temple, or of their neglect of sacrifices, despite the fact of such sins being the source of all their wickedness. The wickedness mentioned here was, (1) the land was filled with blood; (2) the city is full of injustice, and (3) they do not believe in an omniscient, personal God to whom every man must give an account. "These terrible conditions were the end result of the peoples' false religion."[16]
Nothing is any more important in the life of any man or any nation than his religion. The relationship to God is the governor and determiner of everything else. If that relationship is correct, so will be his life; if it is wrong, no other obligation or duty will be honored for one minute longer than the personal wishes of the sinner may dictate.

Illustration: This writer once visited a young woman just married who was severely prejudiced against her husband's religion; and she vowed that, "I am going to take him away from that church."

She did so. Seven years later, she called, pleading for aid to save her marriage. He had developed an affair with another woman; and the answer to her was, "What did you expect? When any person forsakes his duty to God, why should he honor any other duty?"

"Mine eye shall not spare, neither will I have pity ..." (Ezekiel 9:10). This was God's answer to Ezekiel. Jerusalem would be subjected to the destruction which they so richly deserved. "God would have his servants humbly acquiesce in his judgments and trust God to do exactly what is right."[17]
Ezekiel's passionate intercession evidently caused him to forget the sparing of those who received the mark upon their foreheads; and, to soften the dreadful news of Jerusalem's fall, God permitted him to hear the report of the Angel of Jehovah in Ezekiel 9:11.

Those who received that mark were the true "righteous remnant"; and they were in no danger whatever of being forsaken.

"I have done as thou hast commanded me ..." (Ezekiel 9:11). Yes indeed, some of the righteous remnant were in Jerusalem right up to the fall and through the dreadful events that followed, among whom, we feel sure the great prophet Jeremiah was numbered.

"The execution of God's command in Ezekiel 9:4 to mark the faithful was passed over as being self-evident until this verse (v. 11), where the accomplishment of it was reported."[18] It might have been mentioned indirectly here in order to encourage Ezekiel and to let him know that, after all, that "righteous remnant" was still and would continue to be intact.

10 Chapter 10 

Verse 1
BURNING OF JERUSALEM; AND WITHDRAWAL OF GOD'S PRESENCE
Here we have a continuation of the major theme of Ezekiel 8-11, which particularly deals with the final departure of the presence of God from the apostate capitol of the Once Chosen people. Ezekiel 10:1-8 prophesy the burning of Jerusalem; and Ezekiel 9:9-22 show preparations for the withdrawal of God's presence, his final departure being revealed in the next chapter.

GOD'S COMMAND TO BURN THE CITY
Ezekiel 10:1-4
"Then I looked, and, behold, in the firmament that was over the head of the cherubim there appeared above them as it were a sapphire stone, as the appearance of the likeness of a throne. And he spake unto the man clothed in linen, and said, Go in between the whirling wheels, even under the cherub, and fill both thy hands with coals of fire from between the cherubim, and scatter them over the city. And he went in in my sight. Now the cherubim stood on the right side of the house, when the man went in; and the cloud filled the inner court. And the glory of Jehovah mounted up from the cherub, and stood over the threshold of the house; and the house was filled with the cloud, and the court was full of the brightness of Jehovah's glory."
"Coals of fire ... scatter them over the city ..." (Ezekiel 10:2). This sentence of Jerusalem's destruction took place in the Temple itself, "Thus making it manifest that the judgment is in vindication of the affronted holiness of God, caused by the sins of Israel against his covenant."[1]
"And he spake ..." (Ezekiel 10:2). The speaker here is the person enthroned, namely, God.

The fire spoken of in this passage is far different from the fire of the altar. "That fire spoke of God's grace (Leviticus 6:12,13); here it speaks of the destruction of the wicked."[2]
Pearson noted that in Ezekiel 10:2 a singular noun is used to describe the whole complex of whirling wheels, etc., supporting the sapphire throne.[3] This indicates that the entire apparatus had the utility of standing as a representation of the presence and glory of the Almighty.

"The glory of Jehovah mounted up from the cherub ..." (4). Cook used the past perfect tense here. "'The glory of the Lord had gone up from the cherub to the threshold of the house,' to describe what had happened before the man went in (v. 3)."[4] This description runs through verse 6.

Verse 5
"And the sound of the wings of the cherubim was heard even to the outer court, as the voice of God Almighty when he speaketh. And it came to pass when he commanded the man clothed in linen, saying, Take fire from between the whirling wheels, from between the cherubim, that he went in and stood beside a wheel. And the cherub stretched forth his hand from between the cherubim unto the fire that was between the cherubim, and took fire thereof, and put it into the hands of him that was clothed in linen, who took it and went out. And there appeared in the cherubim the form of a man's hand under their wings."
"The sound of the wings ..." (Ezekiel 10:5). This great sound is variously described as very loud, as the voice of the Almighty, as of a "rushing mighty wind," etc. Significantly, in the New Testament on the Day of Pentecost, when God's glory was manifested by the appearance of the Holy Spirit upon the holy apostles, that event also was marked by forked flames as of fire and the "sound of a rushing mighty wind" (Acts 2:2).

The great significance of this chapter is that the very manifestation of God's glory which had appeared to Ezekiel in Babylon at the Chebar river (canal) is here seen in the process of deserting the Temple in Jerusalem, strongly indicating that God's concern in the future from the destruction of Jerusalem would rest with the exiles in Babylon and not with any stragglers left in Jerusalem.

"Who took it and went out ..." (Ezekiel 10:7). "Nothing is said here of the actual scattering of fire over the city."[5] The same author explained that no account of his actually doing so is necessary, "Because, it often happens in Scripture that a prophet mentions a command without describing the actual execution of it."[6] It must always be assumed, if not stated to the contrary, that God's commandments were executed exactly as commanded.

"The form of a man's hand ..." (Ezekiel 10:8). "The appearance of this indicates that human agencies would be utilized in the execution of God's judgment upon Israel."[7] It would never have been necessary for the Angel of Jehovah himself, the one clad in linen, to scatter coals of fire in any personal sense over Jerusalem. As Beasley-Murray stated it, "This vision prophesies the fires that destroyed Jerusalem in 587 B.C. (2 Kings 25:9), by the armies of the Chaldeans."[8] In a very similar way, the fires that again destroyed Jerusalem in 70 A.D. were prophetically identified by Jesus Christ himself as "God's armies" (Matthew 22:7).

Such passages as these indicate that God is the prime agent in all human history, whatever human agencies may be employed from time to time in the achievement of God's eternal purpose.

"The most significant thing here is the identity of the Destroyer as God."[9] "The maneuvering of God's Glory in this chapter shows that God, whom men thought to be inseparably bound to his sanctuary and to his city of Jerusalem is about to destroy both of them and to abandon their ruins."[10]
Verse 9
"And I looked, and behold, four wheels beside the cherubim, one wheel beside one cherub, and another wheel beside another cherub; and the appearance of the whole was like a beryl stone. And as for their appearance, they four had one likeness, as if a wheel had been within a wheel. When they went, they went in their four directions: they turned not as they went, but to the place whither the head looked they followed it; they turned not as they went. And their whole body, and their backs, and their hands, and the wings, and the wheels, were full of eyes round about, even the wheels that they four had. As for the wheels, they were called in my hearing the whirling wheels. And every one had four faces: the first face was the face of the cherub, and the second was that of a man, and the third the face of a lion, and the fourth the face of an eagle."
FURTHER DESCRIPTION OF THE VISION
Ezekiel 10:9-12 is nearly identical with Ezekiel 1:15-18; and this writer cannot visualize any consistent apparatus that fits the vision. Wheels that are whirling, but do not turn as they go, and that go in four directions somehow fail to form any clear picture. The complex, complicated vision is here changed in the particular of so many eyes so widely distributed, and "the face of the cherub," is apparently substituted for the "face of an ox" in Ezekiel 1. Perhaps we are not supposed to be able thoroughly to understand it. Dummelow is the only author we have studied who offered an adequate explanation of why the face of "the cherub" is not referred to as the "face of an ox." "The whole vision was about to move Eastward; and from where Ezekiel stood, the face of the cherub on the east side was that of an ox (as in chapter 1); but it is here called "the face of the cherub, because that was the direction in which the vision would move, and so might be called `the cherub.'"[11]
If the vision should have been poised to move in any other direction, the man, the lion, or the eagle would have been the "face of the cherub," depending on the direction indicated, whether North, West, or South. It was the eastward projection here that made the "ox face" the "face of the cherub."

All of the eyes depicted here is a reference to the all-knowing, all-seeing God. Cooke tells us that the pagans also illustrated this characteristic of their gods by making idols covered with eyes.[12]
Another example of this is found in Zechariah 3:9, where one reads of the Stone that had seven eyes, which stands for the Lord Jesus Christ.

The actions of the great Vision in this second appearance of it to Ezekiel, "Enable us here to witness the beginning of the gradual withdrawal and departure of the glory of the Lord from the city. God was not leaving it permanently, some day he would return."[13]
Yes, this was true; (see Ezekiel 43); but only in a typical sense. God's glory would never again dwell in "a temple made with hands." God's glory would indeed dwell with Israel forever; but it would be within the holy temple, namely, the Church, the New Israel of God, and not in any sense whatever with the old racial Israel that so long had denied and rebelled against God Himself. That return of God's glory to the "temple of God" occurred on the Day of Pentecost, the birthday of God's church.

As Matthew Henry said, "It was sad to see that God was forsaking his sanctuary, where his honor and glory had so long dwelt; but it was pleasant to see that God was not forsaking the earth, as the idolaters had proclaimed (Ezekiel 9:9)."[14]
Where was God's glory, or the manifestation of his Presence, located during that time between the destruction of Jerusalem until the Day of Pentecost? Its appearance in Babylon in Ezekiel 1 indicates very strongly that God's presence was with the "righteous remnant," with those "Israelites indeed," who waited for the kingdom of God (John 1:47). There does not appear to have been a very large number of those "true Israelites." The apostles of Christ, Nathaniel, Elizabeth and Zecharias, Mary and Joseph, some of the brothers of Jesus, Zacchaeus, Simeon, Anna and others were some whom we can identify.

Verse 15
"And the cherubim mounted up: this is the living creature that I saw by the river Chebar. And when the cherubim went, the wheels went beside them; and when the cherubim lifted up their wings to mount up from the earth, the wheels also turned not from beside them. When they stood, these stood, and when they mounted up, these mounted up with them: for the spirit of the living creature was in them. And the glory of Jehovah went forth from over the threshold of the house, and stood over the cherubim. And the cherubim lifted up their wings, and mounted up from the earth in my sight when they went forth: and they stood at the door of the east gate of Jehovah's house; and the glory of the God of Israel was over them above."
THE DEPARTURE OF GOD'S GLORY
"Cherubim ... this is the living creature ..." (Ezekiel 10:15). Note how the cherubim (plural), along with all of the other details of the vision, nevertheless refer only to One, namely, the enthroned One, who is God.

"The living creature that I saw by the river Chebar ..." (Ezekiel 10:15). "It was a matter of importance that the identities of these two theophanies should have been established, in order to show their real meaning."[15] Bluntly stated, those appearances meant simply that God's glorious presence was forsaking the old racial Israel, and forever afterward concentrating upon the "righteous remnant," at that time identified with the captives in Babylon.

Only when we come to Ezekiel 10:15, here, does Ezekiel identify the "living creatures" of Ezekiel 1:5ff as "cherubim."[16] It is not surely known exactly why this was not made known earlier. See article at end of this chapter regarding the creatures called "cherubim,"

"The cherubim lifted up from the earth ..." (Ezekiel 10:18). As Plumptre noted, "From that hour, the temple would be what Shiloh had been, a God-deserted place."[17]
As for the notion that the second temple received the same honor as the first as the resting place of the Glory and the Spirit of God, Jesus Christ took care of that falsehood forever when he denominated the temple as "a den of thieves and robbers," which it most assuredly was. Furthermore the sons of Satan who had charge of that Second Temple were the principal agents in the contrived execution of the Son of God.

In Ezekiel 10:18, "The glory of Jehovah now moves from the threshold of the temple and stands upon the Cherubim, ready to leave."[18] Indeed, God's presence had forsaken the temple, but it would not depart from the area until the event recorded in the next chapter (Ezekiel 11:22-23). The episode recorded in Ezekiel 11:1-21 have the effect of delaying the account of the final departure.

Verse 20
"This is the living creature that I saw under the God of Israel by the river Chebar; and I knew that they were cherubim. Every one had four faces, and every one had four wings. And as for the likeness of their faces, they were the faces which I saw by the river Chebar, their appearances and themselves; they went every one straight forward."
The purpose of Ezekiel in this reiteration of what has already been revealed surely indicates the importance of this identity of the two visions, an importance which we have already stressed.

CHERUBIM
"And I knew that they were cherubim ..." (Ezekiel 10:20). We are indebted to Anton T. Pearson for most of the information cited here.[19] Cherubim are emblematic, composite figures representing glorified human life, or angelic life, spiritualized and exalted to have a part in the service of God Himself. In the sacred Scriptures, they are seen as performing a number of functions: (1) Here, they are bearers of the sapphire throne of God. (2) They guard the tree of life (Genesis 3:24). (3) They are honored with a place above the Mercy Seat in the ancient Tabernacle (Exodus 25:18-20; 37:7-9). (4) They are personified as wind or cloud. (5) They form the chariot of Deity (2 Samuel 22:11; Psalms 104:3; 1 Chronicles 28:18). They worship God perpetually (Revelation 4:6; 5:6; and Revelation 6:1). In our opinion, there is no way to be absolutely certain about the nature and work of these creatures, which seem to this writer to have many characteristics which lift them above any connection with humanity.

11 Chapter 11 

Verse 1
THE DEPARTURE OF GOD'S GLORY
This chapter concludes the section of Ezekiel 8-11 with the departure of God's glory. That momentous event is recorded in the last paragraph of the chapter; and prior to that there are recorded two very important messages: (1) for those remaining in Jerusalem, and (2) for the exiles in Babylon, in Ezekiel 11:1-13, and in Ezekiel 11:14-25 respectively.

Howie expressed a view held by some that, "This is not a continuation of the vision that began in Ezekiel 8, but another vision is included here because of its content."[1] We reject this altogether; because, (1) there has been no record thus far in these chapters of Ezekiel's having been transported back to the Chebar; (2) when he was transported back to the Chebar, the elders were still waiting there for his vision to end and for the explanation of it that Ezekiel then shared with them; and (3) the dramatic double message of these first 21 verses was extremely pertinent to Ezekiel's ability to answer the questions of the elders that had brought them to Ezekiel in the first place.

These reasons, which to us seem unanswerable, entitle us to receive this whole chapter as the concluding section of these four chapters describing Ezekiel's vision-journey to Jerusalem.

The practical divisions of the chapter are:

(1) God's Spirit takes Ezekiel to the outer eastern gate of the temple where he sees a group of twenty-five men, apparently the and governmental leaders of the nation, two of whom are named (Ezekiel 11:1-2);

(2) their light-hearted parable reflecting their false sense of security is turned around upon them and made to reflect a prophecy of their doom (Ezekiel 11:3-12);

(3) Ezekiel's vision is confirmed by the sudden death of Pelatiah (Ezekiel 11:13);

(4) God comforted the exiles with a message of blessing and protection, recognizing them as the "righteous remnant," actually, the "true Israel of God," thus completely negating the claims of the crooked leaders in Jerusalem (Ezekiel 11:14-21);

(5) God's glory is forever separated from the secular temple of Israel (Ezekiel 11:22-23); and

(6) God's Spirit transports Ezekiel back to his residence on the Chebar in Babylon where the elders are still there waiting to hear his message.

Ezekiel 11:1-2
"Moreover the Spirit lifted me up, and brought me unto the east gate of Jehovah's house, which looketh eastward: and behold, by the door of the gate five and twenty men; and I saw in the midst of them Jaazaniah the son of Azzur, and Pelatiah the son of Benaiah, princes of the people. And he said unto me, Son of man, these are the men that devise iniquity, and that give wicked counsel in this city."
The mention of Jaazaniah and Pelatiah in that group of twenty-five men, along with their designation as "princes of the people" leads to the conclusion that all of these men were governmental and leaders of the people. The particular meaning of the four proper names in 1 was given by Plumptre. Jaazaniah means God hearkens; Azzur means The Helper, Pelatiah means God rescues, and Benaiah means God builds.[2] It has been suggested that the reason behind the giving of these names was to show the contrast between what their names meant and the wickedness of their counsel. Jaazaniah is distinguished from other persons with that name. We have no further information about either one of them beyond what is given here.

Verse 3
"They say, the time is not near to build houses: this city is the caldron, and we are the flesh. Therefore prophesy against them, prophesy O son of man."
The understanding of this is difficult. The best versions of the Bible render the verse differently. They say, It is not near; let us build houses: this city is the caldron, and we be the flesh (KJV).

Is not the time near to build houses? this city is the caldron and we are the flesh (ASV margin).

We will soon be building houses again. The city is like a cooking pot, and we are like the meat in it, but at least it protects us from the fire (the Good News Bible).

Will it not soon be time to build houses? The city is a cooking pot, and we are the meat (NIV).

Saying, Were not houses lately built? This city is the caldron, and we the flesh (Douay Version).

Houses have been recently rebuilding; all is well! The city is a cauldron, and we are the flesh, safe inside in it. (Moffatt's Translation).

These versions and translations are enough to show how general is the uncertainty about what is actually said here. It will be noticed that some have taken great liberties with the text, even introducing thoughts in no way connected with it.

Beasley-Murray accepted the ASV margin, and accepted the thought as opposed to the prophetic warnings and a support for Jerusalem's false sense of security.[3] Bruce also preferred the ASV marginal rendition, stating that the false leaders here claimed security, normality, and their expectation of a long residency in Jerusalem.[4]
The learned opinions of scholars like Bruce and Beasley-Murray are impressive, but their weakness rests in the fact that the Hebrew text simply does not fit such interpretations; and therefore we favor the view of Keil.

Keil took the view that the `house-building' referred to here is a reference to Jeremiah's instructions (Jeremiah 29:5), making the words here a brazen attempt to contradict Jeremiah's instructions to the exiles. This would give a meaning like this: "House-building in exile is a long way off. It will not come to this; Jerusalem will not fall into the hands of the king of Babylon."[5]
Whatever the false leaders were saying in Jerusalem, we are certain that their policies, their advice to the people and their false sense of security were all extremely wicked.

The meaning of their proverb about the caldron and the flesh in it seems to be clear enough. They fancied themselves to be the meat, preserved and safe in the pot, at the same time falsely imputing to the exiles the status of the excess liquor already poured out of the caldron.

The remaining Jews in Jerusalem at that time, following their wicked leaders looked upon themselves as "the true and only Israel." They alone were in God's land; all others, including the exiles, were out of it for ever. They no longer counted. The Jerusalemites alone had access to the Temple and its sacred services. They detested and despised the exiles, supposing that God no longer cared for them, and they thought that they alone were the heirs of the promises to the patriarchs. It was the horrible unjustness and arrogance of such views that had reached the exiles; and it was that very problem that had brought the elders to the house of Ezekiel at the beginning of this section in chapter 8.

The very next few verses here will present the situation as it really was, namely, that the exiles were the "true Israel," and that the Jerusalemites were doomed to utter destruction, except for a few who would be added to the remnant in Babylon.

Verse 5
"And the Spirit of Jehovah fell upon me, and he said unto me, Speak. Thus saith Jehovah: Thus have ye said, O house of Israel; for I know the things that come into your mind. Ye have multiplied your slain in this city, and ye have filled the streets thereof with the slain. Therefore thus saith the Lord Jehovah: Your slain whom ye have laid in the midst of it, they are the flesh, and this city is the caldron; but ye shall be brought forth out of the midst of it. Ye have feared the sword; and I will bring the sword upon you, saith the Lord Jehovah. And I will bring ye forth out of the midst thereof, and deliver you into the hands of strangers, and will execute judgments among you. Ye shall fall by the sword; I will judge you in the border of Israel; and ye shall know that I am Jehovah. This city shall not be your caldron, neither shall ye be the flesh in the midst thereof; I will judge you in the border of Israel; and ye shall know that I am Jehovah; for ye have not walked in my statutes, neither have ye executed mine ordinances, but have done after the ordinances of the nations that are round about you."
"Speak, Thus saith Jehovah ..." (Ezekiel 11:5). We believe that Cooke is correct in his understanding that Ezekiel, "While still in his trance received the inspiration to prophesy the words of this paragraph in the very presence of the elders who were present in Ezekiel's house."[6] In view of the attitude of the Jerusalemites toward their brothers in captivity, the words must have provided great comfort and encouragement to the elders who had sought counsel from Ezekiel.

"Your slain ... they are the flesh, and this city is the caldron ..." (Ezekiel 11:7). "Their proverbial phrase about the flesh and the caldron undergoes a gruesome change in the usage of it here by Ezekiel. It is not the false leaders but their victims who are the real elite of the city and who deserve to be cherished within the holy city."[7] A moment later, the prophet added the words, "This city shall not be your caldron, neither shall ye be the flesh in the midst thereof" (Ezekiel 11:11). The brutal fact was that all of the citizens who would survive the vengeance of the Babylonians' campaign against Zedekiah would be deported. Their expectancy of a long residency in Jerusalem was a vain and hopeless fantasy.

Taylor interpreted this remark as being the equivalent of a declaration that, "The only good Jerusalemites are the dead Jerusalemites!"[8]
"Ye shall fall by the sword; I will judge you in the border of Israel ... I will judge you in the border of Israel ..." (Ezekiel 11:10-11). The prophecy is doubled for emphasis. Those false leaders of the arrogant Jerusalemites will be slain by the sword, far away from their fancied security in Jerusalem. "Over seventy of those captured with the fall of Zedekiah were judged and executed by Nebuchadnezzar at Riblah (in Hamath) on the far northern border of Israel, where Nebuchadnezzar had set up his headquarters (2 Kings 25:18-21; Jeremiah 52:24-27)."[9] What a remarkable fulfillment of Ezekiel's prophecy this proved to be!

Keil commented here that, "The wicked men who boasted of their security in Jerusalem would not find security, either in Jerusalem, or anywhere in Israel; but they would be led out of the land by their enemies and slaughtered in the border of Palestine."[10]; Jeremiah 52:9-10 records the judgment of those Jerusalem leaders by Nebuchadnezzar, and his slaughter of them at Riblah in Hamath.

Verse 13
"And it came to pass when I prophesied, that Pelatiah the son of Benaiah died. Then fell I down upon my face, and cried with a loud voice, and said, Ah Lord Jehovah! wilt thou make a full end of the remnant of Israel?"
DEATH OF PELATIAH
Eichrodt has the following perceptive paragraph regarding this startling event.

Ezekiel still in his vision-journey to Jerusalem, and still uttering his inspired prophecy of the doom of the city and of the destruction of its evil leaders, suddenly saw in his vision Pelatiah fall down dead! The simplicity of the wording makes it plain that both the death and the despairing cry that it wrung from the prophet were part of the vision that Ezekiel experienced. It is equally impossible to deny that there would have been no sense in writing an account like this if it had not been verified, not long afterward, when the news came to Tel Abib of Pelatiah's sudden death in Jerusalem, giving staggering proof that the prophet's words were already being fulfilled.[11]
"The narrative here gives us to understand that the death of Pelatiah in Jerusalem occurred at the very moment when Ezekiel (in his vision) saw it happen in Babylon."[12]
"Wilt thou make a full end of the remnant of Israel ..." (Ezekiel 11:13)? The same dreadful thought came to Ezekiel here that had once before come to him in chapter 9:8. Apparently, Ezekiel was still laboring under the delusion that, in spite of all God had already told him, the "righteous remnant" would be found, partially at least, in the city of Jerusalem. Not so. Ezekiel's words here suggest that, "He had forgotten all the grounds of hope, still thinking, perhaps, that the "real Israel" somehow, just had to be in Jerusalem."[13]
Upon this second occasion of Ezekiel's fear that the remnant might perish, "He received comforting assurance that the exiles would be spared and restored, while the people in Jerusalem who had despised them would perish."[14] It should be remembered that the elders of the exiled Israel in Babylon were hearing every word of this.

Verse 14
"And the word of Jehovah came to me, saying, Son of man, thy brethren, even thy brethren, the men of thy kindred, and all the house of Israel, all of them, are they unto whom the inhabitants of Jerusalem have said, Get you far from Jehovah; unto us is this land given for a possession. Therefore say, Thus saith the Lord Jehovah: Whereas I have removed them far off among the nations, and whereas I have scattered them among the countries, yet will I be to them a sanctuary for a little while in the countries where they are come. Therefore say, Thus saith the Lord Jehovah: I will gather you from the peoples, and assemble you out of the countries where ye have been scattered, and I will give you the land of Israel."
The mention of Ezekiel's brethren in Ezekiel 11:15 is clarified so as to leave no doubt that the exiles are meant. The true Israel are identified in Ezekiel 11:15 as distinguished from the dwellers in Jerusalem. They are the despised exiles.

"Get you far from Jehovah, this land is given to us for a possession ..." (Ezekiel 11:15). What an arrogant, cruel, selfish people were the Jerusalemites. They were willing to write off as lost forever the deported thousands who had already been removed from Jerusalem. They had preempted for themselves the lands and houses and wealth of the exiles, and are here represented as saying to the exiles, "God is through with you!" How wrong they were.

Ezekiel's temptation to look for the "true Israel" in Jerusalem instead of among the exiles, "Sprang from the common tendency of people to judge God's kingdom upon the basis of externalities. Those in Jerusalem were wealthier; they had tradition on their side; they still had the impressive temple, etc.; and men today, no less than then, are tempted to seek the truth in the same manner, where the externals are most impressive, where wealth and tradition flourish, etc."[15]
"Far from having become outcasts, the exiles had now become the true Israel of God."[16] In the light of this, Ezekiel is here instructed that his principal concern must be with the Babylonian exiles, and not with any events whatsoever in Jerusalem.

"A sanctuary for a little while ..." (Ezekiel 11:16). Cooke is sure that this should be rendered "a sanctuary in small measure, because the reference is to degree, rather than to time."[17]
Israel was indeed restored to Palestine, and a token fulfillment of the glorious promises in the following verses actually occurred; but the complete fulfillment did not take place at all in the secular history of Israel. "The more complete fulfillment appears in the Church of Christ (Galatians 6:16), and in the Jerusalem which is above (Galatians 4:26)."[18]
Verse 18
"And they shall come thither and they shall take away all the detestable things thereof and all the abominations thereof from thence. And I will give them one heart, and I will put a new spirit within you; and I will take the stony heart out of their flesh, and I will give them a heart of flesh; that they may walk in my statutes, and keep mine ordinances, and do them: and they shall be my people, and I will be their God. But as for them whose heart walketh after the heart of their detestable things and their abominations, I will bring their way upon their own heads, saith the Lord Jehovah."
As already noted, this paragraph was never fully realized by the racial Israel, the ultimate fulfillment of it being achieved in the Messianic kingdom. Both Jeremiah and Ezekiel gave definite and reassuring promises of the New Covenant which God would make with Israel "in those days," that is, in the days of the Messiah. "The full realization of what was promised here can only be understood in the light of the gift of the Holy Spirit upon the day of Pentecost."[19]
God's ultimate blessing of the New Israel, exclusively identified with the Church of Jesus Christ in the New Testament, would come under the New Dispensation, in the days of the Messianic kingdom. "Right here in this paragraph is the germ of that ultimate development, which Ezekiel would more fully explain in chapters 40-48."[20]
"I will put a new spirit within you ... I will take the stony heart out ... and will give them a heart of flesh ..." (Ezekiel 11:19). "In Jesus' interview with Nicodemus (John 3), he stated that Nicodemus should have known the truth of the new birth. But where is this truth stated? It is here in Ezekiel 11:19."[21]
"But as for them whose heart walketh after the heart of detestable things ..." (Ezekiel 11:21). It should always be remembered that this promise of the exiles' return to Canaan was not given, "as an irrevocable, unconditional promise, but it was contingent upon their obedient behavior."[22]
Verse 22
"Then did the cherubim lift up their wings, and the wheels were beside them; and the glory of the God of Israel was over them above. And the glory of Jehovah went up from the midst of the city, and stood upon the mountain which is on the east side of the city. And the Spirit lifted me up, and brought me in the vision by the Spirit of God into Chaldea, to them of the captivity. So the vision that I had seen went up from me. Then I spake unto them of the captivity all the things that Jehovah had showed me."
It is not stated here that the glory of God went to Babylon, but that it stood over the Mount of Olives. The Jews have a tradition that it remained there three years pleading with Israel to repent, which they refused to do, and then departed. At any rate, "The emblem of God's presence left the city, leaving it to its fate."[23] "God had abandoned his sanctuary and his city."[24]
As Taylor noted, "Those elders who had been waiting all this time, during Ezekiel's vision-journey to Jerusalem, now had a lot to listen to."[25] However, we should not forget that they had the privilege of hearing part of Ezekiel's message directly.
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Verse 1
VARIOUS PROPHECIES AGAINST JERUSALEM (Ezekiel 12-19)
ACTED PROPHECIES REGARDING THE SIEGE AND CAPTIVITY
There is very little need for any special help in understanding this chapter. The judicially hardened condition of the Chosen People, including even those of the captivity, had left them unwilling to hear the word of God; and yet both Jeremiah in Jerusalem and Ezekiel in Babylon continued their faithful ministries.

The necessity for God's prophets to continue their efforts to guide the Chosen People into the Truth derived from the fact that a proliferation of false prophets were shouting their false assurances of the safety and security of Jerusalem, and their equally false promises of a short captivity for the exiles and their speedy return to Jerusalem.

Of course, the message of the false prophets was extremely attractive to the hardened people of God, and that made it very difficult for them to believe God's true prophets. It was almost impossible for the people to accept the bitter facts that practically none of them would ever return to Jerusalem, that Jerusalem would be destroyed, along with the temple, that the few survivors would be deported to join the other captives in Babylon, and that "the righteous remnant" would be derived from a few of the captives who, in the second generation, would indeed find their way back to Jerusalem.

It was due to the very great difficulties of the situation that special miracles attended some of the prophecies of Ezekiel. The sudden death of Pelatiah in Ezekiel 11 was one such miracle; and the exact prophecy of the capture, blinding, and deportation of Zedekiah, all of which was most circumstantially fulfilled shortly after the prophecy was given, is another.

It was also the severe difficulty of conditions under which Ezekiel prophesied that resulted in the use of dramatic, enacted prophecies of the siege, deportation, terror, and hardships of the people. There was no way that even the most unwilling of the captives could have failed to understand what God's message actually was.

"The purpose is evident throughout this whole section of Ezekiel 12-19, namely, that of presenting the necessity for the exile and the moral cause of it."[1]
Ezekiel 12:1-6
"The word of Jehovah also came unto me, saying, Son of man, thou dwellest in the midst of the rebellious house, that have eyes to see, and see not, that have ears to hear, and hear not; for they are a rebellious house. Therefore, thou son of man, prepare thee stuff for removing, and remove by day in their sight; and thou shalt remove from thy place to another place in their sight: it may be they will consider, though they are a rebellious house. And thou shalt bring forth thy stuff by day in their sight, as stuff for removing; and thou shalt go forth thy self at even in their sight, as when men go forth into exile. Dig thou through the wall in their sight, and carry out thereby. In their sight shalt thou bear it upon thy shoulder, and carry it forth in the dark; thou shalt cover thy face that thou see not the land: for I have set thee for a sign unto the house of Israel."
GOD COMMANDED AN ENACTED PROPHECY
This command to Ezekiel, "Stands under the same date as Ezekiel 8:1, namely 592-1 B.C.;"[2] and this means that the fulfillment of it was only about four or five years after this prophecy was enacted.

There were no great difficulties involved in Ezekiel's following these instructions. It had been only a few years since he himself and thousands of others were exiled from Jerusalem to Babylon; and he would have remembered exactly what the exiles would have carried, the manner of their loading it, and what would be necessary. All of his exiled neighbors would also have recognized the significance of such a back-pack, designed to be carried by exiles.

"In their sight ..." (Ezekiel 12:3-4). These words appear no less than six times in four verses, indicating that the purpose of the prophet's actions was that of getting as much public attention as possible; and it is easy to suppose that such actions did indeed attract a lot of attention and speculation upon the possible meaning of what Ezekiel did.

The covering of the face was a symbol of the people's sorrow in leaving their homeland. It also appears that this might have been a prophecy of the blinding of Zedekiah, or a reference to his flight at night, when he could not see the land.

Verse 7
"And I did as I was commanded; I brought forth my stuff by day, as stuff for removing, and in the even I digged through the wall with my hand; I brought it forth in the dark, and bare it upon my shoulder in their sight."
This verse merely notes that Ezekiel carded out the Lord's instructions exactly.

Verse 8
"And in the morning came the word of Jehovah unto me, saying, Son of man, hath not the house of Israel, the rebellious house, said unto thee, What doest thou? Say thou unto them, Thus saith the Lord Jehovah: this burden concerneth the prince in Jerusalem, and all the house of Israel among whom they are. Say, I am your sign: like as I have done, so shall it be done unto them; they shall go forth into exile, into captivity. And the prince that is among them shall bear upon his shoulder in the dark, and shall go forth: they shall dig through the wall to carry out thereby: he shall cover his face, for he shall not see the land, because he shall not see the land with his eyes. My net also will I spread upon him, and he shall be taken in my snare; and I will bring him to Babylon to the land of the Chaldeans; yet shall he not see it, though he shall die there."
"This burden concerneth the prince in Jerusalem ..." (Ezekiel 12:10). The word "burden" refers to a prediction of some woeful event, and was often used by God's prophets to describe the prophecy of doom to some city or some individual, as, for example, in the case of Nahum's "burden of Nineveh." Here, the message is that this prophecy of capture, blindness, and captivity applies to Zedekiah, the puppet king of Nebuchadnezzar's on the throne of Judah.

G. A. Cooke, and other radical critics, denominate this prophecy as a "post eventum" prophecy, without any authority whatever, against all evidence, and in spite of the historical corroboration of the fact that the prophecy was spoken long before Zedekiah's fall.

What is the basis of this scholarly blindness? It is based upon the critical dictum that, there is no such thing as predictive prophecy, a silly and irresponsible rule that has no basis whatever except in the prejudice of evil men who are simply unwilling to believe God's Word.

Did not the Hebrew Scriptures prophesy the whole person and works of the Son of God afull quarter of a millennium before our Lord was born? Did they not name the town where he would be born, eight centuries before the event? Only a fool can accept the critical dictum that there is no such thing as predictive prophecy.

ANOTHER EXAMPLE OF PREDICTIVE PROPHECY
In the paragraph before us, we have the prophecy of Zedekiah's flight from Jerusalem by night, his capture, his blinding, and his deportation to Babylon. It just happens that Ezekiel dates his prophecy (Ezekiel 8:1), about five years prior to its fulfillment.

Canon Cook reminds us that, "The genuineness of Ezekiel and the position of this passage within it are beyond dispute. Jer. 39:4,2 Kings 25:4 provide a Scriptural record of the historical fulfillment; and the only legitimate inference is that Ezekiel received his information from above."[3]
Note that Cook stated that the facts here are "beyond dispute." How is this true? The Jewish historian, Josephus records the fact that Zedekiah himself was familiar with Ezekiel's prophecy, which definitely means that the prophecy did not originate after the king's death.

Zedekiah himself heard the prophecies both of Jeremiah and of Ezekiel, for Ezekiel's prophecy had been sent to Jerusalem; but Zedekiah did not believe their prophecies for the following reason. The two prophets agreed with one another in all other things: (1) that the city should be taken, (2) Zedekiah himself would be taken captive and carried to Babylon. Zedekiah was told by Jeremiah that his eyes should see Nebuchadnezzar; but Ezekiel prophesied that Zedekiah would never see Babylon. Zedekiah thought that contradicted Jeremiah who had prophesied that Zedekiah would indeed be carried to Babylon. Therefore, he disbelieved what they both said, condemning them as false prophets![4]
This event is too well documented, both in the Bible and in history for it to be intelligently denied. Poor old Zedekiah, like many another skeptic, fancied that he found a contradiction in God's Word; but both prophecies were most accurately and circumstantially fulfilled. It all happened as the prophets said. Zedekiah did indeed see Nebuchadnezzar face to face in Riblah in Hamath, but he never saw Babylon, despite the fact of his being carried captive to Babylon and eventually dying there. Nebuchadnezzar blinded Zedekiah at Riblah after forcing the unhappy king to witness the execution of all of his sons.

Verse 14
"And I will scatter to every wind all that are round about him to help him, and all his bands; and I will draw out the word after them. And they shall know that I am Jehovah, when I shall disperse them among the nations, and scatter them though the countries. But I will leave a few men of them from the sword, from the famine, and from the pestilence; that they may declare all their abominations among the nations whither they come; and they shall know that I am Jehovah."
Here it appears that one of God's reasons for leaving any survivors at all was that he might have witnesses unto all generations of the gross sins and abominations of the Chosen People.

"I will scatter all ... who were there to help Zedekiah... and all of his bands (soldiers) ..." (Ezekiel 12:14). This also happened exactly as prophesied. "But those friends and captains of Zedekiah who had fled with him out of the city, when they saw their enemies near them, they left him and dispersed themselves, some one way, and some another ... so they took Zedekiah alive, when he was deserted by all but a few; and with his children and his wives, they brought him to Nebuchadnezzar."[5]
Verse 17
"Moreover the word of Jehovah came to me, saying, Son of man, eat thy bread with quaking, and drink thy water with trembling and with fearfulness; and say unto the people of the land, Thus saith the Lord Jehovah concerning the inhabitants of Jerusalem, and the land of Israel: They shall eat their bread with fearfulness, and drink their water in dismay, that her land may be desolate and despoiled of all that is therein, because of the violence of all them that dwell therein. And the cities that are inhabited shall be laid waste, and the land shall be a desolation; and ye shall know that I am Jehovah."
This is an enacted prophecy of the hardships of the siege, and it bears a good deal of similarity to the passage in Ezekiel 4:9-17, especially Ezekiel 12:16-17; "But, whereas the earlier passage stresses the scarcity of food and water during the siege, this passage is designed to prophesy the terror and fearfulness of it."[6]
The additional truth here is that all of the outlying cities of Judah will also be destroyed along with Jerusalem itself, as stated in verse 19, the very same verse. As for the notion that Ezekiel could not have addressed people in Judah while he himself was in Babylon, the words of Josephus, quoted above, show clearly that all of Ezekiel's prophecies were also read and studied in Jerusalem.

"The people of the land ..." (Ezekiel 12:19). Some have objected to this expression, for it generally meant land-owners of the wealthier class of people; and as Ezekiel was in Babylon, such a term could not be applied to the captives; but the objection has no weight. The message here was to the "the inhabitants of Jerusalem, and the land of Israel."

Verse 21
"And the word of Jehovah came to me, saying, Son of man, what is this proverb that ye have in the land of Israel, saying, The days are prolonged, and every vision faileth? Tell them therefore, Thus saith the Lord Jehovah; I will make this proverb to cease, and they shall no more use it as a proverb in Israel; but say to them, The days are at hand, and the fulfillment of every vision. For there shall be no more any false vision, nor any flattering divination within the house of Israel. For I am Jehovah; I will speak, and the word that I shall speak shall be performed; it shall be no more deferred: for in your days, O rebellions house, I will speak the word, and will perform it, saith the Lord Jehovah."
EZEKIEL ANSWERS A FALSE PROVERB
These words and some of the following prophecies deal with the problem of true and false prophecy. The unbelievers, encouraged by the false prophets, were saying, "Look, we've heard all this before. Nothing happens; things are going on just the same as always." Very well, the Lord says here, "Your wicked generation is the very one that shall indeed see every vision fulfilled, every prophecy vindicated, and all the predictions against the apostate nation happening just like the true prophets said." This proverb appears in the Hebrew here literally, as, "The days lengthen; the vision fails."[7] In those days, even as today, a catchy proverb can be a very bad influence, if it is founded upon a falsehood.

In all generations, there have been echoes of this same attitude. The apostle Peter declared that, "In the last days, mockers shall come with mockery, walking after their own lusts, and saying, Where is the promise of his coming? for, from the day the fathers fell asleep, all things continue as they were from the beginning of the creation" (2 Peter 3:3-4).

Verse 26
"Again the word of Jehovah came to me, saying, Son of man, behold, they of the house of Israel say, The vision that he seeth is for many days to come, and he prophesieth of times that are far off. Therefore say unto them, Thus saith the Lord Jehovah: There shall none of my words be deferred any more, but the word which I shall speak shall be performed, saith the Lord Jehovah."
ANOTHER FALSE PROVERB REFUTED
Although the problem created by this false proverb was very similar to the one addressed in the previous paragraph, "There is a slight variation. The gainsayers are not saying here that, `The vision faileth'; they indeed recognize Ezekiel as a prophet; but they throw the fulfillment of his words into the far distant future."[8]
The refutation of such false views would appear in the complete fulfilment of the prophecies in the very near future. From the time of this chapter until the total ruin of Jerusalem and all Judah, along with the slaughter of most of the people, the burning of the temple, the capture, blinding, and captivity of their king, and the deportation of the pitiful remnant to Babylon where they would join their other unbelieving brethren in their captivity until it was all fulfilled was only a matter of four or five years. When? All of this, the last ugly detail of it, happened within a time-frame of only four or five years. Allowing some eighteen months for the siege, the events prophesied in this very chapter began to unfold only three and one half years after the prophecies were given to Ezekiel.
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Verse 1
AGAINST LYING PROPHETS AND FALSE PROPHETESSES
Keil divided this chapter into only two divisions, namely, (1) prophecies against false prophets (Ezekiel 13:1-16), and (2) prophecies against the false prophetesses (Ezekiel 13:17-23). Bruce further divided the first division as 1st and 2nd denunciations of the false prophets in Ezekiel 13:1-9 and Ezekiel 13:10-16, respectively.

THE FIRST DENUNCIATION AGAINST FALSE PROPHETS
Ezekiel 13:1-9
"And the word of Jehovah came unto me, saying, Son of man, prophesy against the prophets of Israel that prophesy, and say thou unto them that prophesy out of their own heart, Hear ye the word of Jehovah: Thus saith the Lord Jehovah, Woe unto the foolish prophets, that follow their own spirit, and have seen nothing! O Israel, thy prophets have been like foxes in the waste places. Ye have not gone up into the gaps, ye have neither built up the wall for the house of Israel, to stand in the battle in the day of Jehovah. They have seen falsehood and lying divination, that saith, Jehovah saith; but Jehovah hath not sent them: and they have made men to hope that the word would he confirmed. Have ye not seen a false vision, and have ye not spoken a lying divination, in that ye say, Jehovah saith; albeit I have not spoken? Therefore thus saith the Lord Jehovah: Because ye have spoken falsehood, and seen lies, therefore behold, I am against you, saith the Lord Jehovah. And my hand shall be against the prophets that see false visions: they shall not be in the council of my people, neither shall they be written in the writing of the house of Israel, neither shall they enter into the land of Israel; and ye shall know that I am the Lord Jehovah."
"Against the prophets ..." (Ezekiel 13:2). "Ezekiel had already prophesied against Jerusalem, against the cities of Judah, against the priests and against the king; and now he directs the prophecies against the false prophets."[1] Howie noted that there were at least three reasons for these denunciations: (1) they were prophesying out of their own subjective desires and imaginations and were not following God's Spirit at all; (2) they were doing nothing whatever to help Israel, neither building up the wall, nor helping to repair the breaches (gaps) in it; and (3) they were deliberate liars who prophesied lies and then expected God to confirm their lying words.[2]
"The foolish prophets that follow their own spirit ..." (Ezekiel 13:3). The Biblical conception of the "fool" is the man who says in his heart that, "there is no God." Much more than a lack of intelligence is indicated: (1) The fool is ignorant; (2) he is stupid, and (3) he is wicked (John 3:19).

"Like foxes in the waste places ..." (Ezekiel 13:4). Plumptre gave the meaning of this comparison as follows.

"The fox is cunning (Luke 13:32); it spoils the vine and its fruits (Song of Song of Solomon 2:15); and it burrows among ruins (Nehemiah 4:3). So, (1) the false prophets were crafty; (2) they laid waste the vineyard of the Lord; (3) they profited from the ruin of Israel and made that ruin worse."[3]
"Neither built up the wall for the house of Israel ..." (Ezekiel 13:5). The wall here, is not the literal wall of Jerusalem, but the wall of integrity, truth, honor, and love of the true God, which alone could afford any protection to the house of Israel in the disaster coming upon them. The false prophets were no help at all in this sector.

"Have ye not spoken a lying divination ..." (Ezekiel 13:6)? "Divination is a reference to the superstitious method of procuring information or receiving an oracle by reading omens, drawing lots, or by some other such device."[4] It would appear from Ezekiel's use of the interrogative here that the false prophets did not even deny his charge of falsehoods on their part.

"They have made men hope that the word would be confirmed ..." (Ezekiel 13:6). "The word" here is the word of the false prophets. The Good News Bible renders this place, "Yet they expect their words to come true." Plumptre noted this possible meaning of the text, adding that, "In their deceiving of others, they came to deceive themselves, and were really expecting a fulfillment."[5]
Bunn summarized the six charges against these false prophets as follows: "(1) their alleged prophecies were produced by their own minds; (2) they followed their own spirit, not God's; (3) they have seen nothing (Ezekiel 13:3); (4) they do nothing to help the people (Ezekiel 13:5); (5) they are deliberate liars (Ezekiel 13:6); and (6) they have misled God's people (Ezekiel 13:10)."[6]
The sins of the false prophets having been boldly proclaimed, the prophet announced their punishment in Ezekiel 13:9.

"My hand shall be against the prophets that see false visions ..." (Ezekiel 13:9) The following punishments are spelled out in this verse. (1) They shall not be in the council of my people. (2) Neither shall they be written in the writing of the house of Israel. This was thought by Plumptre to be a reference to the Book of Life.[7] (3) Neither shall they enter into the land of Israel. This refers to the return of the "righteous remnant" following the end of the captivity. The false prophets shall have no part in the restored Israel.

Verse 10
"Because, even because they have seduced my people, saying Peace, and there is no peace; and when one buildeth up a wall, behold, they daub it with untempered mortar. Say unto them that daub it with untempered mortar, that it shall fall; there shall be an overflowing shower; and ye, O great hailstones, shall fall; and a stormy wind shall rend it. Lo, when the wall is fallen, shall it not be said unto you, Where is the daubing wherewith ye daubed it? Therefore, thus saith the Lord Jehovah: I will even rend it with a stormy wind in my wrath; and there shall be an overflowing shower in mine anger, and great hailstones in wrath to consume it. So will I break down the wall that ye have daubed with untempered mortar, and bring it down to the ground, so that the foundation thereof shall be uncovered; and it shall fall, and ye shall be consumed in the midst thereof: and ye shall know that I am Jehovah. Thus will I accomplish my wrath upon the wall, and upon them that have daubed it with untempered mortar; and I will say unto you, The wall is no more, neither they that daubed it; to wit, the prophets of Israel that prophesy concerning Jerusalem, and that see visions of peace for her, and there is no peace, saith the Lord Jehovah."
THE SECOND DENUNCIATION OF FALSE PROPHETS
The utter lack of integrity among the false prophets is here illustrated by the work of a foolish, incompetent builder who uses worthless mortar in the construction of a wall. We do not know exactly what the "untempered mortar" actually was, but it makes no difference. Whatever it was, it was worthless, and the first shower totally ruined it; but God promised them that it would be no ordinary shower at all, but an "overflowing one" in God's anger, with great hailstones and a tornadic wind. Their wall would fall ... fall ... fall ... come down to the ground... be consumed ... its foundation uncovered ... and even. the builders of it consumed with it!

This is not a reference to any literal wall, but to the rotten, worthless, and unbelieving "prophecies" these sinful men were preaching in place of the true Word of God; and we must add that there is today, in our society, a lot of daubing going on with the same kind of untempered mortar! Keil identified the daubing with untempered mortar as, "A figurative description of deceitful flattery and hypocrisy, the covering up of inward corruption with outward appearances, as in Matthew 23:27, and Acts 23:3."[8]
Verse 17
"And thou, son of man, set thy face against the daughters of my people, that prophesy out of their own heart; and prophesy thou against them, and say, Thus saith the Lord Jehovah: woe to the women that sew pillows upon all elbows, and make kerchiefs for the head of persons of every stature to hunt souls! Will ye hunt the souls of my people, and save souls alive for yourselves? And ye have profaned me among my people for handfuls of barley and for pieces of bread, to slay the souls that should not die, and to save the souls alive that should not live, by your lying to my people that hearken unto lies."
PROPHECIES AGAINST THE FALSE PROPHETESSES
A number of prophetesses are mentioned in the Bible: Miriam in Exodus 15:20; Deborah, Judges 4:4; Huldah, 2 Kings 22:14; Noadiah, Nehemiah 6:14; Elizabeth, Luke 1:41-45, Anna, Luke 2:36-38, the four virgin daughters of Philip, Acts 21:9, and Jezebel, Revelation 21:20. Isaiah's wife is also called "a prophetess" (Isaiah 8:3); but in her case, the title is usually construed as meaning merely, "the prophet's wife."

The evil prophetesses mentioned here were a strange lot indeed, and Cooke stated that, "Prophetesses is too good a word for them; witches or sorceresses would suit the description better."[9] "These people were the ancient forerunners of the palmists, phrenologists, madams, fortune-tellers, card readers, and crystal ball watchers that ply their nefarious trade today in every large city on earth."[10]
It is not known exactly what is meant by the pillows and kerchief's mentioned here; but whatever they were, Bruce stated: "They evidently belonged to the paraphernalia of witchcraft."[11] "It seems that the kind of witchcraft practiced by these "prophetesses" exercised a certain amount of control over individuals, like one sees in the West Indies in the voodoo cults. It was an art practiced solely from the profit motive (Ezekiel 13:19)."[12] Of course, the connecting of the holy name of the Lord Jehovah with such a crooked and shameful art was a profanation indeed.

"They did it for poor gain. If they could get no more for it, rather than refuse, they would sell you a false prophecy that would please you for the beggar's dole, a handful of barley, or a piece of bread."[13]
The meaning of this paragraph is somewhat obscure, but Cooke said that, as rendered, "The passage describes the malicious, self-interested designs of these women, who victimized others by means of Witchcraft, and make a living by it for themselves."[14]
As Leal noted, "Ignorance of exactly what those women were doing derives from the fact that a number of expressions used in this chapter are used nowhere else in the Bible."[15]
Although Feinberg rejected the idea, he reported that some have suggested these women could also have engaged in harlotry and licentiousness, a suggestion that we accept as reasonable enough. After all, the New Testament prophetess, Jezebel, "Taught God's servants to commit fornication, seducing them into this sin" (Revelation 2:20); and the ambiguity of our passage here in Ezekiel makes us very reluctant to rule out this same possibility in the evil prophetesses mentioned here.

"To slay souls that should not die ..." (Ezekiel 13:19). This reference to the ability of those false prophetesses to "slay" or keep alive persons as their pleasure dictated cannot be a reference to what any of them could really do, but a sarcastic reference to what those evil women "claimed" they could do!

Verse 20
"Wherefore thus saith the Lord Jehovah: Behold, I am against your pillows, wherewith ye hunt the souls to make them fly. Your kerchiefs also will I tear, and deliver my people out of your hand, and they shall be no more in your hand to be hunted; and ye shall know that I am Jehovah. Because with lies ye have grieved the heart of the righteous, whom I have not made sad, and strengthened the hands of the wicked, that he should not return from his wicked way, and be saved alive; therefore ye shall no more see false visions, nor divine divinations: and I will deliver my people out of your hand; and ye shall know that I am Jehovah."
"Hunt the souls to make them fly ..." (Ezekiel 13:20). The the Good News Bible renders this sentence, "I hate the wristbands you use in your attempt to control life and death." James Moffatt's Translation of the Bible, 1929, has this: "I am against those amulets you use to snare poor human souls." Douay has it this way, "I am against your cushions wherewith you try to catch flying souls." The NIV translates: "I am against your magic charms with which you ensnare people like birds." The Septuagint (LXX) has, "I am against your pillows, whereby ye there confound souls."

The most attractive to us of all such renditions was mentioned by Canon Cook, who thought that, "hunting souls to make them fly" (Ezekiel 13:20) means "causing souls to fly into your gardens."[16] All of these serve to show the confusion that results from a damaged or uncertain text. The wonderful fact is that whatever the passage means, the message of God is plain enough. Those wicked prophetesses were rejected and punished by God who delivered his people from their power. Is that not sufficient anyway?

Howie summed up the teaching here as follows.

"God condemned the sorceresses. He destroyed the badges of their art (the pillows, cushions, or whatever they were); he freed the souls they hunted and allowed them to escape like birds. Such women claimed powers over the living and the dead; the effect of that was to discourage the righteous and to aid and abet the wicked; and that is always the way it is when magic, witchcraft, and sorcery are permitted to usurp the place in men's hearts that belongs to true religion."[17]
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Verse 1
PROPHECIES AGAINST IDOLATROUS INQUIRERS
Keil divided this chapter into two parts. "God will not allow idolaters to inquire of him (Ezekiel 14:1-13), and the righteousness of the godly will not avert the judgment (Ezekiel 14:14-23)."[1]
Ezekiel 14:1-3
"Then came certain of the elders of Israel unto me. And the word of Jehovah came unto me, saying, Son of man, these men have taken their idols into their heart, and put the stumblingblock of their iniquity before their face: should I be inquired of at all by them?"
"Certain of the elders ..." (Ezekiel 13:1) The prophecies here, although directed to this group of elders actually concerned all of Israel. Their having taken their idols into their heart was no slight violation but a fundamental crime against God.

"These men ..." (Ezekiel 14:3). According to Taylor, this expression, in context, "designates them as contemptible."[2]
"Should I be inquired of at all by them ..." (Ezekiel 14:3)? In the Hebrew language, a question like this, "requires a negative answer";[3] and therefore the meaning here is simply that men with idols in their hearts have no right whatever to seek any information from God.

Verse 4
"Therefore speak unto them, and say unto them, Thus saith the Lord Jehovah: Every man of the house of Israel that taketh his idols into his heart, and putteth the stumblingblock of his iniquity before his face, and cometh to the prophet; I Jehovah will answer him therein according to the multitude of his idols; that I may take the house of Israel in their own heart, because they are all estranged from me through their idols. Therefore say unto the house of Israel, Thus saith the Lord Jehovah: Return ye, and turn yourselves from your idols; and turn away your faces from all your abominations."
"That taketh his idols into his heart ..." (4). The repeated mention of the idols having been received in the hearts of God's people is exceedingly significant. It means that they had learned to love the pagan gods and goddesses. Their secret devotion belonged to their idols. The licentious ceremonies with which they had worshipped their idols were dear to their hearts, and they strongly desired to renew such practices. God's word they neither believed nor trusted.

"I, the Lord will answer him ..." (Ezekiel 14:4). Eichrodt labeled this as a "contradiction" of the proposition that idolatrous inquirers would get no answer from God. No, God did not indicate any such refusal to answer the inquiring idolaters; he merely declined to send them any message through a true prophet. They would get an answer, all right, it would be directly from God Himself. "This answer would not have any relation at all to the curiosity of the inquirers; there would be no words; it would consist of the execution of a sentence spelled out in Ezekiel 14:8."[4]
"That I may take the house of Israel in their own heart ..." (Ezekiel 14:5). God was here fighting to keep his people; and what is meant here is that, through his judgments against them, he will touch their consciences and bring down their proud hearts. God's purpose was always their restoration and salvation, never their destruction. "Still, this is a threat of punishment."[5] "After all, to turn to other gods was a crime worthy of death as clearly spelled out in the Law of Moses (Exodus 20:3-5; Leviticus 19:4; 26:1; and Deuteronomy 5:8; 12:3; 27:15)."[6]
"Return ye, and turn yourselves from your idols ..." (Ezekiel 14:6) The infinite mercy of God is here seen in the fact that, while in the very act of pronouncing a sentence of death upon his Chosen People, God here made one last solemn plea for them to forsake the evil idolatrous ways to which their hearts so avidly desired to return, in which guilty state they were already ensnared, and instead to give up all of their evil practices and return wholeheartedly to the Lord.

Verse 7
"For every one of the house of Israel, as of the strangers that sojourn in Israel, that separateth himself from me, and taketh his idols into his heart, and putteth the stumblingblock of his iniquity before his face, and cometh to the prophet, to inquire for himself of me; I Jehovah will answer him by myself; and I will set my face against that man, and will make him an astonishment, for a sign and a proverb, and I will cut him off from the midst of my people; and ye shall know that I am Jehovah. And if the prophet be deceived and speak a word, I, Jehovah, have deceived that prophet, and I will stretch out my hand upon him, and will destroy him from the midst of my people."
"That separateth himself from me ..." (Ezekiel 14:7). No double minded person can be right in God's sight. The secret love and adoration of idols cut every guilty soul completely off from God. This sin, whether committed by the racial stock of Israel, by sojourners living in Israel under God's protection, was fatal to any satisfactory relationship with God.

"I will answer him by myself ..." (Ezekiel 14:7). This meant that God would answer, not through the words of any true prophet, but by the summary execution of terrible penalties upon the idolater.

"I will set my face against that man ..." (Ezekiel 14:8). Here is spelled out the penalty: (1) spiritual death, (2) being cut off from God's people, and (3) the experiencing of some terrible earthly calamity, of the type that would get public attention and make the victim an astonishment and a proverb. Two examples of this in the New Testament are the sudden death of Ananias and Sapphira (Acts 5:5-11) and the stroke that took away Herod Agrippa II at Caesarea (Acts 12). Nothing could be more terrible for any mortal than the fact of God having set his face against that man.

"I have deceived that prophet ..." (Ezekiel 14:9). As Cooke noted, "A statement like this is not intelligible unless we take into consideration the thought patterns of oriental mind."[7] We have the same pattern in the thinking of believers even today. When a loved one is lost, we have all heard it said that, "The Lord has called him home." This merely by-passes secondary and subordinate causes and attributes all that happens to the eternal will of God. God's "deceiving a false prophet" here was in no sense an evil act upon God's part. "As a matter of fact the false prophet had brought the deception upon himself"[8] a by his own evil desires and deeds.

What is in view here is God's judicial blinding, hardening, or deception of wicked men. The classical example in the Old Testament is that of Pharaoh. The Lord indeed "hardened Pharaoh's heart"; but that occurred only after the Bible had declared no less than ten times that, "Pharaoh had hardened his own heart." Does the equivalent of such a thing happen today? Most assuredly, it does.

"And for this cause God shall send them strong delusion, that they should believe a lie: that they all might be damned who believed not the truth, but had pleasure in unrighteousness" (2 Thessalonians 2:11-12 KJV).

It was possible to say of this self-deceived prophet that God had deceived him, because, "The consequences of his sin,. as well as the moral law of God which he violated were God's ordinances, and because the penalty of deception, was according to God's will, therefore his state of deception could quite properly be attributed to God."[9] This line of reasoning, however, suggests no amelioration of the false prophet's guilt. "No man can possibly become a false prophet without criminal blame upon himself."[10]
This passage forbade any true prophet to provide God's Word to idolaters; and, by definition, that meant that any prophet speaking with an idolater was, of course, an evil-doer himself.

It is amazing, as Calvin said, that, "Neither imposters nor frauds take place apart from the will of God." Keil quoted Calvin's remark, and then added that, "This can happen only with persons who have first admitted evil into themselves. Furthermore, the penalty of God's judgment shall fall upon both alike, the deceived prophet, and the idolatrous inquirer."[11]
Verse 10
"And they shall bear their iniquity: the iniquity of the prophet shall be even as the iniquity of him that seeketh unto him; 11 that the house of Israel may go no more astray from me, neither defile themselves any more with all their transgressions; but that they may be my people, and I may be their God, saith the Lord Jehovah."
Ezekiel 14:11 here returns to the grand theme so frequently mentioned in all of the prophets, the glory of God's people, their blessing from God, their righteousness, and their faithfulness in God's work. The great mistake of Israel was their reliance upon such wonderful promises, "as if they were an unalienable possession bestowed upon them unconditionally; nor did they understand that such glorious conditions would be attainable only upon the condition of their loving and obeying God."[12]
The same author noted that, "This verse (Ezekiel 14:11) renews the appeal for repentance given in 5:6, again reminding Israel that the chief purpose of the forthcoming judgments against them was to bring Israel back from her going astray from God, and to cleanse her from the apostasy by which she had become unclean in God's sight and had been cast out of fellowship with Him."[13]
The last section of the chapter refutes the false notion that had developed among the Israelites that God's righteousness would not allow him to destroy Jerusalem completely because of the few righteous people whom they supposed to be living there. Apparently, they had picked up this false idea from Genesis 18:32, where it is recorded that God would have spared Sodom if there could have been found as many as ten righteous people in it.

Of course, Israel was wrong about this on several counts: (1) There were not any righteous people in Jerusalem. (2) Even if there had been, God had made no such promise on behalf of Jerusalem, because Jerusalem was even worse than Sodom and Gomorrah. (3) Even if such eminent heroes of righteousness as Noah, Daniel, and Job were in the Jerusalem of Ezekiel's times, and even if they were interceding for the city, even that could not avert the deserved judgment about to fall upon Jerusalem.

Verse 12
"And the word of Jehovah came unto me, saying, Son of man, when a land sinneth against me by committing a trespass, and I stretch out my hand upon it, and break the staff of the bread thereof, and send famine upon it, and cut off from it man and beast; though these three men, Noah, Daniel, and Job were in it they should deliver but their own souls by their righteousness, saith the Lord Jehovah."
EVEN A RIGHTEOUS REMNANT COULD NOT SAVE JERUSALEM
"When a land sinneth ... by committing a trespass ..." (Ezekiel 14:13). "`Trespass' is far too mild a word for this strong Hebrew term. The root concerns high treason and the crime of `acting treacherously.'"[14] It was no ordinary trespass, or sin, that resulted in the kind of destruction God was bringing upon Jerusalem.

"These three men, Noah, Daniel, and Job ..." (Ezekiel 14:14). Even such citizens as these, though living in Jerusalem and interceding for it, could not have averted the richly deserved punishment of Jerusalem.

WHAT DANIEL WAS THIS?
Every Bible student is made aware of the radical critic's efforts to make this mention of Daniel a reference to some alleged Daniel mentioned in the Ras Shamra tablets and who lived about 1,400 B.C.

Arguments by which critics attempt to support this view are: (1) There are two spellings of Daniel, the one in Daniel's prophecy, and the one here in Ezekiel, namely, `Daniel' and `Dan'el.'" The Ezekiel spelling matches that in the Ras Shamra tablets.[15] (2) Only the ancient Dan'el is properly placed if this list of eminent persons is chronological. If the contemporary Daniel had been meant, he would have been listed last. (3) It is very improbable that Ezekiel would have listed a contemporary.[16]
None of these arguments has any weight. (1) Variations in the spelling of names are common in scriptures; besides that both variations of the name Daniel mean exactly the same thing, "God is my judge."[17] (2) The notion that the list of these three ancient worthies was intended to be chronological is false. Both Keil and Leal declare emphatically that the arrangement of the names is "according to subject matter, and not according to chronology."[18]
"The true source of the order here derives from the fact that Noah was able to save eight persons, Daniel three persons, and Job, not even his sons and daughters."[19] As Keil noted, this inability of Job to save even his sons and daughters tallies with the repeated mention of the phrase, "save neither sons nor daughters" in the following verses.

(3) The alleged improbability of Ezekiel's mention of a contemporary is nothing at all except the biased opinion of a scholar who had already made up his mind. Canon Cook, one of the greatest scholars of a century, stated that, "The mention of Daniel here shows that by this time Daniel was a very remarkable man; and the introduction of the contemporary Daniel gives force and life to his illustration."[20]
The positive reasons that support the identification of this Daniel mentioned by Ezekiel with the author of the prophecy of Daniel are: (1) no other Daniel was known either by Ezekiel or the people who heard his prophecies. The foolish allegation that they knew all about the Ras Shamra tablets and some ancient worthy who allegedly lived in 1,400 B.C. is so unreasonable as to appear preposterous. (2) On the other hand, every Jew on earth knew all about the Daniel who was the esteemed favorite of the king of Babylon, who had survived the Lion's Den, and who had already procured countless blessings for the captive Israelites, and who was, in effect, a royal deputy of the most powerful Nebuchadnezzar. If Ezekiel had meant any other Daniel, he most certainly would have said so. (3) There's not a word about that "other Daniel" in the Old Testament, and if he had been all that famous, it is totally inexplicable how his name got left out of the Bible! (4) a number of top rank scholars have pointed out how worthless is the alleged support for the other Daniel.

There is no shadow of evidence for the view of some commentators that an older Daniel is referred to. Had there been such a person eminent enough to be classed with Noah and Job, there would have been some mention of him in the Old Testament."[21]
Also, another current scholar of very great ability gave as his conviction the following.

This reference in Ezekiel is not a reference to an older Daniel, of whom nothing is stated in the Old Testament. Daniel's fame for wisdom and piety was already widespread in Ezekiel's day.[22]
Of course, such arguments are unanswerable. How ridiculous it would have been, in the light of the fame which Daniel enjoyed, as the deputy governor of the whole world, a Hebrew of the Hebrews, a friend and helper of the Jewish nation, and no doubt as popular as any Hebrew who ever lived -how ridiculous it would have been for Ezekiel to have been referring to any other Daniel except this one! If he had been doing such a thing, would he not have explained it? Certainly.

Of course, it is remembered that in Jeremiah 15:1-4, that prophet stated that not even the intercession of such righteous persons as Moses or Samuel would be able to avert the deserved judgments against Jerusalem. This is a very similar prophecy here.

Verse 15
"If I cause evil beasts to pass through a land, and they ravage it, and make it desolate, so that no man pass through because of the beasts; though these three men were in it, as I live, saith the Lord Jehovah, they should deliver neither sons nor daughters; they only should be delivered, but the land should be desolate. Or if I bring a sword upon that land, and say, Sword, go through the land; so that I cut off from it man and beast; though these three men were in it, as I live, saith the Lord Jehovah, they should deliver neither sons nor daughters, but they only should be delivered themselves. Or if I send a pestilence into that land, and pour out my wrath upon it in blood, to cut off from it man and beast; though Noah, Daniel, and Job were in it, as I live, saith the Lord Jehovah, they should deliver neither son nor daughter; they should but deliver their own souls by their righteousness."
In this paragraph, it is clear enough why Ezekiel used Job as the climax of his list of three; it was not due to chronology, but to the fact that Job alone fit the oft repeated expression, "delivered neither sons nor daughters" (Ezekiel 14:16,18,20). Daniel could not qualify, for as a eunuch, he had no posterity. Noah could not qualify, for he saved his sons; but Job was able to save neither sons nor daughters! Therefore, the holy prophet made him the climax of this list. Also, see the comment under Ezekiel 16:46.

Notice the fourfold judgments against Jerusalem that are mentioned in this chapter: famine, wild beasts, sword, and pestilence (Ezekiel 14:13,15,17,19). Jeremiah is apparently the first prophet to assemble this quadruple list (Jeremiah 15:2f). We believe there are overtones in this that reflect the teaching of Amos (Amos 1-2) that, "For three transgressions of Damascus (repeated for a list of eight nations), yea for four, I will not turn away the punishment thereof, etc." Right here is given the fulfillment of Amos 2:4-8.

"Thus saith Jehovah, For three transgressions of Judah, yea for four, I will not turn away the punishment thereof; because they have rejected the law of Jehovah, and have not kept his statutes, and their lies have caused them to err, after which their fathers did walk. But I will send a fire upon Judah, and it shall devour the palaces of Jerusalem.

"Thus saith Jehovah, For three transgressions of Israel, yea, for four, I will not turn away the punishment thereof; because they have sold the righteous for silver, and the needy for a pair of shoes - they that pant after the dust of the earth on the head of the poor, and turn aside the way of the meek; and a man and his father go in unto the same maiden to profane my holy name: and they lay themselves down by every altar upon clothes taken in pledge; and in the house of their God they drink the wine of such as have been fined" (Amos 2:4-8).SIZE>

Bunn also noted the strong resemblance to this business of "three transgressions, yea for four" as used by Amos, adding that its use, "indicated completeness."[23] The prophecy of Amos stressed the fourfold transgressions of God's people; and Ezekiel here stressed the appropriate fourfold judgments which their transgressions merited.

Verse 21
"For thus saith the Lord Jehovah: How much more when I send my four sore judgments upon Jerusalem, the sword, and the famine, and the evil beasts, and the pestilence, to cut off from it man and beast! But, behold, there shall be left therein a remnant that shall be carried forth, both sons and daughters: behold, they shall come forth unto you, and ye shall see their way and their doings; and ye shall be comforted concerning the evil that I have brought upon Jerusalem, even concerning all that I have brought upon it. And they shall comfort you, when ye see their way and their doings; and ye shall know that I have not done with, out cause all that I have done in it, saith the Lord Jehovah."
"There shall be left therein a remnant ..." (Ezekiel 14:22). This is not the "righteous remnant" remnant" so often mentioned in Isaiah; because this remnant was wicked. These "sons and daughters" were in no sense saved; but God preserved them as specimens and witnesses of the corrupt Israel that had required God's terminal punishment. Ezekiel pointed out that they would be a source of comfort to those of right mind among the captives, because their ways and their doings (always mentioned by Ezekiel in the sense of wickedness) would enable the captives to see the righteousness of all that God would bring to pass in Jerusalem.

15 Chapter 15 

Verse 1
PARABLE OF THE CORRUPT VINE TREE
Some commentators have missed the point altogether in this little chapter. Howie, for example, stated that, "The vine tree was fit only for the production of fruit";[1] but he overlooked the fact that this particular vine was classed with the "trees of the forest" (Ezekiel 15:2), and not with the noble vines which were always in the vineyard. The vine under consideration here is therefore the vine that represents apostate Israel. This vine is variously described in the versions and translations, as bastard, degenerate, wild, corrupt, foreign, strange, etc. The figure is that of a totally useless wild vine in the forest, fit only for fuel, and, for that matter, not very good fuel!

The simple message of this chapter is that, "Jerusalem was useless either for the production of fruit or anything else and was fit only for burning."[2] This chapter is particularly addressed to the overthrow of, "The false notion of the Israelites that God cannot afford to overthrow them because they are the `election of God,' and in that priority they must be favored over other nations."[3]
G. A. Cooke attempted to make a poem out of this chapter, but without much success.[4] Our reaction to the "poetry" pretended in many of the present-day versions and translations is that the imaginative scholars have produced some of the lousiest poetry we have ever seen! Based upon the fact that much of the wisdom literature did follow a metrical scheme, "It is natural enough to suspect that this passage also was written in poetical form; but, upon closer examination, this supposition is untenable."[5]
This parable of the Corrupt Vine (Ezekiel 15) is one of three reaching through Ezekiel 17, "Which show that there is not any hope of deliverance for Jerusalem."[6]
The Biblical figure of Israel as God's vine is found throughout the Bible, notably in Isaiah 5:1ff; Jeremiah 2:21ff; Hosea 10:1; Psalms 80:8-19; etc.; but, as F. F. Bruce noted, "These Old Testament references are reflected in the New Testament,"[7] where Jesus Christ our Lord appears as "The True Vine," that is, "The True Israel of God" (John 15:1-8). This is one of the most important revelations in all the Bible, for it shows, that as far as the old racial Israel goes, they, as a race, are out of it forever. Only Jesus Christ is God's Israel in this generation; and all of God's Israel, in any true sense, upon this earth today, enjoy that status as members of the "spiritual body of Christ," which is his holy Church. No one is excluded; Jew and Gentile alike are welcome upon exactly the same terms. No one belongs to God as a result of any racial status, and no one is denied a place in God's family upon the basis of race. "Whosoever will may come!"

Ezekiel 15:1-4
"And the word of Jehovah came to me, saying, Son of man, what is the vine tree, more than any tree, the vine-branch that is among the trees of the forest? Shall wood thereof be taken to make any work? or will men take a pin of it to hang any vessel thereon? Behold, it is cast into the fire for fuel; the fire hath devoured both the ends of it, and the midst of it is burned: is it profitable for any work?"
"What is the vine tree ... that is among the trees of the forest ... more than other trees ..." (Ezekiel 15:2)? The vine of this question is not the noble, cultivated vine that once illustrated the Chosen People of God, but the wild, degenerate vine among the trees of the forest. It bears no fruit except inedible, bitter grapes; and the question here requires the answer that, as far as the wood of this vine goes, it is just about as worthless as wood could be, fit only for fuel.

"Will men take a pin of it to hang any vessel thereon ..." (Ezekiel 15:3)? This requires a negative answer and carries the meaning that one cannot even make a peg upon which to hang a pot, out of wood taken from the vine.

"Burned at both ends and scorched in the middle ..." (Ezekiel 15:4). In its perfect state the wood is practically worthless; but, "What if it has been cast into the fire, the two ends have been burnt, and the middle is scorched and half burnt; what then?"[8] We especially appreciate Bunn's answer to that question. He wrote, "It will not even make good charcoal!"[9]
The application of Ezekiel 15:4 to the state of Israel is that they had already had both ends burned, at Samaria in 622 B.C., and at Jerusalem in 597 B.C., the middle, under Zedekiah still remaining, but still fruitless and ready again to be cast into the fire.

The time element was cited by Taylor. "Jerusalem was left charred in the days of Jehoiachin. The city had been spared from total destruction in the capture of the city in 597 B.C., but it was fit for nothing more than to be thrown back into the fire to be utterly consumed."[10]
The great problem with Jerusalem was fruitlessnesss. All of the great prophets of God and even the Savior himself had warned all men that, "Every tree that bringeth not forth good fruit shall be hewn down and cast into the fire" (Matthew 7:9). In this connection, see Mark 11:13ff and Luke 13:6if). What an appropriate example this parable of the wild vine was!

Verse 5
"Behold, when it was whole, it was fit for no work: how much less when the fire hath devoured it, and it is burned, shall it yet be meet for any work! Therefore thus saith the Lord Jehovah: As the vine tree among the trees of the forest, which I have given to the fire for fuel, so will I give the inhabitants of Jerusalem. And I will set my face against them; they shall go forth from the fire, but the fire shall devour them; and ye shall know that I am Jehovah, when I set my face against them. And I will make the land desolate, because they have committed a trespass, saith the Lord Jehovah."
Only when we come to Ezekiel 15:6,7 does the Lord himself make the divine application of the little parable. The news is devastating. God will set his face against them; the citizens of Jerusalem shall be given to the fire for fuel!

"During Israel's better days, a prophet had compared her to a noble vine, `the choicest among the nations in God's sight'; but Ezekiel corrected such a notion, because it was no longer true. Israel is now no longer a noble, cultivated vine, but a corrupt degenerate vine, identifiable in every way with the wild vine `among the trees of the forest,' useless for anything but fuel."[11]
The conclusion here is that, Israel possesses no superiority over any other nations, just like the vine which possesses no superiority over other woods, but is even inferior; and likewise Israel is inferior to other nations in her fruitless condition; "And Israel is therefore given up to the fire."[12]
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Verse 1
THE ALLEGORY OF THE UNFAITHFUL WIFE
The sole purpose of this tremendous chapter was stated bluntly in the second verse: "Cause Jerusalem to know her abominations." Ezekiel discharged this assignment in the most realistic, and some would say the most revolting, chapter in the Bible. Under the influence of Christ, men today would not speak in such harsh, realistic, even vulgar language which we find here; but the sad truth was that only this kind of brutally frank and honest language could get the attention of Israel.

The problem was the national attitude of the whole Jewish nation. Remembering their past glory, the miraculous aid which had given them their eminence, the extravagant luxury of their formerly great empire, and their constant appropriation unto themselves of the most surpassing thoughts relative to their being "God's chosen people," "the choicest among the nations," etc., the Jewish mind utterly despised all of the other races on earth. Had not God wiped out Samaria? and Sodom? Their national expectation looked forward to "the Lord's Day," when God would appear, probably on a white horse, kill all the Gentiles, and turn the whole world over to his favorite people, the Jews.

It was this national conceit which had prevented the Jews, up to this point, in catching the point of Ezekiel's many prophecies concerning the worthlessness and reprobacy of the "Once Chosen" people. That is the background of this chapter.

Ezekiel seized upon the metaphor of the marriage covenant, so dramatically depicted in Hosea 2:2-14, expanded and elaborated it, and made it the startling "Allegory of the Unfaithful Wife," fully meriting the brutal and sadistic punishment of adulteresses in ancient times.

This whole chapter was summarized by Halley. "It is a graphic, vivid portrayal of Israel's idolatry under the figure of a bride, rescued from her exposure as an infant, who became the wife of her benefactor, who made her a queen and lavished upon her silks, sealskins, and every beautiful thing; who then made herself a prostitute to every man that passed by, thereby becoming even worse than Samaria and Sodom."[1]
Plumptre described the language here as unmatched by anything else except some passages in Dante, but cautioned us to remember that, "The scenes brought forth by the prophet here were a very familiar thing to the men of the generation addressed by Ezekiel."[2] The picture of Israel is so revolting in this chapter that the distinguished Jewish Rabbi Eliezer ben Hyrcanus, "Forbade the chapter either to be read or translated in public!"[3] Plumptre noted that Israel is here revealed as, "The Messalina of the nations."[4] Messalina was the profligate third wife of the Emperor Claudius, executed in 48 A.D.[5]
According to Jamieson, there are five great paragraphs in the chapter. (1) The Great Benefactor rescues the outcast infant foundling (vv. 1-7). (2) Later married to her Benefactor, she is made a queen (vv. 8-14). (3) She becomes a gross, unprincipled sinner (vv. 15-34). (4) She incurs the terrible punishment of an adulteress (vv. 35-52). (5) Her restoration is promised, but it is also extended to Samaria and Sodom! (vv. 53-63).

The proposition to be exploited in this chapter is the unmitigated wickedness of Israel from its very beginning and throughout its history.

HEREDITY; BIRTH; INFANCY; EXPOSURE; AND RESCUE
Ezekiel 16:1-7
"Again, the word of Jehovah came unto me, saying, Son of man, cause Jerusalem to know her abominations; and say, Thus saith the Lord Jehovah unto Jerusalem: Thy birth and thy nativity is of the land of the Canaanite; the Amorite was thy father, and thy mother was a Hittite. And as for thy nativity, the day thou wast born, thy navel wast not cut, neither wast thou washed in water to cleanse thee; thou wast not salted at all, nor wast thou swaddled at all. No eye pitied thee, to do any of these things unto thee, to have compassion upon thee; but thou wast cast out in the open field, for that thy person was abhorred, in the day that thou wast born. And when I passed by thee, and saw thee weltering in thy blood, I said unto thee, Though thou art in thy blood, live; and I said unto thee, Though thou art weltering in thy blood, live. I caused thee to multiply as that which groweth in the field, and thou didst increase and wax great, and thou attainedst to excellent ornament; thy breasts were fashioned, and thy hair was grown; yet thou wast naked and bare."
"The word of the Lord unto Jerusalem ..." (Ezekiel 16:3). Although Jerusalem alone is mentioned here, "The city is used as a representative of the whole Jewish nation."[6]
The metaphor is that of a baby girl mercilessly exposed in an open field, for whom none of the necessary services for a newborn child were performed. Unwashed, abhorred, thrown out to die, just like that newborn child recently picked up by the garbage men in Houston. McFadyen noted that, "In a similar way, Israel's sins from the beginning to the end of her history constituted one unbroken record of black apostasy."[7]
The picture of an unattended, abandoned new-born baby girl, with uncut navel and wallowing in the refuse of its afterbirth is described here in very indelicate language; "But Ezekiel meant it that way; he was exposing ugly sins, and he made the allegory fit the facts."[8]
Those were cruel times in world history; and the exposure of unwanted children for the purpose of getting rid of them was widely known. Furthermore, as Plumptre said, "Everyone was familiar with scenes of this kind."[9] In fact, it must be supposed that, the captives themselves were particularly familiar with such things; because in that long terrible march, lasting a month or more, from Jerusalem to Babylon, the heartless captors would have allowed no time or consideration for the women whose children were born on the bitter march. Such unfortunate children as were born under those conditions were left by the side of the road to die.

"Thy nativity is of the land of the Canaanites ..." (Ezekiel 16:3). "Ezekiel here moved far beyond other prophets, asserting that from their very birth, Israel had the genes of depravity in her being."[10]
The allegory here is somewhat inexact, because, strictly speaking, Abraham and the patriarchs were not Canaanites; however, what is said here indicates that the Chosen People did indeed become the children, in the spiritual sense, of the Canaanites. The Amorite father, and the Hittite mother, through their abominable idols with their licentious rites, won Israel over, and became the spiritual parents of the Jews, who actually became "Canaanites" in every spiritual sense (Hosea 12:7).

The allegory fits especially in the matter of when the "infancy" of the Jewish nation actually occurred; it was not in the days of Abraham, but at the time of their coming up out of Egypt. The covenant from the days of Israel's youth, however, referred to the Abrahamic promise, and not to the Mosaic covenant (verse 60).

The comparison of the Jewish nation with an exposed and abandoned infant was extremely appropriate; because, "The Jews in Egypt were held to be contemptible by the Egyptians; and the Pharaoh's determined to exterminate them through the murder of their male children. Moses, as a type of the whole nation, was himself exposed, and delivered from actual death, only by God's providence."[11]
"I said unto thee ... live ..." (Ezekiel 16:6). The repetition of this speaks of the miracle of God in the preservation and blessing of the infant nation, threatened as they were, by Egyptian intentions to destroy them.

"Thou attainedst to excellent ornaments ... thy breasts were fashioned ... thy hair was grown ..." (Ezekiel 16:7). The ornaments here are the natural beauty of womanhood, as distinguished from those mentioned in Ezekiel 16:11. "Her breasts were fashioned" was rendered by Keil as, "Her breasts expanded."[12]
"Thy hair was grown ..." (Ezekiel 16:7). This is not a reference merely to "longer hair," but as Greenberg noted, to hair not visible at all previously, "Lo, hair is grown on thy vulva."[13]
"I caused thee to multiply ..." (Ezekiel 16:7). This is a reference to the marvelous growth of Israel, which is indicated here as being due to the special providence of God.

"Yet thou wast naked and bare ..." (Ezekiel 16:7). "This represents the days of their sojourn in Egypt, before the Sinaitic covenant."[14]
Verse 8
"Now when I passed by thee and looked upon thee, behold, thy time was the time of love; and I spread my skirt over thee, and covered thy nakedness: yea, I sware unto thee, and entered into a covenant with thee saith the Lord Jehovah, and thou becamest mine. Then I washed thee with water; yea, I thoroughly washed away thy blood from thee, and I anointed thee with oil. I clothed thee also with broidered work, and shod thee with sealskin, and I girded thee about with fine linen, and covered thee with silk. And I decked thee with ornaments, and I put bracelets upon thy hands, and a chain on thy neck. And I put a ring upon thy nose, and ear-rings in thine ears, and a beautiful crown upon thy head. Thus wast thou decked with gold and silver; and thy raiment was of fine linen and silk, and broidered work; thou didst eat fine flour, and honey, and oil; and thou wast exceeding beautiful; and thou didst prosper unto royal estate. And thy renown went forth among the nations for thy beauty; and it was perfect, through my majesty which I had put upon thee, saith the Lord Jehovah."
THE FOUNDLING MARRIED TO HER BENEFACTOR
"I spread my skirt over thee ..." (Ezekiel 16:8). This was a symbol of marriage. A Biblical example of this is found in Ruth 3:8. What is typified here is the marriage of God to Israel, a metaphorical representation of the Sinaitic covenant and the choice of the nation as "God's Chosen People."

"Then I washed thee with water ..." (Ezekiel 16:9). Commentators have struggled with this; but the explanation is in Ephesians 5:25ff: "Christ loved the Church and gave himself up for it; that he might sanctify it, having cleansed it by the washing of water with the word, that he might present the church to himself." Thus the marriage of Christ to his Bride the Church followed the same pattern that is found here. The purpose of the "washing" in both instances was the cleansing of the bride and her consecration to the Lord. Paul further mentioned the "washing" of the first Bride, the Racial Israel, as their, "Being baptized unto Moses in the cloud and in the sea" (1 Corinthians 10:2).

"I washed away thy blood from thee ..." (Ezekiel 16:9). Here again, some very powerful scholars are perplexed. "This washing is interpreted as the cleansing and purification from menstrual blood."[15] No indeed! The reference in both the Old Testament and the New Testament is to the washing that precedes union with God (or Christ) and cleanses from "all previous sin," the same being typified by the elaborate ceremonies that attended the giving of the Law at Sinai. The blood that was washed away in Ezekiel 16:9 is typical of all sins and mistakes.

Note also that "the anointing with oil" followed the washing, just as the anointing of Aaron followed his ceremonial washing, and just as the reception of the Holy Spirit followed the baptism (the washing) of Jesus Christ, and just as the reception of the Holy Spirit is always subsequent to and contingent upon Christian baptism of all the followers of Christ.

"The anointing with oil indicates the powers of the Spirit of God, which flowed to Israel from the divine covenant of grace."[16]
This custom of anointing with oil, which from the most ancient times, accompanied the making of any solemn covenant, has come down even into current times. Those who saw the coronation of Elizabeth II, Queen of England, cannot forget the solemn ceremony of the anointing of the Queen with oil.

"Badgers' skin (sealskin in ASV) ..." (Ezekiel 16:10). "This is probably a reference to the skin of the dugong, a herbivorous cetacean found in the Red Sea."[17] Greenberg thought the leather referred to here was "a specially treated and dyed sheep or goat skin";[18] but in the same breath he mentioned a certain Bodenheimer who believed that the skin of dolphins was meant. Jamieson tells us that, "Shoes made of this material were always worn by the Hebrews upon festal occasions."[19]
"Through my majesty which I had put upon thee ..." (Ezekiel 16:14). The words "my majesty," with the possessive pronoun stress the fact that all of the renowned beauty and perfection of Israel were the gifts of God and were not due to any intrinsic worth or ability of the Jews themselves. Is it not also true of every gifted mortal?

Verse 15
"But thou didst trust in thy beauty, and playedst the harlot because of thy renown, and poured out thy whoredoms on every one that passed by; his it was. And thou didst take of thy garments, and madest for thee high places decked with divers colors, and playedst the harlot upon them: like things shall not come, neither shall it be so. Thou didst also take thy fair jewels of my gold and of my silver, which I had given thee, and madest for thee images of men, and didst play the harlot with them; and thou tookest thy broidered garments and coveredst them, and didst set my oil and my incense before them."
THE SHAMEFUL PROFLIGACY OF ISRAEL
This extensive paragraph encompasses Ezekiel 16:15-34, but we shall subdivide it.

"Playedst the harlot ... poured out thy whoredoms ..." (Ezekiel 16:15). Although the particular sins of Israel mentioned in this long paragraph are here listed as "whoredoms," the reference is inclusive of such things as seeking alliances with foreign nations, and the adoption of the religious idols and customs of the pagan world around them. Nevertheless, the allegory is very proper and accurate, because, as May noted, "As in Hosea and other prophets, such terminology here carries with it a connotation of association with the sexual rites of the Canaanite cults."[20] The unbelievable licentiousness which marked the worship of the various fertility gods and goddesses was extremely immoral and depraved.

"God had warned Israel not to forget him when she came into all the benefits that he would give her in the Promised land (Deuteronomy 6:10-12);"[21] But no sooner had God given them a magnificent and glorious kingdom under Solomon, than the nation, led by the scandalous Solomon, did exactly what is outlined here. "They committed spiritual adultery with every nation on earth"[22] Solomon had seven hundred wives, each of them representing an alliance he had made with some foreign state or principality, and three hundred concubines. This was not merely "spiritual adultery." It was unmitigated, lustful adultery practiced on a Gargantuan scale. There's no better word for it than the harsh realism of this allegory. All of that reprehensible conduct showed that Israel was no longer trusting God who had so richly blessed them. They were trusting their own ability to take care of themselves by their alliances with other states.

The evil outlined in this long paragraph, "Began when Israel adopted the Canaanite sanctuaries of Palestine (Jeremiah 2:5-7, also 5:28 here)";[23] but, as noted in the previous paragraph, it was Solomon who brought the whole pantheon of pagan gods into Israel. All of Solomon's pagan wives brought their own religion, their own pagan priests, and all of the evil practices of their religion. And of course, Solomon built every one of them a temple, or shrine, or high place. There is nothing more scandalous than Solomon's debauchery of the whole nation.

"And madest for thee images of men ..." (Ezekiel 16:17). "There is reference here to a certain form of very abominable idolatry, namely, the worship of the phallus, or the membrum virile, which the Egyptians regarded as the emblem of fecundity, and which is still licentiously worshipped by the Hindus under the name of lingam."[24]
These verses stress the fact that it was the very gifts of God Himself which the Israelites used to construct their pagan shrines and to be wasted in pagan worship. "This was a crowning aggravation of their guilt, that the very valuables designed for God's worship were prostituted in the worship of his pagan rivals."[25]
Verse 19
"My bread also, which I gave thee, fine flour, and oil, and honey, wherewith I fed thee, thou didst even set it before them for a sweet savor; and thus it was, saith the Lord Jehovah. Moreover thou hast taken thy sons and thy daughters which thou hast borne unto me, and these hast thou sacrificed unto them to be devoured. Were thy whoredoms a small matter, that thou hast slain my children, and delivered them up, in causing them to pass through the fire unto them? And in all thine abominations and thy whoredoms thou hast not remembered the days of thy youth, when thou wast naked and bare, and wast weltering in thy blood."
"Before them for a sweet savor ..." (Ezekiel 16:19). These were food offerings to idols.

"To pass through the fire to them ..." (Ezekiel 16:20,21). This is a reference to the horrible infanticide identified with the worship of Molech, a pagan practice that continued throughout the greater part of Israel's history, even some of their kings making their sons "pass through the fire to Molech."

"Thou hast not remembered the days of thy youth ..." (Ezekiel 16:22). Matthew Henry has an extensive analysis of this whole long paragraph (Ezekiel 16:15-35).

<MONO>

I. Causes of Israel's sin.

A. They grew proud (Ezekiel 16:15).

B. They refused to remember (Ezekiel 16:22).

C. They were weak in heart (Ezekiel 16:30).

II. Particulars of their sins.

A. They worshipped every idol they heard of (Ezekiel 16:15).

B. They lavished their God-given wealth on their idols (Ezekiel 16:16,18).

C. They made idols from gold God had given them (Ezekiel 16:17).

D. They served idols with the wealth God gave them (Ezekiel 16:18).

E. They sacrificed their children to Molech (Ezekiel 16:20).

F. They even built shrines for their idols (Ezekiel 16:23-25).

III. Aggravations of their Guilt.

A. They even worshipped the idols of those nations which were their enemies (Ezekiel 16:28).

B. God rebuked them, but still they continued in the same sins (Ezekiel 16:27).

C. They spent much money on their idols (Ezekiel 16:31-34).[26]SIZE>MONO>

Later in this study of the paragraph, we shall refer to this outline.

Verse 23
"And it is come to pass after all thy wickedness, woe, woe unto thee! saith the Lord Jehovah, that thou hast built unto thee a vaulted place, and hast made unto thee a lofty place in every street. Thou hast built thy lofty place at the head of every way, and hast made thy beauty an abomination, and hast opened thy feet to every one that passed by, and multiplied thy whoredoms. Thou hast also committed fornication with the Egyptians, thy neighbors, great of flesh; and hast multiplied thy whoredoms to provoke me to anger. Behold therefore, I have stretched out my hand over thee, and have diminished thine ordinary food, and delivered thee unto the will of them that hate thee, the daughters of the Philistines, that are ashamed of thy lewd way. Thou hast played the harlot with the Assyrians, because thou wast insatiable; yea, thou hast played the harlot with them, and yet thou wast not satisfied. Thou hast moreover multiplied thy whoredom unto the land of traffic, unto Chaldea, and yet thou wast not satisfied herewith."
"At the head of every way ..." (Ezekiel 16:25). "The meaning here, as noted also in the LXX, clearly indicates that these were used for prostitution. Such places of prostitution were found in the `high places' of Judah."[27] The amazing charge here is that there was one of these on "every street," or at the head of every way.

The aggravation of Israel's guilt was especially seen in their worship of the gods of their sworn enemies. This paragraph mentions the Egyptians (Ezekiel 16:28), the Philistines (Ezekiel 16:27), the Assyrians (Ezekiel 16:28), and the Chaldeans (Ezekiel 16:29), All of which, at one time or another, had oppressed Israel.

"Thou hast opened thy feet to every one that passed by, and multiplied thy whoredoms ..." (Ezekiel 16:25). The meaning is that Israel, like an insatiable whore, had spread her legs apart for anyone who would have her. An example of this, as applied in the political sector of Israel's behavior, is found in Zedekiah's attempt to form political alliances with such countries as Edom, Moab, Ammon, Tyre, and Sidon (Jeremiah 27:1-4).

Verse 30
"How weak is thy heart, saith the Lord Jehovah, seeing thou doest all these things, the work of an impudent harlot; in that thou buildest thy vaulted place at the head of every way, and makest thy lofty place in every street, and hast not been as a harlot, in that thou scornest hire. A wife that committeth adultery! that taketh strangers instead of her husband! They give gifts to all harlots; but thou givest thy gifts to all thy lovers, and bribest them, that they may come unto thee on every side for thy whoredoms. And thou art different from other women in thy whoredoms, in that none followeth thee to play the harlot; and whereas thou givest hire, and no hire is given thee, therefore thou art different."
This paragraph fits the last entry in Matthew Henry's outline, above. The wealth and honor of Israel were squandered in their shameful efforts to build and strengthen alliances with foreign governments, instead of trusting Jehovah, who alone had power to protect and bless his people. There is no more shameful episode in the history of Israel than the vain and foolish efforts of her final series of kings to mimic the scandalous conduct of Solomon in his alliances with many nations. The whole world was ashamed of them, even the Philistines (Ezekiel 16:27); and they were also the laughing-stock of all the nations.

It must be admitted that Ezekiel, at this point, had fulfilled his commission to "Make Jerusalem know her abominations" (Ezekiel 16:2). If language could accomplish such an assignment, then Ezekiel had done it!

Verse 35
"Wherefore, O harlot, hear the word of Jehovah: Thus saith the Lord Jehovah, Because thy filthiness was poured out, and thy nakedness uncovered through thy whoredoms with thy lovers; and because of all the idols of thy abominations, and for the blood of thy children, that thou didst give unto them; therefore behold, I will gather all thy lovers, with whom thou hast taken pleasure and all them that thou hast loved, with all them that thou hast hated; I will even gather them against thee on every side, and will uncover thy nakedness unto them, that they may see all thy nakedness. And I will judge thee, as women that break wedlock and shed blood; and I will bring upon thee the blood of wrath and jealousy."
ISRAEL'S PUNISHMENT AS AN ADULTERESS
These eighteen verses (Ezekiel 16:35-51) speak of the awful punishment of the Chosen People and of its absolute justice in God's sight.

The punishment of unfaithful wives in antiquity was as sadistically cruel as anything ever known. It is described in Nahum 3:4-7. (We refer the reader to my commentary on Nahum in the Minor Prophets Series, Vol. 3, p. 48.) In this paragraph, God condemned Israel to suffer such a shameful and terrible punishment. Why? They had cast into jeopardy the salvation of all mankind!

"Thy filthiness was poured out ..." (Ezekiel 16:36). The marginal reading for "filthiness" is "brass," standing "for wealth or money."[28] However Greenberg stated that the word is actually, "The cognate of the Akkadian "nahsati", meaning `morbid genital outflow' of a woman, a reference to female genital distillation produced by sexual arousal."[29] He translated this place, "Your juice was poured out." We feel certain that the marginal reference is preferable.

Verse 39
"I will also give thee into their hand, and they shall throw down thy vaulted place, and break down thy lofty place; and they shall strip thee of thy clothes, and take thy fair jewels; and they shall leave thee naked and bare. They shall also bring up a company against thee, and they shall stone thee with stones, and thrust thee through with their swords. And they shall burn thy houses with fire, and shall execute judgments upon thee in the sight of many women; and I will cause thee to cease from playing the harlot, and thou shalt also give no hire any more. So will I cause my wrath toward thee to rest, and my jealousy shall depart from thee, and I will be quiet, and will be no more angry. Because thou hast not remembered the days of thy youth, but hast raged against me in all these things; therefore, behold, I also will bring thy way upon thy head, saith the Lord Jehovah: and thou shalt not commit this lewdness with all thine abominations."
"They shall strip thee of thy clothes ..." (Ezekiel 16:39). Biblical examples of the degradation of a harlot by exhibiting her naked are found in Hosea 2:12; Nahum 3:5, and in Jeremiah 13:22,26.

Verse 44
"Behold, every one that useth proverbs shall use this proverb against thee, saying, As is the mother, so is her daughter. Thou art the daughter of thy mother, that loatheth her husband and her children; and thou art the sister of thy sisters that loathed their husbands and their children: your mother was a Hittite and your father an Amorite. And thine elder sister is Samaria, that dwelleth at thy left hand, she and her daughters; and thy younger sister, that dwelleth at thy right hand, is Sodom and her daughters. Yet hast thou not walked in their ways, nor done after their abominations; but as if that were a very little thing, thou wast more corrupt than they in all thy ways. As I live, saith the Lord Jehovah, Sodom thy sister hath not done, she nor her daughters, as thou hast done, thou and thy daughters."
"Hittite ... Amorite ..." (Ezekiel 16:45). See under Ezekiel 16:3, above, for discussion of this. The designation of these as the parents of Israel must be understood spiritually. As Matthew Henry explained it, "The Jews were as much like the Canaanites as if they had been the literal children of them."[30]
"Left hand ... right hand ..." (Ezekiel 16:46). In Biblical literature, the perspective for determining which was left or right was that of facing eastward; thus the left hand was north, and the right hand was south, the respective locations, as related to Jerusalem, of Samaria (north), and Sodom (south).

"Elder sister, Samaria ... younger sister Sodom ..." (Ezekiel 16:46). This has puzzled some writers, because, chronologically, it is contrary to the facts. Sodom was older by more than a thousand years than Samaria. What is indicated is that Samaria had usurped the place of Sodom as the chief sinner of history, represented here as the younger sister supplanting the older. There is another instance of Ezekiel's reversing the chronology in Ezekiel 14:20, above. Spiritually, Samaria had indeed become the older sinner, that is, the worse sinner. The next verse reveals that Jerusalem had surpassed them all in wickedness.

"Thou wast more corrupt than they ..." (Ezekiel 16:47). The "they" here refers to Samaria and Sodom; Jerusalem was more wicked than either of them. This fundamental truth is the foundation of a tremendous moral problem. God had totally destroyed Sodom; how then could it be just for God to spare a remnant of Israel who was more wicked than Sodom? This will be cleared up later in the chapter. As we have often pointed out, the salvation of all men was contingent upon the fulfillment of the promises to Abraham and the patriarchs; and, in a very real sense, God was "stuck with Israel," until the Messiah should at last be born of Mary and cradled in the manger at Bethlehem. The salvation of all the earth depended upon it.

Beasley-Murray commented on this verse thus, "Jerusalem's sin was not only as bad as that of her heathen predecessors, and not only as bad as the sins of Samaria nad Sodom, but even worse than they (Ezekiel 16:47)."[31]
This paragraph is significant in that the pagan city of Sodom is classified as a "sister" of Israel, both alike being God's people in the general sense that all nations are God's, and that God is the God of all nations, and not merely the God of the Jews. This principle is further confirmed in the following paragraph in which restoration is also promised to Sodom.

Verse 49
"Behold, this was the iniquity of thy sister Sodom: pride, ruiness of bread, and prosperous ease in her and in her daughters; neither did she strengthen the hand of the poor and needy. And they were haughty, and committed abomination before me: therefore I took them away as I saw good. Neither hath Samaria committed half of thy sins; but thou hast multiplied thine abominations more than they, and hast justified thy sisters by all thine abominations which thou hast done. Thou also, bear thine own shame, in that thou has given judgment for thy sisters; through thy sins that thou hast committed more abominable than they, they are more righteous than thou: yea, be thou also confounded, and bear thy shame, in that thou hast justified thy sisters."
These verses put the icing on the cake for Ezekiel's efforts to make her abominations known to Jerusalem. It must be admitted that the prophet had done a remarkably effective job of fulfilling his assignment (Ezekiel 16:2).

As for the reasons why Jerusalem's sins were so much worse than those of her sisters Sodom and Samaria, they are resident in the privileges and obligations of the covenant. "To whom much is given, of him much is required" (Luke 12:48).

The terrible punishment that was executed upon Jerusalem was necessary, because God's justice required it. He had utterly destroyed Sodom for less sin than that of Israel.

Verse 53
"And I will turn again their captivity, the captivity of Sodom and her daughters, and the captivity of Samaria and her daughters, and the captivity of thy captives in the midst of them; that thou mayest bear thine own shame, and mayest be ashamed because of all that thou hast done, in that thou art a comfort unto them. And thy sisters, Sodom and her daughters, shall return to their former estate; and Samaria and her daughters shall return to their former estate; and thou and thy daughters shall return to their former estate. For thy sister Sodom was not mentioned by thy mouth in the day of thy pride, because thy wickedness was uncovered, as at the time of the reproach of the daughters of Syria, and all that are round about her, the daughters of the Philistines, that do despite unto thee round about."
"I will turn again their captivity ..." (Ezekiel 16:53). The simple meaning of this is that God will rescue them from the captivity of sin. That is the meaning of the term when Jesus used it in Luke 4:18, and that is the meaning of it here. There was never any captivity of Sodom.

This promise of restoration for apostate Israel is here projected as including also the restoration of Sodom and Samaria, with Jerusalem mentioned last, indicating that racial Israel will be on the level with all the rest of mankind, even with the Gentiles, and even be of lesser importance in the kingdom of the Messiah. Such a promise could not possibly have satisfied the ego of Israel. "Yes, Israel would again be restored, but only along with Samaria and Sodom."[32]
"Sodom and her daughters shall return to their former estate ..." (Ezekiel 16:55). How could such a thing be? Sodom had been totally destroyed; how then would God restore them? The meaning here is that, "The spiritual descendants, or successors, of Sodom, the people of the same character as the Sodomites would, under the New Covenant in Christ, enjoy the privileges of forgiveness and salvation."[33]
In fact, this indeed happened at Corinth (1 Corinthians 6:9-11). Paul noted that the very worst sinners, including drunkards and Sodomites, were saved, cleansed, sanctified, and justified, not as continuing practitioners of their vile sins, of course, but, as in the case of every other Christian, upon the prior condition of their repentance and turning away from their wickedness. Christ did not come into this world and die in order to save men in their sins but from their sins. In the very passage, cited above, where Paul told of the redemption of these Sodomites of his generation, he also stated that practitioners of such gross sins, "cannot inherit the kingdom of God." Of course, they can be saved, all right, but upon the same terms under which anyone else may be saved, namely, upon the condition of their unqualified repentance and turning from their wicked ways.

Verse 58
"Thou has borne thy lewdness and thine abominations, saith Jehovah. For thus saith the Lord Jehovah: I will also deal with thee as thou hast done, who hast despised the oath in breaking the covenant. Nevertheless I will remember my covenant with thee in the days of thy youth, and I will establish unto thee an everlasting covenant. Then shalt thou remember thy ways, and be ashamed, when thou shalt receive thy sisters, thine elder sisters and thy younger; and I will give them unto thee for daughters, but not by thy covenant. And I will establish my covenant with thee; and thou shalt know that I am Jehovah; that thou mayest remember and be confounded, and never open thy mouth any more, because of thy shame, when I have forgiven thee of all that thou hast done, saith the Lord Jehovah."
"Who hast despised the oath in breaking the covenant ..." (Ezekiel 16:59). This meant the absolute, terminal abrogation of the Sinaitic covenant with Israel. What happens when any party to a covenant breaks it; it terminates the covenant. As Jeremiah put it, "Which my covenant they brake" (Jeremiah 31:32). Oh, but how about the restoration promised in this chapter? isn't God going to restore that old status of their being his "Chosen People" to Israel? No indeed! Look at Ezekiel 16:61, "But not by thy covenant!"! That old covenant is no more. There is a New Testament in everyone's Bible!

"I will remember my covenant ..." (Ezekiel 16:60). This was without a doubt the covenant with Abraham, in which God promised that in his seed, the seed singular, which is Jesus Christ (Galatians 3:16), God would bless all the families of men (Genesis 12:3). That very verse is the seed of the everlasting covenant promised in this verse. However, all of those who will be redeemed under that everlasting covenant will constitute the true Israel of God, having no connection whatever with any racial consideration whatever, but made up of Jews and Gentiles alike, who will repent, be baptized into Christ, and thus be inducted into Christ, who is indeed the TRUE ISRAEL OF GOD (John 15:1ff). All of such recipients of salvation, by virtue of their identity with Christ become "Abraham's seed, and heirs according to the promise" (Galatians 3:27-29).

"I will establish unto thee an everlasting covenant ..." (Ezekiel 16:60). As Plumptre said. "This reference is, of course, to the new covenant of Jeremiah 31:31-35."[34]
"Thou shalt receive thy elder sisters and the younger... as daughters... (Ezekiel 16:61). The use of `elder sisters and younger' here is different from such designations earlier in the chapter. "Elder sisters" (note the plural) is a reference to Sodom and all other Gentile nations, and Samaria is here the younger sister because Judah, the southern Israel, was older than Ephraim (son of Joseph), the Northern kingdom. Also this reveals the fact that Sodom in the earlier reference is a representative of all the Gentiles.

Now just how is it that all of these will be received as daughters of Israel? This took place in the establishment of the New Covenant, and is still going on. When the redeemed of all nations who are united with Christ and identified with him, thus becoming TRUE ISRAELITES, by virtue of their being Christ's spiritual body, every single soul becomes automatically a "son of Abraham." The saved of all nations therefore become daughters of Israel, in exactly the same way that by worshipping Jesus Christ, the glorious promises of all nations falling down and worshipping Israel are actually fulfilled, because our Lord Jesus Christ is indeed ISRAEL.
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Verse 1
THE PARABLE OF THE TWO EAGLES
The prophecy of this chapter was directed against another false hope of the house of Israel, namely, the national conviction that God's promises to the house of David was an unconditional guarantee that the prosperity of Israel would continue forever, no matter what the moral and spiritual condition of the people was. "They thought that God could not fail toward Zedekiah without reversing his ancient promises to the house of David. Here, the prophet revealed that Zedekiah would receive the due reward of his evil deeds; and, that despite that, God would yet fulfill all of his glorious promises to the Chosen People, though, from human observation, all appeared to be lost, the kingdom of David would be exalted in latter times."[1]
There would indeed be raised up one to sit upon the throne of David; but that spoke of Jesus' resurrection from the grave, and his ascension to the right hand of God, those glorious events which far more than adequately fulfilled all of God's promises to David (Acts 2:29-35).

Concerning the date of the chapter, the last preceding date mentioned by Ezekiel was in Ezekiel 8:1, which was 592 B.C. and the next date mentioned by the prophet (Ezekiel 20:1) was eleven months later. "From Ezekiel 17:20, it is clear that this prophecy was uttered a year or two earlier than the date given in Ezekiel 20:1, say, about 590 B.C."[2]
THE FIRST EAGLE
Ezekiel 17:1-6
"And the word of Jehovah came unto me, saying, Son of man, Put forth a riddle, and speak a parable unto the house of Israel; and say, Thus saith the Lord Jehovah: A great eagle with great wings and long pinions, full of feathers, which had divers colors, came unto Lebanon and took the top of the cedar: he cropped off the topmost of the young twigs thereof, and carried it unto a land of traffic; he set it in a city of merchants. He took also of the seed of the land, and planted it in a fruitful soil; he placed it beside many waters; he set it as a willow tree. And it grew, and became a spreading vine of low stature, whose branches turned toward him, and the roots thereof were under him: so it became a vine, and brought forth branches, and shot forth twigs."
The analogy here is called both a riddle and a parable. Indeed, it is both. How the clipping from the cedar became, first "as a willow tree," and later as a vine is not explained.

"The first eagle here represents the king of Babylon, Nebuchadnezzar."[3] "The great eagle' mentioned here is from the Hebrew [~neser], which actually means the griffon vulture; and that is the basis for the Revised Standard Version rendition here."[4] It appears to us that a vulture is more in keeping with the personality of Nebuchadnezzar than an eagle!

"The cedar of Lebanon ..." (Ezekiel 17:3). is a reference to the land of Palestine.

"The topmost of the young twigs thereof ..." (Ezekiel 17:4). refers to the young king Jehoiachin.[5]
"The seed of the land which was planted ..." (Ezekiel 17:5). is a reference to Zedekiah."[6]
"Fruitful soil ... many waters, etc...." (Ezekiel 17:5). These express the beauty and fertility of Palestine.

"Land of traffic ... city of merchants ..." (Ezekiel 17:5). These indicate Babylon, to which Jehoiachin and the first company of deportees were carried away.

"And the roots thereof were under him ..." (Ezekiel 17:6). "This means that Zedekiah's dependence upon Babylon would not change."[7] The earlier statement here that "his branches turned toward him (the king of Babylon)" indicates the same thing. As long as Zedekiah remained true to his sworn allegiance to the king of Babylon, all went well with the kingdom; but his rebellion brought on the swift and total destruction of Jerusalem.

Verse 7
THE OTHER EAGLE
The other eagle depicted here was, of course, another vulture, fitting emblem indeed of the king of Egypt; and the vine bending its roots toward Pharaoh and shooting forth its branches toward him are references to the treachery of Zedekiah against his suzerain overlord, the king of Babylon, as he attempted against all the advice of God's prophets, to form an effective alliance with Egypt.

God here stated the prophecy of the failure of such a maneuver by Zedekiah in the form of questions, the true meaning of which was summed up in Ezekiel 17:10, "It shall wither in the beds where it grew." Beasley-Murray identified this second vulture as Pharaoh-Hophra (Jeremiah 44:30).[8]
"When the east wind toucheth it ..." (Ezekiel 17:10). "The hot, east wind blowing across the desert here was the armies of Babylon, led by Nebuchadnezzar."[9]
Verse 11
"Moreover the word of Jehovah came unto me, saying, Say now to the rebellious house, know ye not what these things mean? tell them, Behold, the king of Babylon came to Jerusalem, and took the king thereof, and the princes thereof, and brought them to him in Babylon. And he took of the seed royal, and made a covenant with him; he also brought him under an oath, and took away the mighty of the land; that the kingdom might be base, that it might not lift itself up, but that by keeping his covenant it might stand. But he rebelled against him in sending his ambassadors into Egypt, that they might give him horses and much people. Shall he prosper? shall he escape that doeth such things? shall he break the covenant, and yet escape? As I live, saith the Lord Jehovah, surely in the place where the king dwelleth, that made him king, whose oath he despised, and whose covenant he brake, even with him in the midst of Babylon he shall die."
GOD EXPLAINS THE MEANING
This heavenly explanation of what the story of the two vultures really meant is crystal clear, and there can be no further doubt of the destruction and death of Zedekiah, accompanied by the total ruin of Jerusalem.

"He took of the seed royal, and made a covenant with him ..." (Ezekiel 17:13). The person mentioned here was, "An uncle of Jehoiachin, named Mattaniah, whom Nebuchadnezzar made king of Judah under the name of Zedekiah (2 Kings 24:17), and from whom he took an oath."[10]
Verse 17
"Neither shall Pharaoh with his mighty army and great company help him in the war, when they cast up mounds and build forts, to cut off many persons. For he hath despised the oath by breaking the covenant; and, behold, he hath given his hand, and yet hath done all these things; he shall not escape. Therefore, thus saith the Lord Jehovah: As I live, surely mine oath that he hath despised, and my covenant that he hath broken, I will even bring it upon his own head. And I will spread my net upon him, and he shall be taken in my snare, and I will bring him to Babylon, and will enter into judgment with him there for his trespass that he hath trespassed against me. And all his fugitives in all his bands shall fall by the sword, and they that remain shall be scattered toward every wind: and ye shall know that I, Jehovah, have spoken it."
"Mine oath he hath despised ... and my covenant he hath broken ..." (Ezekiel 17:19). Here is the declaration that it was not merely his oath and covenant with the king of Babylon that Zedekiah had violated and despised, it was the oath and covenant of Jehovah himself. How was this?

"The indignant passion that breathes through this oracle is aroused by the fact that Zedekiah's perfidy toward Nebuchadnezzar was in reality perfidy toward Yahweh himself, whose name he had solemnly invoked when had taken the oath of allegiance to the king of Babylon."[11]
This certainly constituted the ultimate aggravation of Zedekiah's shameful guilt. "When Nebuchadnezzar formed that vassal treaty with Zedekiah, he was required to swear loyalty to him in the name of Jehovah. The oath may have been confirmed by the change of names from Mattaniah to Zedekiah (2 Kings 24:17). Mattaniah means `gift of God'; "and Zedekiah means `righteousness of Jehovah.'"[12]
Up to this point in this chapter, the message has been simple and clear enough. God will indeed punish the treacherous Zedekiah, along with his evil advisers and the rebellious city; but the final three verses speak of something glorious yet in store for Israel.

Verse 22
"Thus saith the Lord Jehovah: I will take of the lofty top of the cedar, and will set it; I will crop off from the topmost of its young twigs a tender one, and I will plant it upon a high and lofty mountain: in the mountain of the height of Israel will I plant it; and it shall bring forth boughs and bear fruit, and be a goodly cedar: and under it shall dwell all birds of every wing; in the shade of the branches thereof shall they dwell. And all the trees of the field shall know that I, Jehovah, have brought down the high tree, have exalted the low tree, have dried up the green tree, and have made the dry tree to flourish: I, Jehovah, have spoken and have done it."
"This prophecy was fulfilled only in a Messianic sense."[13] "We have here a striking prediction of the kingdom of Messiah."[14] May noted that this scripture corresponds, "with the common designation of the Messiah as the Branch."[15]
There is actually another parable here, using the same figures with different interpretations from the same figures in the first part of the chapter. "The `tender one' taken from the topmost twigs is the Messiah of the house of David (Jeremiah 23:5f; 33:15)."[16] Other Biblical examples of kingdoms sheltering beasts and birds are in Ezekiel 31:6,12; Daniel 4:12,21; and Mark 4:32.

The promise here revealed that God would indeed honor all of the sacred promises to David, but that he would do so with entirely different personnel from that of the apostate Israel as represented by the unfaithful and treacherous Zedekiah.

"All the trees of the field" (Ezekiel 17:24). "These are the rulers of the world and the nations governed by them."[17] The world-wide acceptance of Christ in his Messianic rule is indicated by this, but not in the sense that "the nations" shall be incorporated into God's kingdom.
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Verse 1
INDIVIDUAL RESPONSIBILITY
This chapter is rather brief, but it is artificially expanded in length by the many repetitions of the points of identification which differentiate between the wicked man and the righteous man.

The Israelites to whom this chapter was addressed were using a false proverb in the vain hope of justifying themselves, namely, `The fathers have eaten sour grapes, and the children's teeth are set on edge'!

"The Captivity generation, overlooking the fact that they were even worse than their fathers, were now trying to lay the blame for their woes on the sins of their fathers. The burden of this chapter is that God judges every man upon the basis of his individual and personal conduct. It ends with a passionate appeal for the wicked to repent (vv. 30-32)."[1]
This is not the only chapter in which Ezekiel deals with this same subject. "He also did so in Ezekiel 3:16-21; 14:12-20; 33:1-20."[2] Of course it was not a new idea at all; see Deuteronomy 24:16, and 2 Kings 14:6. "Also, this chapter is an enlargement upon Jeremiah 31:29, and sets forth fully the doctrine of individual responsibility."[3]
Ezekiel 18:1-4
"The word of Jehovah came unto me again, saying, What mean ye, that ye use this proverb concerning the land of Israel, saying, "The fathers have eaten sour grapes, and the children's teeth are set on edge? As I live, saith the Lord Jehovah, ye shall not have occasion any more to use this proverb in Israel. Behold, all souls are mine; as the soul of the father; so also the soul of the son is mine; the soul that sinneth, it shall die."
"This false proverb, untrue on the face of it, was singularly inapplicable by Israel in their situation, because they were by no means innocent of wrong doing, being, in fact, actually worse than their fathers."[4]
In response to Israel's use of this evil proverb, God swore with a mighty oath, that he would stop their use of it at once, because it reflected against the justice of God Himself.

"Evidently, the people thought that they were paying for sins of Manasseh, because nearly everyone in that generation believed that the sins of the fathers could actually be visited upon their children. There was a note of self-acquittal here, also, fatalism, despair, and a what's the use? attitude, what avails the moral struggle? Deeper still, there was a question of God's justice."[5]
"The soul that sinneth, it shall die ..." (Ezekiel 18:4). A number of scholars like to emphasize their allegation that, "eternal death" is not mentioned here, only physical death; but we believe more is intended. As Leath put it, "What is meant here is the separation of the soul from its life-source, the Spirit of God (Deuteronomy 30:25; Jeremiah 21:8; and Proverbs 11:19)."[6] Pearson also agreed in this, saying, "The word `die' is used in both a literal and an eschatological sense. 'To live' is to enter into the perfect kingdom of the Lord (which was at that time in the future); and `to die,' is to have no share in it."[7]
Verse 5
"But if a man be just and do that which is lawful and right, and hath not eaten upon the mountains, neither hath lifted up his eyes unto the idols of the house of Israel, neither hath defiled his neighbor's wife, neither hath come near to a woman in her impurity, and hath not wronged any, but hath restored to the debtor his pledge, hath taken naught by robbery, hath given his bread to the hungry, and hath covered the naked with a garment; he that hath not given forth upon interest, neither hath taken any increase, that hath withdrawn his hand from iniquity; hath executed true justice between man and man, hath walked in my statutes, and hath kept mine ordinances, to deal truly; he is just, he shall surely live, saith the Lord Jehovah."
The distinctions between the righteous and the wicked which are listed here are repeated over and over again in this chapter, with only very slight variations. The critical bias that God cares only for the observance of God's law, and that ceremonial considerations are unimportant was succinctly stated thus by Cooke. "The sins enumerated are moral rather than ceremonial offenses";[8] However, the reference to the righteous man's keeping "all my statutes" in such passages as Ezekiel 18:6,9,11,17,21, cannot possibly support such an error.

Beginning with this paragraph and running through Ezekiel 18:18, "Ezekiel gives a concrete example of the truth announced in Ezekiel 18:4, above. Three generations are presented: (1) a just grandfather; (2) an ungodly son; and (3) a righteous grandson. The three kings of Judah, namely, Hezekiah, Manasseh, and Josiah fit the descriptions given here."[9]
"And hath not eaten upon the mountains ..." (Ezekiel 18:6). Such scholars as May and Eichrodt agree that this passage should be translated, "If he doth not eat flesh with the blood."[10] The importance of this lies in the fact that the very first identification mark of the righteous man is that he respects the ceremonial requirements of the Law of Moses. Since the "eating upon the mountains" where the idol worship took place almost certainly involved the use of food improperly prepared, the emended text, as proposed, would appear to be correct. A Biblical mention of the sin of eating flesh with the blood is found in 1 Samuel 14:32-34.

"He that hath not given forth upon interest ..." (Ezekiel 18:8). "The embargo against interest, found here and in passages such as Psalms 15:5 is primarily a reference to charitable loans to persons in distress. (Deuteronomy 23:19f) permitted the charging of interest on loans to non-Israelites."[11]
Verse 10
"If he beget a son that is a robber, a shedder of blood, and that doeth any one of these things, and that doeth not any of those duties, but hath eaten upon the mountains, and defiled his neighbor's wife, hath wronged the poor and needy, hath taken by robbery, hath not restored the pledge, and hath lifted up his eyes to the idols, hath committed abomination, hath given forth upon interest, and hath taken increase: shall he then live? he shall not live: he hath done all these abominations; he shall surely die; his blood shall be upon him."
THE UNGODLY SON OF A JUST FATHER
If, as a number of scholars have suggested, there is a reference in these verses to Hezekiah, Manasseh, and Josiah, then the place of murder first in this list that pertained to Manasseh would be appropriate; because that monarch is said to have filled Jerusalem with innocent blood. The variations in the list are not important.

Verse 14
"Now, lo, if he beget a son, that seeth all his father's sins, which he hath done, and feareth, and doeth not such like; that hath not eaten upon the mountains, neither hath lifted up his eyes to the idols of the house of Israel, hath not defiled his neighbor's wife, neither hath wronged any, hath not taken aught to pledge, neither hath taken by robbery, but hath given his bread to the hungry, and hath covered the naked with a garment; that hath withdrawn his hand from the poor, that hath not received interest nor increase, hath executed mine ordinances, hath walked in my statutes; he shall not die for the iniquity of his father, he shall surely live. As for his father, because he cruelly oppressed, robbed his brother, and did that which is not good among his people, behold, he shall die in his iniquity."
THE CASE OF THE GODLY GRANDSON
"That hath withdrawn his hand from the poor ..." (Ezekiel 18:17). "This is to be understood in a good sense, to withhold his hand from oppressing the poor. He withdraws the hand that was tempted to exact the full legal claim against the poor."[12]
Verse 19
"Yet say ye, Wherefore doth not the son bear the iniquity of the father? When the son hath done that which is lawful and right, and hath kept all my statutes, and hath done them, he shall surely live. The soul that sinneth, it shall die: the son shall not bear the iniquity of the father, neither shall the father bear the iniquity of the son; the righteousness of the righteous shall be upon him, and the wickedness of the wicked shall be upon him."
Here it is stated both positively and negatively that God's government and God's justice are eternally equitable and fair. Again, if the example here has any reference to Josiah, there is a special significance that, "he hath kept all my statutes." This sheds light upon the false notion that only the moral considerations, not the ceremonial commandments, were involved in determining who was, or was not, righteous. Josiah, it will be recalled, brought Israel once more to their duty of observing the passover!

Verse 21
"But if the wicked turn from all his sins that he hath committed, and keep all my statutes, and do that which is lawful and right, he shall surely live, he shall not die. None of his transgressions that he hath committed shall be remembered against him: in his righteousness that he hath done, he shall live. Have I any pleasure in the death of the wicked? saith the Lord Jehovah; and not rather that he should turn from his way and live? But when the righteous turneth away from his righteousness, and committeth iniquity, and doeth according to all the abominations that the wicked man doeth, shall he live? None of his righteous deeds that he hath done shall be remembered, and in his sin that he hath sinned, in them shall he die."
"Keep all my statutes ..." (Ezekiel 18:21). Note the word all. Again, we see the truth that God is not merely concerned with moral requirements of the holy Law, but with the strict human observance of all of it.

The strong inference here that the passage may indirectly refer to Manasseh occurs in the fact that despite his being such an evil monarch, at the end of his days, Manasseh turned from his sins and returned to the true God.

Regarding Ezekiel 18:21, here, Beasley-Murray stated that, "A man is not only free from the sins of his father, but he may also be free from his own sins, if he so wishes; he can repent and turn away from them."[13]
This passage regarding the possibility of a man becoming free from his own sins has been called, "the most precious word in the whole Book of Ezekiel."[14]
What is God's ultimate objective for human life? It certainly is not the destruction of the wicked. As an apostle said, "God is longsuffering to you-ward, not willing that any should perish, but that all should come to repentance" (2 Peter 3:9). "God's pleasure is that the wicked should turn from his evil way, and live."[15]
The Calvinistic nonsense that a person "once saved is always saved" encounters here a shocking refutation in the behavior of the righteous man, "who turns away from his righteousness and commits iniquity and all the abominations that the wicked man doeth (Ezekiel 18:24)." Could such a thing occur? Is the Word of God true?

Verse 25
"Yet ye say, The way of the Lord is not equal. Hear now, O house of Israel: Is not my way equal? are not your ways unequal? When the righteous man turneth away from his righteousness, and committeth iniquity, and dieth therein; in his iniquity that he hath done, shall he die. Again, when the wicked man turneth away from his wickedness that he hath committed, and doeth that which is lawful and right, he shall save his soul alive. Because he considereth and turneth away from all his transgressions, he shall surely live, he shall not die."
"The earnestness with which Ezekiel here pleads with Israel concerning the righteousness and justice of God's ways shows that he is addressing people who simply do not want to believe it, as witness Ezekiel 18:25,29."[16]
Verse 29
"Yet saith the house of Israel, The way of the Lord is not equal. O house of Israel, are not my ways equal? are not your ways unequal? Therefore I will judge you, O house of Israel, every one according to his ways, saith the Lord Jehovah. Return ye, and turn yourselves from all your transgressions; so iniquity shall not be your ruin. Cast away from you all your transgressions, wherein ye have transgressed; and make you a new heart and a new spirit: for why will ye die, O house of Israel? For I have no pleasure in the death of him that dieth, saith the Lord Jehovah: wherefore turn yourselves and live."
"The way of the Lord is not equal ..." (Ezekiel 18:29). This was an unqualified slander on the part of apostate Israel. We cannot agree with Howie who said, "This kind of an outcry against the Lord is understandable when we remember how great was the suffering of the people."[17] The people were well aware of their consummate wickedness, but the national pride and arrogant conceit of ancient Israel knew no restrictions nor boundaries. They thought that God owed them the world with a ribbon on it, no matter how morally corrupt they became. They were not only totally wrong in this slander, God's response to it was prompt and positive. "Therefore, I will judge you!" (Ezekiel 18:30).

"Make you a new heart and a new spirit ..." (Ezekiel 18:31). O no, a man cannot create in himself a new heart; but he can so order his behavior that God will indeed create in him a new heart. God commands men to "Save yourselves from this wicked generation" (Acts 2:40); but men cannot "save themselves," except in the sense that they can comply with the conditions that will enable God to save them! Men cannot "create" a new heart in themselves, but they can repent of their wickedness and turn to God who will then "give them" a new heart. As Leal put it:

"Man cannot indeed create either a new heart or a new spirit; God only can give them to anyone. But a man can and should come to God to receive them; he can repent and turn to God and thus allow both heart and spirit to be renewed by the Spirit of God."[18]
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Verse 1
PROPHETIC FUNERAL FOR THE EARTHLY HOUSE OF DAVID
This chapter is a dirge written by Ezekiel as a prophetic funeral for the earthly end of the House of David. As Cooke stated it:

"Ezekiel could write fine poetry when he chose; and on this occasion the impulse came from a mixed emotion, his pride in the royal house of Judah, and his pity for the misfortunes of the young princes."[1]
Evidently, Cooke overlooked the fact that it was upon the express commandment of the Lord himself that Ezekiel wrote this dirge; and although it may not be doubted that Ezekiel did himself experience deep emotions in the expression of this lament, the prior experience of God Himself participated in the sorrow at the earthly failure of the house of David.

There are actually two laments here, the first under the allegory of a lioness and her whelps, and the second under the figure of a vine, a rod of which caused its total destruction. The first is in Ezekiel 19:1-9; the second is in Ezekiel 19:10-14.

Dummelow noted that these laments appear to be (1) for the nation as a whole, (2) for the royal house of David, or (3) for Hammutal, the mother of Zedekiah.[2] Actually, the lament is for all of Israel, about to suffer the irrevocable loss of their status as God's Chosen People, the final end of their racial status in God's sight, and their integrity as an independent nation, a true independence which they would never more attain.

At this point in Israel's history, there were no rulers of the kingdom that any man could trust. The wickedness of the ungodly men Ezekiel had just described in the preceding chapter was a true picture of Israel's kings, best described as a den of wild animals! All of them were doomed to death; and, "A dirge, normally, was sung or chanted after the death of the deceased and during the funeral; but Ezekiel here expressed the Lord's sadness over the failure of the Judean leadership by chanting this elegy over her terminal rulers before their deaths occurred."[3]
In other words, Ezekiel publicly preached the funeral of Judah's wicked kings while they were still alive! It must have been a very spectacular happening.

There was a special meter reserved in Hebrew literature for the writing of dirges, and it featured a distinctive pattern of one line with three beats, followed by a second line with two beats. Taylor noted that, "Only rarely can an English translation catch that distinctive feature."[4] He illustrated the meter thus:

In-the-midst of lions she-crouched

Rearing her whelps.

The skillful use of this meter by Ezekiel throughout both the laments of this chapter makes the unity and Ezekiel's authorship of it impossible of any intelligent denial.

"This lament, bewailing the overthrow of the royal house and the banishment of the whole nation into exile, forms a climax and finale to the preceding prophecies (Ezekiel 12-19) of the overthrow of Judah, and was well calculated to annihilate every hope that things might not really come to the worst after all."[5] God here preached Judah's funeral!

Ezekiel 19:1-6
"Moreover take thou up a lamentation for the princes of Israel, and say, What was thy mother? A lioness: she couched among lions, in the midst of young lions she nourished her whelps. And she brought up one of her whelps: he became a young lion, and he learned to catch the prey; he devoured men. The nations also heard of him; he was taken in their pit; and they brought him with hooks into the land of Egypt. Now when she saw that she waited, and her hope was lost, then she took another of her whelps, and made him a young lion. And he went up and down among the lions; he became a young lion, and he learned to catch the prey; he devoured men."
"The princes of Israel ..." (Ezekiel 19:1). "Israel here is the whole Jewish nation over which the king of Judah was the only rightful sovereign." The kings of Northern Israel were usurpers; and besides that, the Northern Israel was already in captivity and were no longer a factor in the prophetic considerations.

This paragraph outlines the disasters that befell the final kings of Judah, "in terms of the misfortunes of a brood of lion whelps."[6] Jeremiah discusses the descendants of Josiah in Jeremiah 22:10-30.

The dramatic truth revealed by Ezekiel here is that, "Israel has put herself upon the level of the heathen nations around her, and has adopted the tyrannical and rapacious nature of the powers of the world. Israel has thus struck out upon a course opposed to her divine calling, and will now have to taste the bitter fruits of her heathen ways."[7]
"One of her whelps ..." (Ezekiel 19:3). The first whelp mentioned here is a reference to Jehoahaz II (Shallum). "He was carried into captivity in Egypt after a brief three-months reign, during the year 609 B.C., by Pharaoh-Necco.[8] Jehoiachim succeeded Jehoahaz II, but Ezekiel ignored him in this analogy, skipping over his rather long and bloody reign to the second whelp, which is Jehoiachin, (Jeconiah, or Coniah).

It is the mention of the first whelp's being carried to Egypt that gives us the clue to his identity. Also, in this identification with Jehoahaz II gives us the clue for recognizing Jehoiachin as the second whelp. Neither one of the real "princes of Israel" reigned any more than three months. Both Jehoiachim and Zedekiah were vassals of foreign lords, Jehoiachim of Egypt, and Zedekiah of Babylon. Thus the pitiful termination of the "house of David" is seen in the 90-day reigns of his terminal princes. We are aware that many very learned scholars suppose that Jehoiachim and/or Zedekiah to be one of the two whelps; but Zedekiah is eliminated from consideration because he received a special elegy of his own in Ezekiel 19:10-14, and does not particularly belong in the first one.

There is one very strong objection to our identification of these two whelps, and that was stated by Bruce. "Some scholars see Jehoiachin as the second whelp, but the language of Ezekiel 19:6-8 does not fit him at all."[9] This is true enough, but it does not fit Jehoahaz II either; and even Bruce admits him to be the first whelp.

Although neither Jehoahaz II nor Jehoiachin reigned long enough for their true character to manifest itself, their character is set forth here under the figure of ravaging lions that "devoured men." This is God's estimate of what those kings actually were; and God's judgment of them is confirmed by the enmity of Egypt against the first one, and of Babylon against the second one, leading to their capture and deportation. The mention of their being taken in a pit, and "by hooks" conforms to the imagery of trapping wild beasts, and is not a description of their capture.

Plumptre agreed that Jehoiachim was not the second whelp;[10] and Cooke also recognized that in Ezekiel 19:9, "The allusion is to Jehoiachin, not to Zedekiah."[11]
"Keil likewise identified the two whelps of this passage as Jehoahaz and Jehoachin, who were chosen here merely as examples, because they both fell into the hands of world powers. Moreover their fate showed very clearly what the end would inevitably be when the Jewish kings became ambitious to be "lions" like the kings of the nations around them."[12]
Verse 7
"And he knew their palaces and laid waste their cities; and the land was desolate, and the ruiness thereof, because of the noise of his roaring. Then the nations set against him on every side from the provinces; and they spread their net over him; he was taken in their pit. And they put him in a cage with hooks, and brought him to the king of Babylon; they brought him into strongholds, that his voice should no more be heard upon the mountains of Israel."
"He knew their palaces ..." (Ezekiel 19:7). The Revised Standard Version renders this, "He ravaged their strongholds," which is in agreement with the parallel phrase that follows. Apparently, none of this had time to happen in his three months' reign; but his character was such that such deeds of cruelty and tyranny would most surely have happened if he had been permitted to continue as king. In actuality, "the noise of his roaring" was all that came of it!

"They put him in a cage ..." (Ezekiel 19:9) This probably happened literally to Jehoiachin, as it was the custom of ancient kings to display their captive kings, princes, and mighty men as caged captives in their ostentatious victory parades. "After his three months' reign, Jehoiachin was taken by Nebuchadnezzar to Babylon in 597 B.C. (2 Kings 24:8-16)."[13]
Verse 10
"Thy mother was like a vine, in thy blood, planted by the waters: it was fruitful and full of branches by reason of many waters. And it had strong rods for the sceptres of them that bare rule, and their stature was exalted among the thick boughs, and they were seen in their height with the multitude of their branches. but it was plucked up in fury, it was cast down to the ground, and the east wind dried up its fruit: the strong rods were broken off and withered; the fire consumed them. And now it is planted in the wilderness, in a dry and thirsty land. And fire has gone out of the rods of the branches, it hath devoured its fruit, so that there is in it no strong rod to be a sceptre to rule. This is a lamentation, and shall be for a lamentation."
Here is the second dirge; the imagery is changed. In the first, the likeness of Israel was that of a den of ferocious lion cubs; here the comparison is with a vine that is ripped up from its favorable place, transferred to a dry and thirsty land, and burned up through the fire that comes out of her own branches (the princes), one of whom, namely, Zedekiah, following the advice of the others, rebelled against his suzerain lord and precipitated the ruin of the whole nation.

"The mother in both lamentations is the same, that is, the nation of Israel."[14]
"Strong rods (branches) for sceptres of them that bare rule ..." (Ezekiel 19:11). "This is a reference to the successive kings of Judah."[15]
"Plucked up in fury ... cast down to the ground ... east wind dried up its fruit ..." (Ezekiel 19:12). All of these are references to the destruction of Jerusalem by the king of Babylon.

"Mother was like a vine, in thy blood, planted by the waters ..." (Ezekiel 19:10). Commentators have complained that the phrase, "in thy blood is meaningless,"[16] or that, "This expression can hardly be right."[17] However, Cook seemed to have no trouble with it. He stated that, "the mother, living in the life of her children" was planted favorably by the waters.[18]
The thought is correct, whether or not, this is an accurate rendition. "Ezekiel 19:12-14 describe the final destruction and captivity of Judah. Zedekiah's rebellion was the cause of the total rain of the nation."[19]
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Verse 1
EZEKIEL 20-23
FINAL PROPHECIES BEFORE THE FALL OF JERUSALEM
REHEARSAL OF THE SINS OF ISRAEL
It is impossible to include in this work any complete study of all that comes to view in this chapter. The Holy Bible itself is devoted in a large measure to the record of the sins of the Chosen People, who repeatedly, murmured, rebelled, rejected and disobeyed God's commandments. It would be nearly impossible just to count the apostasies that repeatedly marked Israel's history, and the numberless times when God overlooked their transgressions, renewed the covenant with a succeeding generation, or even blessed them (when justice required their punishment), doing so "for his name's sake," that is, to avoid what would have been the cry of pagan nations that Jehovah was unable to preserve and bless Israel.

Therefore, we shall handle much of the material here in an abbreviated form. A great many of the sins of Israel mentioned in this chapter have already received extensive comment in our Commentaries on the Pentateuch, the Minor Prophets, the Major Prophets, and the Book of Joshua. "The date of this chapter is July-August. 591 B.C.";[1]
"And this is also the date of what follows through Ezekiel 23."[2] "This date was only eleven months and five days after the date given in Ezekiel 8:1, twenty-five months and five days after Ezekiel's call to the prophetic office (Ezekiel 1:2), and twenty-nine months after the blockading of Jerusalem by the Chaldeans (Ezekiel 24:1)."[3] This record of the sins of the Chosen People constitutes, "A literal presentation of that which is described figuratively in Ezekiel 16."[4]
It is an amazing historical coincidence that, "According to Jewish tradition, the fifth month on the tenth day of the month was the date of the `Sentence of Wandering' pronounced upon Israel in Numbers 14:29, also the date upon which the Temple was burnt by the Chaldeans (Jeremiah 52:12,13); and, according to Josephus, the date when the Romans burnt the Temple in 70 A.D."[5]
The historical background of this section (through Ezekiel 23) found the Jews of the captivity rejoicing over the victory of the Egyptians in the Sudan, and in the rumors that Pharaoh-Passammetic would soon conquer Palestine. This news, coupled with the knowledge that Zedekiah would soon transfer his loyalty to Pharaoh instead of Nebuchadnezzar, heightened their hope that their captivity would soon end.[6]
The text does not reveal the nature of the question that the elders intended to ask Ezekiel, but it very likely originated in their vain hope of an early end of their captivity.

Ezekiel 20:1-4
"And it came to pass in the seventh year, in the fifth month, the tenth day of the month, that certain of the elders of Israel came to inquire of Jehovah, and sat before me. And the word of Jehovah came unto me, saying, Son of man, speak unto the elders of Israel, and say unto them, Thus saith the Lord Jehovah: Is it to inquire of me that ye are come? As I live, saith the Lord Jehovah, I will not be inquired of by you. Wilt thou judge them, son of man, wilt thou judge them? Cause them to know the abominations of their fathers."
Whatever the question of the elders might have been, it was certainly unworthy of the Lord's attention. The wickedness of the whole nation from its beginning until that instant was so great that they deserved no communication whatever from the Lord.

"Wilt thou judge them, wilt thou judge them ..." (Ezekiel 20:4)? The true meaning is this emphatic command is given in the next clause. "Cause them to know the abominations of their fathers." "The Hebrew word here does not mean merely `to judge.'"[7] It also includes the meaning of prosecuting a cause before a tribunal; and that was what Ezekiel was instructed here to do.

These four chapters constitute the demonstration that, "The wickedness of Judah was now full."[8] Under the figure of a great fire that would burn up the whole land of Israel, Ezekiel outlined in the concluding portion of the chapter the inevitable result of their overflowing wickedness. The purpose of rehearsing all the sins of Israel was twofold. (1) It showed the absolute necessity and justice of their punishment; and (2) it also showed the infinite patience, longsuffering, forbearance and mercy of God so tenderly exhibited during long centuries of his dealings with them.

Verse 5
"And say unto them, Thus saith the Lord Jehovah; In the day when I chose Israel, and sware unto the seed of the house of Jacob, and made myself known unto them in the land of Egypt, when I sware unto them, saying, I am Jehovah your God; in that day, I sware unto them to bring them forth out of the land of Egypt into a land that I had searched out for them, flowing with milk and honey, which is the glory of all lands. And I said unto them, Cast ye away every man the abominations of his eyes, and defile not yourselves with the idols of Egypt; I am Jehovah your God. But they rebelled against me, and would not hearken unto me; they did not every man cast away the abominations of their eyes, neither did they forsake the idols of Egypt. 9 But I wrought for my name's sake, that it should not be profaned in the sight of the nations, among which they were, in whose sight I made myself known unto them, in bringing them forth out of the land of Egypt."
ISRAEL'S ANCESTORS WERE IDOL WORSHIPPERS IN EGYPT
No other scripture pinpoints this phase of Israel's history; but there is ample evidence of the truth of it throughout the Bible. The worship of the Golden Calf was nothing but a throwback to Egyptian idolatry (Exodus 32).

"A land that I had searched out for them ..." (Ezekiel 20:6). The land of Canaan is called, "the glory of all lands," both here and again in Ezekiel 20:15. From the standpoint of its location, this is especially true, being in fact adjacent to three continents, Europe, Asia and Africa. Also, the ancient fertility and productivity of Palestine were, at one time, the best on earth. Many changes since those early times have no doubt altered that situation today.

"I wrought for my name's sake ..." (Ezekiel 20:9). This is a reference to the fact that God on several occasions did not judge Israel according to what they certainly deserved; but, that in order to prevent the pagan nations from questioning God's ability to protect his people, simply went on and blessed them in spite of their sins. Two examples of this are found in Exodus 32:12 and in Numbers 14:16.

There are at least two examples of Israel's rebellion in Egypt: (1) the first, when they demanded of Moses, "Who made thee a ruler and a judge over us? and the second, when they rebelled against Moses and Aaron (Exodus 5:11).

"The idols of Egypt they did not forsake ..." (Ezekiel 20:8). Joshua, the great leader who led the Chosen People into Canaan speaks of this (Joshua 24:14).

The problem, from God's standpoint, in this chapter was, "How could God vindicate his moral character by punishing rebellion, and at the same time preserve his honor in the eyes of the world."?[9] We are happy indeed that Cooke gave the correct answer to this problem: "The punishment would come, all right, but there would be a restoration, involving a striking act of power that would prove to all the world that Jehovah is indeed the only God."[10] That world-shaking event, of course, was the Incarnation of Jesus Christ, and the establishment of a New Israel of God, an Israel without any racial tones whatever, but composed of Jews, Gentiles, and people of every tongue and tribe and nation.

This is a very important admission from one of the most credible of the radical critics; because it explains why prophecies of blessing, restoration and salvation always follow the denunciations found so often in the prophets, and that those prophecies of doom and salvation always came from the mouth of the same prophet, whoever he was.

Verse 10
"So I caused them to go forth out of the land of Egypt, and brought them into the wilderness. And I gave them my statutes, and showed them mine ordinances, which, if a man do, he shall live in them. Moreover also I gave them my sabbaths, to be a sign between me and them, that they might know that I am Jehovah that sanctifieth them. But the house of Israel rebelled against me in the wilderness; and they walked not in my statutes, and they rejected mine ordinances, which, if a man keep, he shall live in them; and my sabbaths they greatly profaned. Then I said, I will pour out my wrath upon them in the wilderness, to consume them. But I wrought for my name's sake, that it should not be profaned in the sight of the nations, in whose sight I brought them out. Moreover I sware unto them in the wilderness, that I would not bring them into the land which I had given them, flowing with milk and honey, which is the glory of all lands; because they rejected mine ordinances, and walked not in my statutes, and profaned my sabbaths: for their heart went after their idols. Nevertheless mine eye spared them, and I destroyed them not, neither did I make a full end of them in the wilderness."
ISRAEL REBELLED AGAINST GOD IN THE WILDERNESS
"Sabbaths, a sign between me and them ..." (Ezekiel 20:12). Behold here the true status of the sabbath. It was never given to all mankind, but to Israel only, as a sign between them and God. It was not revealed to Adam, who never heard of it, but to Moses (Nehemiah 9:13).

"Their heart went after their idols ..." (Ezekiel 20:16). The martyr Stephen mentions Israel's worshipping the host of heaven (Acts 7:42) during the period of their wilderness wandering.

"Their heart went after their idols ..." (Ezekiel 20:16). "Israel in Canaan might have deserved this sweeping condemnation, but not Israel in the wilderness; because only two outbreaks of idolatry are recorded, namely that of the Golden Calf (Exodus 32), and that at Baal-Peor (Numbers 24-25)."[11] Such a comment is incorrect, because it is founded upon the false notion that Numbers records all that Israel did during the forty years of their sentence of waiting to enter Canaan. As a matter of fact, very little of what Israel did during that generation is recorded; because any significance of what that evil generation did was lost in their rebellion against God. And the very few instances where such details as the Golden Calf and the fiasco at Baal-Peor are mentioned, they are reported only, "For our information upon whom the ends of the ages have come" (1 Corinthians 10:11). The total history of all of Israel's wickedness would probably have required a dozen volumes the size of the Biblical Numbers! Thus, there is no reason whatever to accept a comment that questions the blame here laid by God's prophet upon Israel. All of the incidents actually reported of that forty-year period in the wilderness probably took place in a time period of a few weeks or months, there being no effort whatever to provide a full history of that lost four decades.

Verse 18
"And I said unto their children in the wilderness, Walk ye not in the statutes of your fathers, neither observe their ordinances, nor defile yourselves with their idols. I am Jehovah your God: walk in my statutes, and keep mine ordinances, and do them; hallow my sabbaths; and they shall be a sign between me and you, that ye may know that I am Jehovah your God. But the children rebelled against me; they walked not in my statutes, neither kept mine ordinances to do them, which, if a man do, he shall live in them; they profaned my sabbaths. Then I said I would pour out my wrath upon them, to accomplish my anger against them in the wilderness. Nevertheless I withdrew my hand, and wrought for my name's sake, that it should not be profaned in the sight of the nations, in whose sight I brought them forth. Moreover I sware unto them in the wilderness, that I would scatter them among the nations, and disperse them through the countries; because they had not executed mine ordinances, but had rejected my statutes, and had profaned my sabbaths, and their eyes were after their fathers' idols. Moreover also I gave them statutes that were not good, and ordinances wherein they should not live; and I polluted them in their own gifts, in that they caused to pass through the fire all that openeth the womb, that I might make them desolate, to the end that they might know that I am Jehovah."
THE APOSTASY OF THE SECOND WILDERNESS GENERATION
"And I said unto their children ..." (Ezekiel 20:18) This appears to be the second generation of the wilderness wanderers. They did not respond, but after the manner of their fathers, "rebelled against God" (Ezekiel 20:21). Baal-Peor is the only proof that is needed to demonstrate their total apostasy. In fact, God would have totally destroyed them at that time, except for the consideration that His holy name would have been profaned by the nations. Instead, he made another covenant with Israel, the wicked children of the first generation, and under Joshua, led them into Canaan.

"Scatter them among the nations ..." (Ezekiel 20:23). "Nine centuries were to pass before this threatened scattering took place; but that God actually did as he promised is evidenced today in the Jewish community in every city on the earth."[12]
"I gave them statutes that were not good ..." (Ezekiel 20:25). This is a reference to the judicial hardening that came to Israel, similar to that which Paul mentioned in 2 Thessalonians 2:11, "God sends them a strong delusion that they all might be damned, etc." There is even a hint here as to the mechanics of the deception that came upon them. God's law had indeed commanded that "The first-born of both man and beast were sacred unto God and were to be offered as a burnt-offering to God" (Exodus 13:12). However, there was an exception made in the case of human beings, as every student of the scripture knows. The ordinance was perverted to allow the sacrifice of children who were passed through the fire to Molech!. "It is perfectly self-evident here that we must not understand that these `ordinances which were no good' is a reference to anything whatever in the Mosaic Law; because the reference here is not to God's holy law at all, but to the wicked Israel's perversion of it."[13]
We must not suppose that Israel was innocent in this perversion of God's Word. "Ezekiel gives us to understand that it was, "Due to judicial blindness inflicted by God Himself."[14]
Verse 27
"Therefore, son of man, speak unto the house of Israel, and say unto them, Thus saith the Lord Jehovah: In this moreover have your fathers blasphemed me, in that they have committed a trespass against me. For when I had brought them into the land, which I sware to give unto them, then they saw every high hill, and every thick tree, and they offered there their sacrifices, and there they presented the provocation of their offerings; there also they made their sweet savor, and they poured out there their drink offerings. Then I said unto them, What meaneth the high place whereunto ye go? So the name thereof is called Bama unto this day."
WICKED ISRAEL'S PREFERENCE FOR PAGAN SHRINES
Despite the fact of God's having set up his holy altar at a specific location and having given the most solemn prohibitions against worshipping or sacrificing elsewhere, and in spite of God's having forbidden the Jews to honor or retain any of the pagan shrines and altars in Palestine, they nevertheless spared all the pagan shrines, and installed others.

Note the fourfold repetition of the word "there" in Ezekiel 20:28. It was especially an affront to the God of Israel that his people would patronize and even prefer to worship at such high places, rather than at God's true altar. Of course, it was the licentious worship of the pagans which they at once adopted and included along with God's worship that was the great attraction for Israel. Blasphemy against God? Of course; it was blasphemy of the worst kind, because it connected the holy name of the Lord Jehovah with all the immorality and debaucheries of paganism.

"Bama ..." (Ezekiel 20:29). "This is a Hebrew word meaning `High-Place.' The tops of high hills were used by the pagans for their idolatrous worship; and in response to that, Moses prohibited the use of them even for the worship of God."[15]
Verse 30
"Wherefore say unto the house of Israel, Thus saith the Lord Jehovah: Do ye pollute yourselves after the manner of your fathers? and play the harlot after their abominations? And when ye offer your gifts, when ye make your sons to pass through the fire, do ye pollute yourselves with all your idols unto this day? and shall I be inquired of by you, O house of Israel? As I live saith the Lord Jehovah, I will not be inquired of by you; and that which cometh into your mind shall not be at all, in that ye say, We will be as the nations, as the families of the countries, to serve wood and stone."
"Do ye pollute yourselves ..." (Ezekiel 20:30-31)? These interrogatives demand an affirmative answer, making it evident that apostate Israel's rejection of God was complete. Verse 32 indicates that the "elders" had already decided to adopt paganism and forsake the worship of God altogether. Ezekiel thundered the message, "Such a thing shall not be at all"!

Verse 33
"As I live, saith the Lord Jehovah, surely with a mighty hand, and an outstretched arm, and with wrath poured out, will I be king over you. And I will bring you out from the peoples, and will gather ye out of the countries wherein ye are scattered, with a mighty hand, and an outstretched arm, and with wrath poured out; and I will bring you into the wilderness of the peoples, and there will I enter into judgment with you face to face. Like as I entered into judgment with your fathers in the wilderness of the land of Egypt, so will I enter into judgment with you, saith the Lord Jehovah. And I will cause you to pass under the rod, and I will bring you into the land of the covenant; and I will purge out from among you the rebels, and them that trespass against me; I will bring them forth out of the land where they sojourn, but they shall not enter into the land of Israel; and ye shall know that I am Jehovah. As for you, O house of Israel, thus says the Lord Jehovah: Go ye, serve every one his idols, and hereafter also, if you will not hearken unto me; but my holy name shall ye no more profane with your gifts, and your idols. For in my holy mountain, in the mountain of the height of Israel, says the Lord God, there shall all the house of Israel, all of them, serve me in the land: there I will accept them and there will I require your offerings, and the first-fruits of your oblations, with all your holy things."
"I will bring you into the wilderness of the peoples ..." (Ezekiel 20:35). This new wilderness was not a geographical wilderness like the wilderness of Egypt, but a wilderness, "of strange peoples, unusual social customs, etc."[16] It was the wilderness of their captivity in Babylon; and the vast majority of Israel would not pass that test, any more than their fathers had passed it in the former wilderness. The most of them, enamored with the wealth and splendor of Babylon, would never leave for any return to Palestine, even when free to do so. Such persons were described by Cooke as, "Separated by the refining process, and not allowed to participate in the restoration."[17]
We agree with Keil who saw this ultimate gathering from the wilderness of the peoples, "As the gathering of the true Israel from the heathen world, which will ultimately be fulfilled in their conversion to Jesus Christ."[18] However, we cannot accept Keil's statement that, "The principal fulfillment is still future, when Israel as a nation shall be converted to Christ."[19] The Bible nowhere says that any nation whatever shall ever be converted to Christ.

"Go ye, serve every one his idols ..." (Ezekiel 20:39). This is the same kind of commandment that God gave to Judas Iscariot, when he said, "What thou doest, do quickly." God never restrains anyone from evil who has already made up his mind to sin. That would appear to be the condition of those elders who sat in front of Ezekiel.

A feature of this chapter here is the unchanging purpose of God to redeem all mankind through the posterity of Abraham, as he said at the beginning (Genesis 12:3). Many of Abraham's literal posterity will have no part of God's intention; but God will do it in spite of them. Jamieson paraphrased the thought of Ezekiel 20:40 -

"Although you, the rebellious portion of Israel, withdraw from my service, others of the believing remnant, will succeed after you perish, and will serve God purely."[20]
"In the mountain of the height of Israel, there shall all the house of Israel, all of them, serve me ..." (Ezekiel 20:40). As Cook noted, "All separation between Israel and Judah shall cease. This points to the times yet future, when in Messiah's kingdom, Jews and Gentiles alike shall be gathered into the kingdom, the kingdom of Christ."[21]
Verse 41
"As a sweet savor will I accept you when I bring you out from the peoples, and gather you out of the countries wherein ye have been scattered; and I will be sanctified in you in the sight of the nations. And ye shall know that I am Jehovah, when I shall bring you into the land of Israel, into the country which I sware to give unto your fathers. And there shall ye remember your ways, and all your doings, wherein ye have polluted yourselves; and ye shall loathe yourselves in your own sight for all your evils that ye have committed. And ye shall know that I am Jehovah, when I have dealt with you for my name's sake, not according to your evil ways, nor according to your corrupt doings, O ye house of Israel, saith the Lord Jehovah."
The purity and morality of the Christian religion will so discipline the minds and hearts of men, that all of God's children under the new covenant will despise and deplore the evil ways that marked the behavior of men in pre-Christian times.

Verse 45
"And the word of Jehovah came unto me, saying, Son of man, set thy face toward the south, and drop thy word toward the south, and prophesy against the forest of the field in the South; and say to the forest of the South, Hear the word of Jehovah; thus saith the Lord Jehovah, Behold, I will kindle the fire in thee, and it shall devour every green tree in thee, and every dry tree: the flaming fire shall not be quenched, and all faces from the south to the north shall be burnt thereby. And all flesh shall see that I, Jehovah, have kindled it; it shall not be quenched. Then said I, Ah Lord Jehovah! they say of me, Is he not a speaker of parables?"
PARABLE OF THE GREAT FOREST FIRE
This parable emphatically teaches the total destruction of Jerusalem. If there could be any doubt of what is prophesied, the following chapter spells it out in language so blunt and specific as to shock the evil men who pretended not to understand it.

Incidentally, the Hebrew Bible begins the following chapter with verse 45 here; but we choose to discuss this paragraph in the same chapter where we find it in our English Bibles. "The riddle here was easy to solve, and Ezekiel was dealing with a sharp-witted people; but the sinful men who heard it simply did not wish to understand it, therefore they claimed it was too difficult to interpret. Ezekiel at once took that pitiful excuse away from them with the devastating message of the "Song of the Sword" in the following chapter."[22]
"The fire ... shall devour every green tree and every dry tree ..." (Ezekiel 20:47). Ezekiel 21:3 reveals that the green tree and the dry tree here stand for the wicked and the righteous, both of whom will perish in the forthcoming holocaust. It is regrettable that some scholars jump to the conclusion that this contradicts what the prophet said in Ezekiel 18 regarding the fact of God's judgments being strictly on an individual basis. However, such errors are due to the false interpretation of what God said there through Ezekiel. The "death" mentioned there as the penalty of wickedness is not temporal, at all, but eternal. Failure to see that, enables a scholar such as McFadyen to write that, "This rather conflicts with his theory of individual retribution which he so fully expounded in Ezekiel 18."[23] Canon Cook accurately explained that, "The equity of God is fully vindicated in the fact that the `death' prophesied here was only temporal, while the death promised to the disobedient in Ezekiel 18 is eternal."[24]
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Verse 1
THE SONG OF THE SWORD
This chapter is called by many "The Song of the Sword." Why? The word "sword" occurs no less than thirteen times in 32 verses, being repeated over and over again, doubled and thrice doubled in its significance. It is God's explanation of the parable of the great forest fire just presented in Ezekiel 20, which the stubborn sinners who heard it pretended not to understand. They certainly could not have missed the point of this explanation. It was the sword, the sword, the sword, the sword, etc. the sword sharpened, the sword polished, the sword swift as lightning, the sword of the Lord, but particularly the sword of Babylon the agent of God in his punishment of Israel.

Ezekiel 21:1-7
"And the word of Jehovah came unto me, saying, Son of man, set thy face toward Jerusalem, and drop thy word toward the sanctuaries, and prophesy against the land of Israel; and say to the land of Israel, Thus saith Jehovah; Behold, I am against thee, and will draw forth my sword out of its sheath, and will cut off from thee the righteous and the wicked. Seeing then that I will cut off from thee the righteous and the wicked, therefore shall my sword go forth out of its sheath against all flesh from the south to the north. And all flesh shall know that I, Jehovah, have drawn forth my sword out of its sheath; it shall not return any more. Sigh therefore, thou son of man; with the breaking of thy loins and with bitterness shalt thou sigh before their eyes. And it shall be when they say unto thee, Wherefore sighest thou? that thou shalt say, Because of the tidings, for it cometh; and every heart shalt melt, and all hands shall be feeble, and all knees shall be weak as water: behold, it cometh, and it shall be done, saith the Lord Jehovah."
The parable of the great fire is fully explained here. The South is Jerusalem; the field of the South is Palestine; the forest of the field of the South is the people; every green tree and every dry tree are references to the wicked and the righteous, both of whom are marked for destruction. The great fire stands for war, symbolized here as "the sword."

"Sigh, therefore, thou son of man ..." (Ezekiel 21:6). We have frequently noted the behavior of God's prophets who actually confirmed the predictive nature of their prophecies by their bizarre behavior at the time of giving the prophecy. Isaiah went barefoot for two years; Jeremiah wore an ox yoke to the king's court; Micah screamed like a jackal and wallowed in the dirt; here Ezekiel sighed and manifested great grief as a man with a broken heart, provoking an inquiry from the people, as to what it all meant. This behavior is the complete and irrevocable refutation of nonsense that Ezekiel "might not have written this chapter."[1] No man would possibly have behaved in the manner indicated here concerning an event that had already happened.

"With the breaking of thy loins ..." (Ezekiel 21:5). The KJV and the Revised Standard Version are better here, reading "breaking of thy heart." In ancient times the loins (kidneys) were thought to be the seat of the emotions, now said to be "in the heart," not the physical heart, of course, but the brain, which is the seat of intelligence and the emotions.

Verse 8
"And the word of Jehovah came unto me, saying, Son of man, prophesy, and say, Thus saith Jehovah: Say, A sword, a sword, it is sharpened, and also furbished; it is sharpened that it may make a slaughter; it is furbished that it may be as lightning: shall we then make mirth? the rod of my son, it contemneth every tree. And it is given to be furbished, that it may be handled: the sword, it is sharpened, yea, it is furbished, to give it into the hand of the slayer. Cry and wail, son of man; for it is upon my people, it is upon all the princes of Israel: they are delivered over to the sword with my people; smite therefore upon thy thigh. For there is a trial; and what if even the rod that contemneth shall be no more? saith the Lord Jehovah."
Bunn referred to this chapter as, "One of the most shocking and awesome passages"[2] in the Bible.

"The rod of my son, it contemneth every tree ..." (Ezekiel 21:10). "'The rod of my son,.' here, is the scepter of the House of David."[3] These words were spoken by the people who claimed not to fear the sword of punishment coming upon them, because the scepter of the House of David, whom God recognizes as his son, contemneth (despises) all other scepters as mere pieces of wood.

"Cry and wail, son of man ..." (Ezekiel 21:12). This behavior supplements that of Ezekiel 21:6, such bizarre actions being for the purpose of getting attention, and also for the purpose of emphasizing the predictive nature of these prophecies.

"Smite therefore upon thy thigh ..." (Ezekiel 21:12). "This was done as an expression of grief."[4] Efforts have been made to view this as a demonstration of glee or delight on Ezekiel's part; but that could not possibly fit into the context here. Both this gesture and the clapping of hands, mentioned later, were bona fide expressions of extreme grief, especially when accompanied by the crying and walling of the prophet.

"What if the rod that contemneth shall be no more ..." (Ezekiel 21:13)? This stops a little short of prophesying the end of the earthly house of David; but, in context, that is certainly the meaning of it.

Verse 14
"Thou therefore, son of man, prophesy, and smite thy hands together; and let the sword be doubled the third time, the sword of the deadly wounded: it is the sword of the great one that is deadly wounded, which entereth into their chambers. I have set the threatening sword against all of their gates, that their hearts may melt, and their stumblings be multiplied: ah! it is made as lightning, it is pointed for slaughter. Gather thee together, go to the right, set thyself in array, go to the left, whithersoever thy face is set. I will also smite my hands together, and I will cause my wrath to rest; I, Jehovah, have spoken it."
"Let the sword be doubled the third time ..." (Ezekiel 21:14) "This shows the tremendous size and power of the sword coming against Jerusalem. All hope of escape was gone."[5]
"It is the sword of the great one that is deadly wounded ..." (Ezekiel 21:14) This is a reference to Zedekiah, the king of Judah. "The sword shall smite the king as well as all the people."[6]
"Which entereth into their chambers ..." (Ezekiel 21:14). This meant that the King of Babylon would enter the city of Jerusalem and have access to everything in it, even the house of the king.

"I will also smite my hands together ..." (Ezekiel 21:17). It is impossible for this to refer to any sadistic glee on God's part over the destruction of his wicked people. Repeatedly, all of the prophets have assured us that God has no pleasure in the death of the wicked. This is another instance of where a misinterpretation can lead to serious error. Bunn, for example, toyed with the idea that "the clapping of hands" here was a sign of elation, approval, or delight. If he had properly understood the meaning of it in this context, he could never have said:

These words almost depict Jehovah as a scheming, venal deity, who with deadly passion and sullen cruelty prepares for the total ravaging of his enemies."[7]
This is a slander of the paragraph above where God is depicted as clapping his hands in deep grief over the fate of his Once Chosen People. Barlow properly understood the meaning of the clapping of the hands. "Smiting the hands together is an indication of violent grief."[8] The Biblical proof of this viewpoint is found in Ezekiel 21:12 where the clapping of the hands is accompanied by the loud crying and wailing of the prophet.

Verse 18
"The word of Jehovah came to me again, saying, Also, thou son of man, appoint thee two ways, that the sword of the king of Babylon may come; they twain shall come forth out of one land: and mark out a place, mark it out at the head of the way to the city. Thou shalt appoint a way to come to Rabbah of the children of Ammon, and to Judah in Jerusalem the fortified. For the king of Babylon stood at the parting of the way, at the head of the two ways, to use divination: he shook the arrows to and fro, he consulted the teraphim, he looked in the liver. In his right hand was the divination for Jerusalem, to set battering rams, to open the mouth in the slaughter, to lift up the voice with shouting, to cast up the mounds to build forts. And it shall be unto them a false divination in their sight, who have sworn oaths unto them; but he bringeth iniquity in remembrance, that they may be taken."
"Appoint thee two ways ..." (Ezekiel 21:18). These lines seem to be God's explanation to Ezekiel of the meaning of that divination sought by Nebuchadnezzar, at the head of the two ways. "Damascus was the point at which the ancient trade routes separated."[9]
"Mark out a place at the head of the way to the city ..." (Ezekiel 21:19). Since nothing is said of Ezekiel's going all the way to Damascus, it could be that some crucial place on the road from Damascus to Jerusalem would be the place that Ezekiel was commanded to mark. In any case, the Jews did not believe it.

The three types of divination which Nebuchadnezzar consulted were: (1) he placed two arrows in a quiver, one marked Ammon, the other Jerusalem. He shook them and poured them out; the Jerusalem arrow came out first. We do not know how (2) the teraphim and (3) the liver were consulted. This is the first passage in which the terrible sword of the Lord is also identified as the sword of the king of Babylon.

"In his right hand is the divination for Jerusalem ..." (Ezekiel 21:22). This indicates that Nebuchadnezzar had reached into the bag with the arrows and pulled out the one marked Jerusalem, or that, after that arrow fell out, he picked it up with his right hand. In any case, it meant that Jerusalem would be attacked first. The whole verse, with its mention of battering rams, forts, the slaughter, the shouting, etc.

"It shall be unto them as a false divination ..." (Ezekiel 21:23). The remarkable thing in this verse is that the Jews themselves had depended upon such divinations, but now they refused to believe it. We believe that Ezekiel told the people of Nebuchadnezzar's divination and the results of it, the information having come to the prophet by the direct revelation of God.

"He will call to remembrance ..." (Ezekiel 21:23). "This refers to Nebuchadnezzar, and the iniquity he will call to remembrance is the perjury and treason of the king of Israel, Zedekiah."[10]
Verse 24
"Therefore thus saith the Lord Jehovah: Because ye have made your iniquity to be remembered, in that your transgressions are uncovered, so that in all your doings your sins do appear; because that ye are come to remembrance, ye shall be taken with the land. And then, O deadly wounded wicked one, the prince of Israel, whose day is come, in the time of the iniquity of the end, thus saith the Lord Jehovah: Remove the mitre, and take off the crown; this shall be no more the same; exalt that which is low; and abase that which is high. I will overturn, overturn, overturn it: this also shall be no more. UNTIL HE COME WHOSE RIGHT IT IS; and I will give it to him."
This is one of the key passages in the Bible. Here is announced the end of the earthly House of David. Zedekiah's "day is come." It is not merely the death of the king, but the end of the kingdom which is at hand. The mitre, standing for the high priest and the whole religious system, and the crown standing for the king and the nobility receive the sentence: "Remove them!" Take them off! "This (the kingdom) shall be no more." "I will overturn, overturn, overturn." (Ezekiel 21:26-27).

UNTIL HE COME WHOSE RIGHT IT IS
We have no patience at all with alleged scholars who cannot find any reference here to the Messiah. Such scholars remind one of the "elders" in these two chapters who could not understand the parable of the Great Fire!.

First, we call the reader's attention to our discussion of the text in Genesis 49:10 (Vol. 1 of the Pentateuchal Series, pp. 566-569), to which there is a direct reference in Ezekiel 21:27, here.

The old, outdated and discredited fulminations against this text by the radical critics, are gradually being replaced in this last quarter of the 20th century by the dependable words of many scholars. A few of these, we enclose here:

"The only hope left to Judah in this passage was that `the ultimate scepter of Judah,' the Messiah would yet come. When Judah was purified, the scepter, `the Messiah', would rule over his people (Ezekiel 21:27.)[11] ... Ezekiel 21:27 indicates the overthrow of Zedekiah's throne, the end of the Davidic kingdom until the coming of the Messiah.[12] ... The one to whom this right belongs, and to whom God will give it, is the Messiah, of whom the prophets from the times of David and onward have prophesied as the founder and restorer of perfect right on earth.[13] ... These verses prophesy the end of the monarchic succession and of the state, which are to be brought into ruin until the Messiah comes.[14] This echoes Genesis 49:10. "Until he comes, to whom it belongs" (Revised Standard Version) ... The Jewish rabbis paraphrase this in a Messianic sense.[15] ... The promised king in Ezekiel 21:27 is the Son of David, the Messiah; thus the promise of Judah's destruction here ends in a promised restoration, as in ch, 20:40.[16] ... Here we have a cryptic reference back to Genesis 49:10, where is given the expectation of one to whom the right of kingship really belonged; he will be that one to whom everything in the House of David and the Messianic kingship have always pointed.[17] ... These verses (26,27) express Ezekiel's hope of a personal Messiah; there is an allusion here to Genesis 49:10.[18] ... The Lord Jesus Christ, the promised Messiah, was the true King of Judah.[19]
Verse 28
"And thou, son of man, prophesy, and say, Thus saith the Lord concerning the children of Ammon, and concerning their reproach, and say thou, A sword, a sword is drawn, for the slaughter it is furbished, to cause it to devour, that it may be as lightning; while they see for thee false visions, while they divine lies unto thee, to lay thee upon the necks of the deadly wounded, whose day is come in the time of the iniquity of the end. Cause it to return unto its sheath. In the place where thou wast created, in the land of thy birth will I judge thee; I will blow upon thee with the fire of my wrath; and I will deliver thee into the hand of brutish men, skillful to destroy. Thou shalt be as fuel to the fire; thy blood shall be in the midst of the land; thou shalt be no more remembered: for I, Jehovah have spoken it."
This prophecy against Ammon has no promise of restoration.

We have no certain word on just why Ammon was singled out here for this special oracle; but it might have pertained to the share they had in the murder of Gedaliah, by the hand of Ishmael.
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Verse 1
LIST OF JERUSALEM'S CURRENT SINS
Whereas the previous chapter gave a record of the historical apostasies of the nation of Israel, this one focuses upon the sins that Jerusalem was then in the act of committing when Ezekiel delivered this chapter, the tremendous implication being that there could no longer be any hope of God's sparing the "bloody city."

Also, the specific enumeration of so many transgressions, "Gives us a true picture of what Ezekiel means by `sins'."[1]
The chapter naturally falls into three divisions, presenting three oracles, each of which begins with the solemn words: "The word of Jehovah came unto me, saying, Son of man ..." (Ezekiel 22:1,17 and Ezekiel 22:23). Only the first of these is directed against Jerusalem, in the words, `the bloody city,'; and Keil objected to applying the last two oracles to Jerusalem only, because they appear to be addressed against "the house of Israel." Nevertheless, Jerusalem as the capital and final remainder of the whole house of Israel would seem to have been the principal addressee of the whole chapter.

Ezekiel 22:1-5
"Moreover the word of Jehovah came unto me, saying, And thou, son of man, wilt thou judge, wilt thou judge the bloody city? then cause her to know all her abominations. And thou shalt say, Thus saith the Lord Jehovah: A city that sheddeth blood in the midst of her, that her time may come, and that maketh idols against herself to defile her. Thou hast become guilty in the blood that thou hast shed, and art defiled in the idols which thou hast made; and thou hast caused thy days to draw near, and art come even unto thy years: therefore have I made thee a reproach among the nations, and a mocking to all the countries. Those that are near, and those that are far from thee, shall mock thee, thou infamous one, and full of tumult."
"Wilt thou judge, wilt thou judge ...?" (Ezekiel 22:2). The repetition indicates the strong emphasis of the command. The word "judge" here is a reference to an arraignment with a statement of the charges, as in the case of a prosecutor in a law suit. God only, in the strictest sense, is the "judge" of all men.

"The bloody city ..." (Ezekiel 22:2). "This epithet applied here to Jerusalem equates the capital of the Once Chosen People with Nineveh, that infamous whore, the savage lion's den, and corrupt center of heathen abominations,"[2] which God also designated with this same eloquent word of shameful guilt (Nahum 3:1), "the bloody city." Note that Jerusalem has already forfeited all of her glorious names, such as "faithful city, and beloved city."

"That her time may come ..." (Ezekiel 22:3). "This means the time of her retribution, the time when God will judge and punish her."[3] God did not punish either individuals or nations until their "iniquity was full," The meaning of this seems to be that, as long as there was hope of a change, God was always willing to spare the punishment a while longer.

"Thou hast caused thy days to come near, and art come even unto thy years . ..." (Ezekiel 22:4). "Thy days" is a reference to the days of Jerusalem's punishment, and "thy years,' speaks of the years of her captivity.

"I have made thee a reproach among the nations ..." (Ezekiel 22:5). This is a prophecy of what will soon happen, as indicated in the future tense used in the next verse, "Those that are near, and those that are far from thee, shall mock thee."

"Thou infamous one, and full of tumult ..." (Ezekiel 22:5). When any civilization reaches the condition in which the whole land is "full of tumult," "violence," and wholesale bloodshed, the end of it cannot be long delayed. It will be remembered that prior to the Great Deluge, the universal bloodshed and violence were cited as the reason for the destruction of the world in the flood. "And God said, The end of all flesh is before me; for the earth is filled with violence." (Genesis 6:13). The near-universal violence of our own times should be a reason for the most acute concern and apprehension on the part of the leaders of our world. Only God, of course, could know at what point the land "is filled" with violence; but when that point is reached, who can doubt that God will terminate it?

Jerusalem had certainly reached such a point, as indicated here. "Manasseh had filled Jerusalem with innocent blood (2 Kings 21:2-15)."[4]
Verse 6
"Behold the princes of Israel, every one according to his power, have been in thee to shed blood. In thee have they set light by father and mother; in the midst of thee have they dealt by oppression with the sojourner; in thee have they wronged the fatherless and the widow. Thou hast despised my holy things, and hast profaned my sabbaths. Slanderous men have been in thee to shed blood; and in thee have they eaten upon the mountains: in the midst of thee they have committed lewdness. In thee have they uncovered their fathers' nakedness; in thee have they humbled her that was unclean in her impurity. And one hath committed abominations with his neighbor's wife; and another hath lewdly defiled his daughter-in-law; and another in thee hath humbled his sister, his father's daughter. In thee have they taken bribes to shed blood; thou hast taken interest and increase, and thou hast greedily gained of thy neighbors by oppression, and hast forgotten me, saith the Lord Jehovah."
"Some of the sins listed here relate to violations of the Decalogue, but the most of them relate to chapters 17-26 of the Book of Leviticus, where is recorded the so-called `Holiness Code.'"[5] We appreciate the exceedingly significant observation of McFadyen here: "Although most of the evils listed here are social wrongs, it is significant that the low morality is traced to false religion."[6] Amen! The false notion that the prophets of God were concerned only with social wrongs has made many of the comments of radical critics worthless, because, "All sin, in the final analysis, is nothing but a failure on the part of men to maintain the correct relation with the Heavenly Father." "The First and Great Commandment is to love God" (Mark 12:48).

The student is referred to our commentaries on the Pentateuch and upon the Minor Prophets for a discussion of the sacred laws violated by these various sins. Despite the "princes of Israel" being cited here as the perpetrators of such atrocious evils, it may not be doubted that all of the people were equally as sinful. It is amazing that "even the princes" were the notoriously guilty ones. Naboth was murdered and his vineyard confiscated by Jezebel the Queen, Tamar was raped and dishonored by her brother Amnon, a prince of Israel, indeed, the first son of king David by Ahinoam. Reuben, one of the Twelve patriarchs "uncovered his father's nakednesss" by his adultery with one of Jacob's concubines.

It is of interest that this latter sin does not seem to have been very unusual, because of the plural "fathers" in 5:10. In the New Testament, it is stated that the taking of one's step-mother was an evil, "found not even among the Gentiles" (1 Corinthians 5:1).

The disobedience and despising of father and mother always accompany the ruin of any culture. In the final hardening of Israel, in the times of Christ, the religious leaders of Israel, namely the Pharisees, taught that children, under pretense of respect to the Corban, had the right to despise and neglect their parents;[7] and Our Lord specifically condemned them for their teaching. Their old evils of the times of Ezekiel were still practiced in the days shortly before the destruction of Jerusalem in 70 A.D.

"They have eaten upon the mountains ..." (Ezekiel 22:9). This refers to the widespread worship indulged by the Israelites in their participation in the licentious orgies of the "high places," where the ancient Canaanite gods of fertility were shamelessly worshipped by Israel.

"Slanderous men have been in thee to shed blood ..." (Ezekiel 22:9) Cooke tells us that, "It was a common practice of those times to get rid of persons obnoxious to those in power by the device of false accusations."[8] Plumptre agreed, citing the case of, "Naboth in 1 Kings 21:10,"[9] as an example.

"They have forgotten me, saith Jehovah ..." (Ezekiel 22:12). "Social morality always depends upon the remembrance of God."[10] In the last analysis, all correct human behavior is derived from the recognition of Almighty God as the giver of life and the only legitimate regulator of human actions. Why is it wrong to kill? This is true only because man is created in God's image, and God has forbidden it. Apart from the knowledge of God, it is not a sin to kill, to steal, to commit adultery, or to do any other deed that pleases the doer. Apart from the knowledge and remembrance of God, there is no such thing as either "right" or "wrong." It must indeed be feared that in our culture today, this fundamental criterion for determining what is right or wrong has been obscured by the increasing unbelief of our times.

Verse 13
"Behold, therefore, I have smitten my hand, at thy dishonest gain which thou hast made, and at thy blood which hath been in the midst of thee. Can thy heart endure, or can thy hands be strong, in the days that I shall deal with thee? I, Jehovah, have spoken, and will do it. And I will scatter thee among the nations, and disperse thee through the countries; and I will consume thy filthiness out of thee. And thou shalt be profaned in thyself, in the sight of the nations; and thou shalt know that I am Jehovah."
"I have smitten my hands at thy dishonest gain ..." (Ezekiel 22:13). "This figuratively describes God's indignation"[11] at the crooked dealings of Israel.

"Can thy heart endure ..." (Ezekiel 22:14)? No matter how bold and daring wicked men may pretend to be, when God's judgment falls upon them, all of their alleged courage evaporates! It will be true especially upon the final day of judgment depicted in Revelation 6:14-17.

"I will consume thy filthiness out of thee ..." (Ezekiel 22:15). This will be accomplished by the total destruction of all of the wicked sinners in Jerusalem, who are, themselves, the "filthiness" of the city.

"And thou shalt be profaned in thyself, in the sight of the nations ..." (Ezekiel 22:16). This is admittedly a difficult expression. "The meaning appears to be that `Thou shalt be inwardly conscious of thy polluted condition, and shall loathe thyself on account of thy sins.'"[12] It should be remembered here, that, "Although God allowed his people to be profaned for a time, and allowed the nations to mock them, concluding that God was powerless to save them; nevertheless, the scattering of His people was remedial in God's intention; and, in God's own time, `The holiness of God's name' would yet be vindicated (Ezekiel 36:23)."[13]
Verse 17
"And the word of Jehovah came unto me, saying, Son of man, the house of Israel is become dross unto me: all of them are brass and fin and iron and lead, in the midst of the silver; they are the dross of the silver. Therefore thus saith the Lord Jehovah: Because ye are all become dross, therefore, behold, I will gather you into the midst of Jerusalem. As they gather silver and brass and iron and lead and tin into the midst of the furnace, to blow the fire upon it, to melt it; so will I gather you in mine anger and in my wrath, and I will lay you there, and melt you."
Yea, I will gather you, and blow upon you with the fire of my wrath, and ye shall be melted in the midst thereof. As silver is melted in the midst of the furnace, so shall ye be melted in the midst thereof; and ye shall know that I, Jehovah, have poured out my wrath upon you.

The figure of this illustration is that of a smelter or furnace in which dross is separated from silver; "But this is no `refining' operation which we have here, because Israel is all dross, every one, high and low alike."[14]
"I will gather you into the midst of Jerusalem ..." (Ezekiel 22:19). Keil thought that this reference to Jerusalem, "Is somewhat out of place, inasmuch as the preceding Word of God referred not to the city, but to `The House of Israel' (Ezekiel 22:18)."[15] Keil failed to take into consideration that God here promised to "gather" the House of Israel into Jerusalem for the purpose of making a smelting furnace of the whole city; thus, the reference to Jerusalem is absolutely correct. (see Ezekiel 22:19).

When the siege of Jerusalem began by the king of Babylon, the whole population of Palestine, encompassing all of `the House of Israel' that remained, poured into Jerusalem for protection. This is a prophecy that, "Under the stress of the siege, Jerusalem would become a furnace in which they all shall be melted by the fierce heat of the Divine anger."[16]
Verse 23
"And the word of Jehovah came unto me, saying, Son of man, say unto her, Thou art a land that is not cleansed, nor rained upon in the day of indignation. There is a conspiracy of her prophets in the midst thereof, like a roaring lion, ravening the prey: they have devoured souls; they take treasure and precious things; they have made her widows many in the midst thereof. Her priests have done violence to my law, and have profaned my holy things: they have made no distinction between the holy and the common, neither have they caused men to discern between the unclean and the clean, and have hid their eyes from my sabbaths, and I am profaned among them. Her princes in the midst thereof are like wolves ravening the prey, to shed blood, and to destroy souls, that they may get dishonest gain. And her prophets have daubed for them with untempered mortar, seeing false visions, and divining lies unto them, saying, Thus saith the Lord, Jehovah, when Jehovah hath not spoken. The people of the land have used oppression, and exercised robbery; yea, they have vexed the poor and needy, and have oppressed the sojourner wrongfully. And I sought for a man among them, that should build on the wall, and stand in the gap before me for the land, that I should not destroy it; but I found none. Therefore have I poured out mine indignation upon them; I have consumed them with the fire of my wrath: their own way have I brought upon their heads, saith the Lord Jehovah."
This reveals the utter corruption of the prophets, and the priests, and the princes of Israel. There remained not a single one of them who was true to the obligations of his holy office. They were best described as a pack of wild animals, devouring men as wantonly as a wolf or a lion would tear the body of an animal they were eating. The language here reminds us of Zephaniah. Her princes in the midst of her are roaring lions; her judges are evening wolves; they leave nothing until the morrow. Her prophets are light and treacherous persons; her priests have profaned the sanctuary, they have done violence to the law! (Zephaniah 3:3-4).

The charges made against Israel here by Ezekiel have been made so frequently, and have been commented upon already numerous times in our series of commentaries, that it is unnecessary at this point to elaborate any further the gross sins and corruptions of the Chosen People. Their apostasy was complete; they had already sustained the judicial hardening of God Himself; and the hour of the nation's terminal punishment was at hand.

Special attention should be given the magnificent prophecy in the last verse here. The verbs in this verse are the "prophetic present." They speak of what God "will do," not about what has already been done. Alexander properly understood this: "God concluded this message (Ezekiel 22:31) with a judgment, that he would consume (future tense) the people with fire from his mouth, and that the people themselves were responsible for the judgment coming (future tense) upon them."[17]
Of course, no radical scholar can allow such a prophecy, due to their incorrect and ridiculous rule that there are no "predictive prophecies" in the Bible, Based on that false rule, Cooke stated that, "In any case Ezekiel 22:30-31 were written after 586 B.C. (that is, after the fall of Jerusalem)."[18] Did Cooke offer any proof of this? Indeed no! There is no proof or evidence whatever of the truth of such a canard. Such a statement is without any doubt whatever incorrect.

23 Chapter 23 

Verse 1
ALLEGORY OF OHOLAH AND OHOLIBAH; SAMARIA AND JERUSALEM
Several of the authors whose works we have consulted with reference to this chapter have called the language of it repulsive, erotic, crude, indelicate and disgusting. We do not agree with such an attack. Our society has almost removed the common words for sin from their vocabulary.

The prodigal waster refers to himself as "generous," or "liberal." The stingy miser thinks of himself as "thrifty." The drunkard parades as "sociable," or as an innocent sufferer from "alcoholism." The adulterers like to appear as, "modern," or subscribers to the "new morality." Homosexuals call themselves "gay"; but God's Word indulges no such euphemisms. Sins are described in brutal language that refers to them in terms of what they actually are. "Ezekiel selected the marriage metaphor here (we believe the selection was God's choice, not Ezekiel's) for the purpose of showing in a glaring light the full horror of the people's disloyalty."[1] "It should be remembered that Ezekiel is here using the normal thought forms of his day to convey weighty teachings from God regarding the ways of men."[2]
"The adultery in this chapter symbolizes primarily the foreign alliances with pagan nations (which indeed always involved the acknowledgement of the gods of the allied nations)."[3] Since the worship of those evil pagan gods was depraved and licentious almost beyond imagination, the representation of God's Chosen People here under the figure of two sisters, insatiable in their lewdness, must be accepted as authentic and appropriate.

It is a bit shocking that Samaria is presented here as the older of the two sisters, since historically, this is incorrect. "What seems to be meant is that the Northern kingdom was larger and more powerful than the southern kingdom.[4]
Ezekiel 23:1-5
"The word of Jehovah came again unto me, saying, Son of man, there were two women, the daughters of one mother: and they played the harlot in Egypt; they played the harlot in their youth; there were their breasts pressed, and there was handled the bosom of their virginity. And the names of them were Oholah the elder, and Oholibah her sister; And they became mine, and they bare sons and daughters. And as for their names, Samaria is Oholah, and Jerusalem is Oholibah."
"The daughters of one mother .." (Ezekiel 23:2). Both were of the posterity of Abraham, Isaac, and Jacob.

"They played the harlot in Egypt ..." (Ezekiel 23:3). The only proof of this needed is Genesis 32, where is recorded the apostasy of Israel in the matter of the Golden Calf, a development of just a little over a month during Moses' absence. The cooperation of the people in giving their gold for the making of this copy of an Egyptian God, and the wholesale adultery and fornication with which it was "worshipped" dramatically demonstrate that all Israel were without doubt habitual practitioners of such licentious "worship." Where? In Egypt, of course. Also, see Joshua 24:14. "Oholah and Oholibah ..." (Ezekiel 23:4). "The names of these two sisters are not identical in meaning, despite the claims of some to that effect. Oholah signifies `her tent'; and Oholibah signifies `my tent is in her."[5] Thus these names indicate that God never approved or recognized the worship of the Northern Israel which Jeroboam I instituted following the rebellion of the Ten Tribes against the House of David. As Plumptre wrote, "The distinctive element in both of these names is that the worship in Samaria was not authorized by God."[6]
"They became mine ..." (Ezekiel 23:4). This is the formal statement of God that he indeed accepted racial Israel as his wife, or "bride." God knew, of course, about the adulterous tendencies of his people, nevertheless he consented to become their husband.

Verse 6
"And Oholah played the harlot when she was mine; and she doted on her lovers, the Assyrians her neighbors, who were clothed with blue, governors and rulers, all of them desirable young men, horsemen riding upon horses. And she bestowed her whoredoms upon them, the choicest men of Assyria, all of them; and upon whomsoever she doted, with all their idols she defiled herself. Neither hath she left her whoredoms since the days of Egypt; for in her youth they lay with her, and they handled the bosom of her virginity.; and they poured out their whoredoms upon her. Wherefore I delivered her into the hand of her lovers, into the hands of the Assyrians, upon whom she doted. These uncovered her nakedness; they took her sons and her daughters; and her they slew with the sword: and she became a byword among women; for they executed judgment upon her."
That Oholah should be judged and executed by her lovers verified one of the strange mysteries of wickedness, the classical example of which is that of Amnon (2 Samuel 13), who forced his sister Tamar. Afterward, the Scriptures record that, "Then Amnon hated Tamar with exceeding great hatred; for the hatred wherewith he hated her was greater than the love wherewith he had loved her (2 Samuel 13:15ff)."

"Assyrians, clothed with blue, governors and rulers, all desirable young men ..." (Ezekiel 23:6). "This verse indicates symbolically the embracing of all of Assyria's pagan gods. Oholah, true to her corrupt self, merely superimposed upon the ancient pagan gods of Egypt, the gods of Assyria, producing a syncretistic blend of pagan worship."[7] The most shameful thing of all was that Jehovah was also called upon, right along with the whole pantheon of pagan deities.

The temptation to Israel lay in this: they were terrified by the universal reputation of the terrible Assyrians, known throughout all the world of that period as, The Breakers. "The paramour here, on whose account Israel forsook her God, is Assyria itself, not Assyria's gods, although, no doubt, through fear of the people, Israel endeavored to make friends of the gods also. Thus the `adultery' here was not so much religious as political."[8] We agree that the text here clearly indicates that Israel, although terrified by Assyria, nevertheless admired the beauty of the young men in the armies of their enemies, and also lusted after them. This did not justify their actions, but it affords an explanation of what they did.

Keil also noted that, it was Israel's efforts to avoid damage to themselves that motivated their efforts to form alliances with powerful nations.[9] Also, had not Israel's most glorious king, Solomon himself, done exactly the same thing in his seven hundred marriages with foreign wives, and his honoring all of their gods with special shrines, high places, and other considerations?

The result of Israel's disobedience in this matter, contrary to the admonition of all of her holy prophets, was not their protection at all, but their ultimate destruction as a nation, the sack of their capital city Samaria, and the deportation to Assyria of many thousands of the people. It is simply amazing that Judah apparently never learned anything from the experience of her sinful sister Oholah.

Verse 11
"And her sister Oholibah saw this, yet she was more corrupt in her doing than she, and in her whoredoms which were more than the whoredoms of her sister. She doted upon the Assyrians, governors and rulers, her neighbors, clothed most gorgeously, horsemen riding upon horses, all of them desirable young men. And I saw that she was defiled; they both took one way, And she increased her whoredoms; for she saw them portrayed upon the wall, the images of the Chaldeans portrayed with vermilion, girded with girdles upon their loins, with flowing turbans upon their heads, all of them princes to look upon, after the likeness of the Babylonians in Chaldea, the land of their nativity. And as soon as she saw them she doted upon them, and they defiled her in their whoredom, and sent messengers unto them in Chaldea. And the Babylonians came to her into the bed of love, and they defiled her with their whoredom, and she was polluted with them, and her soul was alienated from them. So she uncovered her whoredoms, and uncovered her nakedness: then my soul was alienated from her, like as my soul was alienated from her sister. Yet she multiplied her whoredoms, remembering the days of her youth, wherein she had played the harlot in the land of Egypt, whose flesh is as the flesh of asses, and whose issue is like the issue of horses. Thus thou calledst to remembrance the lewdness of thy youth, in the handling of thy bosom by the Egyptians for the breasts of thy youth."
"Clothed most gorgeously ..." (Ezekiel 23:12). "The word here means `perfection,' and the thought intended is, perfect beauty of clothing."[10]
Ezekiel 23:12,13 stress the attractiveness of the clothing and appearance of Assyrian and Chaldean cavalry. "Chaldeans, as used later in the paragraph is a symbol for Babylonians."[11]
"Men portrayed upon the wall in vermilion ..." (Ezekiel 23:14). "This is illustrated by mural paintings recovered from Mesopotamia."[12] Also, "Sculpture brought by Layard from Nineveh, display all of the magnificence of Oriental finery."[13]
These things suggest that it was the superior culture of the Assyrians and Babylonians which constituted the chief allurements to the people of God. Inferior cultures have always been attracted and, in a sense, seduced by the luxuries, etc. of the superior culture. We should not be confused by the mention of both the Assyrians and the Chaldeans alike here as the paramour of Oholibah. Judah was "seduced" by both countries. They became tributary to Nebuchadnezzar when Jehoiachim was elevated to the kingship; he rebelled, seeking the friendship of Egypt; Nebuchadnezzar conquered the city, carried Jehoiachin to Babylon, and installed Zedekiah as his vassal; Zedekiah rebelled, seeking friendship and protection from Egypt; and that led to the final destruction of the City and the Temple! The vacillation and fickleness of Judah was a conspicuous element in all such changes

"She ... sent messengers unto them into Chaldea ..." (Ezekiel 23:16). "This refers to the act of Ahaz (2 Kings 16:7)."[14]
"Then my soul was alienated from her ..." (Ezekiel 23:18). God became disgusted with Oholibah (Jerusalem) because, "The love of Oholibah was not for her husband (God Himself), but for a multitude of paramours whom she received without discretion or shame. This syncretism in politics led to the tragedy of moral deterioration and spiritual decay."[15]
Thus it came to pass that, "Having forsaken God for what she vainly thought was her self-interest, and having abandoned reliance upon Him, Judah came to experience the bitterness of God's alienation from her."[16]
"Remembering the days of her youth ... in Egypt ..." (Ezekiel 23:19). Here is an unmistakable reference to adultery and sexual immorality in its unalloyed identification with the lusts of the flesh. In Egypt, there were no political alliances which Israel either would have or could have made. We find no excuse whatever for denying the plain, vulgar, and ordinary meaning of what is said here. Furthermore, where the sexual activity of horses and asses is brought forward in the following verse, we have the full confirmation of this view.

"Whose flesh is as the flesh of asses, and whose issue is like the issue of horses ..." (Ezekiel 23:20). "The reference here is to the 'membrum virile' (very large in the ass)."[17]
The spectacular and sensational sexual behavior of these animals made an appropriate illustration of the gross immorality of Judah. The scriptures have a number of references to this in Hosea 8:9; Jeremiah 2:24; 13:27, etc. Many translations and versions have softened the words to the extent of obscuring their meaning altogether. Perhaps Alexander has done the best job of providing an inoffensive, yet clear, translation of the passage, thus: "Whose genitals were like those of donkeys, and whose emissions were like that of horses."[18]
Verse 22
"Therefore, O Oholibah, thus saith the Lord Jehovah: Behold, I will raise up thy lovers against thee, from whom thy soul is alienated, and I will bring them against thee on every side. The Babylonians and all the Chaldeans, Pekod, Shoa, and Koa, and all the Assyrians with them; desirable young men, governors and rulers all of them, princes and men of renown, all of them riding upon horses. And they shall come against thee with weapons, chariots, and wagons, and with a company of peoples; and they shall set themselves against thee with buckler and shield and helmet round about: and I will commit the judgment unto them, and they shall judge thee according to their judgments. And I will set my jealousy against thee, and they shall deal with thee in fury; and they shall take away thy nose and thine ears; and thy residue shall fall by the sword: they shall take thy sons and thy daughters; and thy residue shall be devoured by the fire. They shall also strip thee of thy clothes, and take away thy fair jewels. Thus will I make thy lewdness to cease from thee, and thy whoredoms brought from the land fo Egypt; so that thou shalt not lift up thine eyes unto them, nor remember Egypt any more."
Thompson noted, "This section (Ezekiel 23:23-35) consists of four oracles, each of them beginning with the formula, `Thus saith the Lord.' (Ezekiel 23:22,28,32, and 35). The first, second, and last of these have a certain amount of language in common; but the third is in a class by itself and consists of a poem about the cup of judgment."[19]
"Pekod, Shoa, and Koa ..." (Ezekiel 23:23). "These were part of the Babylonian homeland."[20] The particular area where these peoples lived is supposed to have been east of the Tigris river.

"They shall take away thy nose and thine ears ..." (Ezekiel 23:25). This is an explanation of what had just been said, namely, that God would commit the judgment of Judah to her enemies, allowing them to judge Judah by their laws, not the laws of God. "This horrible punishment was not allowed under God's law, but in Mesopotamia it was the frequent punishment of unfaithful wives."[21]
The rest of the horrible Oriental law was that the children of those thus humiliated were sold as slaves; all their property was burnt, and their clothes and their jewels became the perquisites of the executioners. The mutilated woman was left to lie naked, for anyone who wished to satisfy his lust upon her. And an Egyptian law prescribed precisely this punishment for an adulteress.

Verse 28
"For thus saith the Lord Jehovah; Behold, I will deliver thee into the hand of them whom thou hatest, into the hand of them from whom thy soul is alienated; and they shall deal with thee in hatred, and shall take away all thy labor, and shall leave thee naked and bare; and the nakedness of thy whoredoms shall be uncovered, both thy lewdness and thy whoredoms. These things shall be done unto thee, for thou hast played the harlot after the nations, and because thou art polluted with their idols. Thou hast walked in the way of thy sister; therefore will I give her cup into thy hand."
"All of these things shall be done unto thee, for thou hast just played the harlot after the nations ..." (Ezekiel 23:30). The complete understanding of what God meant in this chapter is here cleared up. "The allegorical picture-language is omitted. Not lovers, but nations are referred to, with whom Israel has played the whore."[22] But in the very same verse the second reason for Judah's punishment was given. Let it be remembered that this is in addition to the first reason: "And because thou art polluted with their idols"! So, it was actually whoredom, after all, namely, shameless indulgence in the wholesale immorality of the religious licentious of the pagan idols that was also a vital element in precipitating the terrible punishment that fell upon the people of God. This fact makes the meaning and fully justifies the repulsive terminology employed in the presentation of this remarkable allegory.

To speak of Judah's sin here as "nothing more than the seeking of political alliances" is to miss the point altogether.

Verse 32
There are extensive references to the "cup of the wrath of Jehovah" in the Bible. See Jeremiah 25:15-29; 49:12-13; 51:6-7; Isaiah 51:17-23; 56:12; Zechariah 12:2; Habakkuk 2:16; Psalms 11:6; 75:8; and Revelation 14:20. Also see our comments on most of these passages, except the ones in Psalms.

Verse 35
"Therefore, thus saith the Lord Jehovah: Because thou hast forgotten me, and cast me behind thy back, therefore bear thou also thy lewdness and thy whoredoms. So Jehovah said moreover unto me: Son of man, wilt thou judge Oholah and Oholibah? then declare unto them their abominations. For they have committed adultery, and blood is in their hands; and with their idols have they committed adultery; and they have also caused their sons, whom they bare unto me, to pass through the fire unto them to be devoured. Moreover this they have done unto me: they have defiled my sanctuary in the same day, and have profaned my sabbaths. For when they had slain their children to their idols, then they came the same day into my sanctuary to profane it; and, lo, this they have done in the midst of my house. And furthermore ye have sent for men that come from far, unto whom a messenger was sent, and, lo, they came; for whom thou didst wash thyself, paint thine eyes, and deck thyself with ornaments, and sit upon a stately bed, with a table prepared before it, whereupon thou didst set mine incense and mine oil. And the voice of a multitude at ease was with her: and with men of the common sort were brought drunkards from the wilderness; and they put bracelets upon the hands of them twain, and beautiful crowns upon their heads."
"Thou hast forgotten me ..." (Ezekiel 23:35). Add this to the other reasons God here outlined as the basis of Jerusalem's destruction. (1) They made forbidden political alliances with the nations; (2) they were polluted morally through the idols of the nations with their licentious worship; and (3) they had forgotten God! Thus, they violated the great imperative of the Law of Moses, thundered in the ears of Israel no less than four times, "See that thou forget not the Lord thy God" (Deuteronomy 8:11). This was the ultimate disaster and the reason for all of Israel's other sins.

"They have caused their sons to pass through the fire ..." (Ezekiel 23:37). This atrocious worship of Molech was a result of shameless unfaithfulness of God's people, who, in this despicable action, fell as completely into paganism as was possible. Furthermore, as revealed in the same chapter, they had the audacity to enter into God's temple on the very same day, thus aggravating their guilt. God's house, his ordinances and his statutes, including even the sabbath, were totally ignored, despised, and profaned.

"With men of the common sort were brought drunkards of the wilderness ..." (Ezekiel 23:42). "These refer to Israel's new neighbors, Arabs, Moabites, Tyre, Sidon, etc."[23]
The extent of Judah's whoredom is emphasized in this reference to her courting with all the ardor of an insatiable prostitute these comparatively insignificant nations, as compared with the Assyrians, Egypt, and the Babylonians. Yes, this is speaking of Judah's seeking an alliance with these very peoples (See Jeremiah 27:3f). The relative of value of these "powers" in world politics is evident in their comparison with "men of the common sort, and drunkards from the wilderness"! Judah would have made an alliance with anyone.

Verse 43
"Then said I of her who is old in adulteries. Now will they play the harlot with her? and she with them? And they went in unto her, as they go in unto a harlot: so went they in unto Oholab, and unto Oholibah, the lewd women. And the righteous men, they shall judge them with the judgment of adulteresses, and with the judgment of women who shed blood; because they are adulteresses, and blood is in their hands. For thus saith the Lord Jehovah: I will bring up a company against them, and will give them to be tossed to and fro and robbed. And the company shall stone them with stones, and dispatch them with their swords; they shall slay their sons and their daughters, and burn up their houses with fire. Thus will I cause lewdness to cease out of the land, that all women may be taught not to do after your lewdness. And they shall recompense your lewdness upon you, and ye shall bear the sins of your idols; and ye shall know that I am the Lord Jehovah."
"The righteous men, they will judge them ..." (Ezekiel 23:45). "We need not look for righteous men here."[24] The evil men who "judged" Judah were righteous only in the understanding that the sentence which they carried out against her was just and fully in keeping with the Word of God.

Thus ends the tragic allegory of Oholah and Oholibah. A summary of why they deserved the awful fate which they endured must be understood as (1) their forgetting God and relying upon alliances with evil nations for their protection, (2) forgetting God and wallowing in the sensuous debaucheries connected with their shameless worshipping the pagan fertility gods, resulting in the total wreck of the nation's morality, and (3) forgetting God and the profaning of his sanctuary, his sabbaths, and their whole land, along with their forsaking all of his holy commandments and ordinances. They were indeed ruined morally, socially, religiously, and militarily. Israel as a separate people were no longer of any value whatever to their God as a witness to the pagan nations concerning the true God and his will for mankind. There was absolutely nothing left for God to do, except to destroy them, as God had once destroyed all mankind in the Great Deluge, and to begin over again with that "righteous remnant" which would result from the terrible discipline of the captivity.
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Verse 1
GOD'S LAST MESSAGE BEFORE THE FALL OF JERUSALEM
THE RUSTED CALDRON; AND THE DEATH OF EZEKIEL'S WIFE
There are three connected themes in this chapter: (1) the parable of the rusty caldron (Ezekiel 24:1-14); the sign of the death of Ezekiel's wife (Ezekiel 24:15-24); and (3) the prophecy of the end of Ezekiel's dumbness (Ezekiel 24:25-27).[1]
The date of this chapter is January 15,588 B.C., a date confirmed in 2 Kings 25:1, and in Jeremiah 39:1; 52:4. It is also significant that, in the times of Zechariah, this very date had been memorialized among the captives, and for ages celebrated as a solemn fast-day (Zechariah 8:19).

When Ezekiel wrote these words (yes, they were actually written down on the very day God's message came, Ezekiel 24:2), he was in Babylon, four hundred miles from Jerusalem; and there was no way that he could have known the exact day of Nebuchadnezzar's investment of Jerusalem except by the direct revelation of God. "It cannot be supposed that such intelligence could have reached him by any human means. When, therefore, the captives later received news of the beginning of the siege, they had, upon comparing the dates, an infallible proof of the Divine inspiration of Ezekiel."[2]
The radical critics have done their best to get rid of the implications of a passage like this; but as Keil stated it, "The definite character of this prediction cannot be changed into a "vaticinium post eventum", either by arbitrary explanations of the words, or by some unfounded hypothesis."[3]
Only an unbeliever, or one who wishes to become an unbeliever, can possibly allow some evil scholar, whose purpose is clearly that of discrediting the Word of God, to deny what the sacred text says, merely upon the basis of his arbitrary emendations of the text, or by his efforts to substitute his own word for the Word of God.

"These prophecies in Ezekiel 24 were delivered two years and five months after those dated in Ezekiel 20:1 ."[4]
PARABLE OF THE RUSTY CALDRON
Ezekiel 24:1-5
"Again in the ninth year, in the tenth month, in the tenth day of the month, the word of Jehovah came unto me, saying, Son of man, write the name of the day, even of this selfsame day: the king of Babylon drew close unto Jerusalem this selfsame day. And utter a parable unto the rebellious house, and say unto them, Thus saith the Lord Jehovah, Set on the caldron, set it on, and also pour water into it: gather the pieces thereof into it, even every good piece, the thigh, and the shoulder; fill it with the choice bones. Take the choice of the flock, and also a pile of wood for the bones under the caldron; make it boil well; yea, let the bones thereof be boiled in the midst of it."
The arrogant unbelief of some alleged scholars never fails to astonish us. May, for example, stated that, Ezekiel was probably in Babylon when he wrote this, "To be able to know the very day of the beginning of the siege."[5] Apparently such a `scholar' never heard of such a thing as 'Divine inspiration.' One may wonder why he wrote so much about a book in the Bible, the value of which is founded solely upon its being "inspired of God (1 Peter 1:21)."

Feinberg accurately observed that, "One purpose for this attention to the exact date, was in order for the nations to have written, tangible proof of the accuracy of Ezekiel's prophecies."[6]
Analogies clearly visible in this parable: the caldron is the city; the flesh in it is the people; the immense fire under it is the fire of war; the setting of the caldron on the fire is the beginning of the siege; the rust in the pot (introduced later) is the inherent wickedness of the people; the "choice bones (Ezekiel 24:4)" are the bones with meat attached to them; their being "choice" bones indicates that the nobility and the landed gentry will also be ruined by the war; the "bones under the caldron (Ezekiel 24:5)" are the large bones used, along with the logs for fuel; the removal of the flesh from the caldron indicates the destruction of the whole city, rich and poor alike, high and low, indiscriminately, whether by sword, by pestilence, by famine, or by deportation; the emptying of the caldron indicated the removal of Jerusalem's population; the caldron's still being rusted indicated Jerusalem's worthlessness, at that time, as regarded God's eternal purpose, entailing, of course, the necessity for its complete destruction; the severe burning of the caldron in intense fire after it was emptied speaks of the burning and destruction of the city itself and the Temple of God.

It would seem, as Jamieson thought, that God's selection of this figure of the boiling caldron might have been in response to that boastful proverb the people adopted (Jeremiah 11:3), in which they claimed to be "the flesh" safe in the caldron (Jerusalem), whereas the captives, by their absence, were out of it altogether. Ezekiel here revealed to them that, "Your proverb shall prove to be awfully true, but in a far different sense from what you intended."[7] Judah would not be safe in the caldron, but cooked and destroyed in it.

Verse 6
"Wherefore thus saith the Lord Jehovah: Woe to the bloody city, to the caldron whose rust is therein, and whose rust is not gone out of it! take out of it piece after piece; no lot is fallen upon it. For her blood is in the midst of her; she set it upon the bare rock; she poured it not upon the ground, to cover it with dust. That it may cause wrath to come up to take vengeance, I have set her blood upon the bare rock, that it should not be covered. Therefore thus saith the Lord Jehovah: Woe to the bloody city! I also will make the pile great. Heap on the wood, make the fire hot, boil well the flesh, make thick the broth, and let the bones be burned."
"Woe to the bloody city ..." (Ezekiel 24:6). The implications of this epithet hurled against Jerusalem by God Himself may be read in the terrible fate of Nineveh, which city God addressed in the very same language (Nahum 3:1).

"Whose rust is not gone out of it ..." (Ezekiel 24:6) The "rust" here symbolizes the blood-guiltiness of Jerusalem. In the parable, this meant that the ingredients of the caldron were poisoned by the rust, and the mess within fit only to be destroyed.

"Take out of it piece after piece; no lot is fallen upon it ..." (Ezekiel 24:5). Sometimes in antiquity, lots were cast to determine a definite portion of a city either to be slaughtered, or to be made captives. "In the captivity of Jehoiachin and Jehoiachim some were taken, others left."[8] But here, there would be none spared. All were doomed. The indiscriminate destruction of the population is indicated.

"Her blood is in the midst of her ..." (Ezekiel 24:7). This refers to the shameless murder of her victims. Jerusalem did not even bother to conceal or disguise the murders. The thought in this passage takes account of the fact that the blood of Abel, which the ground received, cried unto God for vengeance. Even the blood of animals was supposed to be covered with dust; but Jerusalem's brazen murders of men left the blood visible to all, thus constituting an aggravation of the sin of murder.

"I also will make the pile great ..." (Ezekiel 24:9). This refers to the pile of fuel on the fire, with the meaning that God will make the destruction of Jerusalem as complete as possible.

"Let the bones be burned ..." (Ezekiel 24:10). This means that any residue of the "choice bones" left in the caldron were also to be burned.

Verse 11
"Then set it empty upon the coals thereof, that it may be hot, and the brass thereof may burn, and that the filthiness thereof may be molten in it, that the rust of it may be consumed. She hath wearied herself with toil; yet her great rust goeth not forth out of her; her rust goeth not forth by fire. In thy filthiness is lewdness: because I have cleansed thee, and thou wast not cleansed, thou shalt not be cleansed from thy filthiness any more, until I have caused my wrath toward thee to rest. I, Jehovah have spoken it: it shall come to pass, and I will do it; I will not go back, neither will I spare, neither will I repent; according to thy ways, and according to thy doings, shall they judge thee, saith the Lord Jehovah."
What is indicated here is the utter uselessness of the rusted caldron; not even fire could burn the corrupted copper enough to cleanse it. In the analogy, the caldron is the city of Jerusalem, the destruction of which is already under way, as this was written.

"In spite of the seemingly terrible hopelessness of the situation described here, a gleam of hope appears in Ezekiel 24:13, even as there also did in Ezekiel 16:42. When the punishment of Israel has done its full work, then Jehovah might cause his fury toward Israel to rest."[9]
"These verses, Ezekiel 24:11-14, declare that the only recourse is to set the caldron upside down on the fire and melt it away; Jerusalem must be destroyed in order to be cleansed."[10] "The tragedy of national sins, which began as occasional lapses, but which at last became part and parcel of Jerusalem's way of life, finally became a tragedy that not even God could redeem."[11]
"She hath wearied herself with toil ..." (Ezekiel 24:12). Some versions read "lies" instead of "toil" in this clause; but Bunn tells us that "The literal meaning here is that `Yahweh has worn himself out attempting to purify the people.'"[12] Due to uncertainties in the text, this verse is disputed as to its meaning. McFadyen suggested that this clause should probably be omitted.[13] Whatever the exact meaning of the verse may be, the thought is certainly the futility of any further effort on the part of God to purge his rebellious people.

The many things God had done in order to preserve and save Israel included: the giving of the Law of Moses, the sending of many prophets, severe punishments, miraculous judgments in their marvelous deliverances, the ministrations of the Levitical system with its priests and Levites, etc., etc.

However, as Henry pointed out, "It is sad to think how many there are, even today, upon whom the death of Christ, the establishment of his spiritual body the Church, the sacred New Testament, and all of the ordinances and blessings of Christianity, are utterly lost in the indifference and lethargy of mankind."[14]
Verse 15
EZEKIEL NOT TO DEMONSTRATE GRIEF OVER THE DEATH OF HIS WIFE
The second sign presented in this chapter is that following the death of the prophet's wife, when, acting upon the prior commandment of God, Ezekiel refrained from any demonstration of grief or lamentation.

"Also the word of Jehovah came unto me, saying. Son of man, Behold, I take away from thee the desire of thine eyes with a stroke: yet thou shalt neither mourn nor weep, neither shall thy tears run down. Sigh, but not aloud, make no mourning for the dead; bind thy headtire upon thee, and put thy shoes upon thy feet, and cover not thy lips, and eat not the bread of men. So I spake unto the people in the morning; and at even, my wife died; and I did in the morning as I was commanded."
Ezekiel here was told that his wife would die, but that God forbade him to make any visible demonstration of his grief or lamentation. All of the usual things that were normally done to mark the passing of a loved one were to be omitted. He was not to uncover his head, nor go barefoot, nor to sigh aloud, nor to cover his lip, or even to eat "of the bread of men." All of these funeral customs are frequently mentioned in the Old Testament, and some of them also in the New Testament, as in the case of the loud mourners wailing for the death of Jairus' daughter.

"Nor eat the bread of men ..." (Ezekiel 24:17). This is of special interest to us, because it still in this present day is a characteristic of the New Israel of God, observed by Churches of Christ and other communions throughout the world upon funeral occasions. Cooke described the custom thus: "Friends and relatives of the deceased were accustomed to assemble in the house of mourning for a funeral meal, provided by those assembled."[15] Of course, the bereaved was supposed to participate in the feast. It was that meal, here called, "the bread of men," that Ezekiel was forbidden to eat.

"Bind thy headtire upon thee ..." (Ezekiel 24:17) The meaning of headtire is "turban."

Eichrodt warned us not to be taken in by the critical nonsense that the warning which God gave Ezekiel regarding his wife's death was "merely the realization that his wife's long illness would probably lead to her death in the near future."[16]
Such a canard is no less a denial of God's Word than Satan's arrogant falsehood, that, "Ye shall not surely die."

For Biblical references to the types of actions mentioned here as expressions of sorrow see: Leviticus 10:6 (leaving off headtire), Isaiah 20:2 (the bare feet); Leviticus 13:45 (the covered lip). Deuteronomy 26:14; Jeremiah 16:7 (the meal in the house of mourning), etc.

The meaning of Ezekiel's being commanded not to demonstrate mourning is that:

"The context requires that the great tragedy of the fall of Jerusalem is not to be followed by wholesale demonstrations of lamentation and grief. Ezekiel would not weep (visibly) over the death of his beloved, and neither would the people of Israel weep over the fall of Jerusalem. Why? Because, in both cases the tragedy was too deep and stunning for any expression of grief to prove adequate."[17]
Verse 19
"And the people said unto me, Wilt thou not tell us what these things are to us, that thou doest so? Then I said unto them, The word of Jehovah came unto me, saying, Speak unto the house of Israel, thus saith the Lord Jehovah: Behold I will profane my sanctuary, the pride of your power, the desire of your eyes, and that which your soul pitieth; and your sons and your daughters whom ye have left behind shall fall by the sword. And ye shall do as I have done: ye shall not cover your lips, nor eat the bread of men. And your tires shall be upon your heads, and your shoes upon your feet: ye shall not mourn nor weep; but ye shall pine away in your iniquities, and moan one toward another. Therefore shall Ezekiel be unto you a sign; according to all that he hath done shall ye do: when this cometh, then shall ye know that I am the Lord Jehovah."
Ezekiel's behavior in such a strange and unnatural manner had the desired effect. The people felt that there was some message for them involved in it; and so they consulted him the following day. His news was devastating: the Holy Temple itself would be profaned. That meant the total destruction of Jerusalem. Many of the captives had left their children in Jerusalem; and here they learned that all of them would be killed. The loss of their children, their beloved capital city, and the Temple itself meant that, just like the case of Ezekiel, "They would have the desire of their eyes taken away." "Then it was the desire of Ezekiel's eyes that was taken away; but now it will be the desire of the people's eyes which will be taken away; and the loss will be too grave for tears."[18]
"Then shall Ezekiel be unto you a sign ..." (Ezekiel 24:24). Apart from Ezekiel 1:3, this is the first mention of Ezekiel's name. "This verse is the subscription to the first twenty-four chapters; and Ezekiel 1:3 is the superscription."[19] Ezekiel as a sign also has overtones reaching into our own times. He is unmistakably a type of the Lord Jesus Christ, especially in the matter of that title found so frequently, "Son of man." His being commanded to "Judge Israel" is typical of the fact that God has given "judgment of all men" into the hands of the Son of God; his rejection by the Israel of his day typifies the rejection of Jesus Christ by the apostate racial Israel of his day.

Verse 25
"And thou, son of man, shall it not be the day when I take from them, their strength, the joy of their glory, the desire of their eyes, and that whereupon they set their heart, their sons and their daughters, that in that day he that escapeth shall come unto thee, to cause thee to hear it with thine ears? In that day shall thy mouth be opened unto him that is escaped, and thou shalt speak, and be no more dumb: so shalt thou be a sign unto them; and they shall know that I am Jehovah."
THE THIRD SIGN: EZEKIEL'S SILENCE TO END
It will be recalled that in the very beginning of Ezekiel's ministry, God had, except in the matter of specific prophecies which he was commanded to deliver, forbidden Ezekiel to speak freely to the people; but all of that would be changed at the end of the siege. (See Ezekiel 3:22-27). "The fall of Jerusalem would release Ezekiel from all restrictions."[20]
Howie seemed to believe that the removal of such restrictions should have led immediately to his prophecies of hope and restoration; but the true restoration of Israel could not come until the evil nations had received their own judgments from God.

"In that day ..." (Ezekiel 24:26-27). "This clearly is a reference to the day of the fall of Jerusalem."[21] That was the day when God took away the desire of their eyes, their hopes, their treasures, their fortification, the lives of the vast majority of them, their pride, and their confidence. It was the most tragic day in the long and terrible history of Israel, in fact, being exceeded in shame and sorrow by only one other day in the history of mankind, that being the one in which Israel, through its chosen leaders, cried, "We have no king but Caesar! .... His blood be upon us and our children."

This concluded Ezekiel's prophecies against Jerusalem. "There was no further need to keep repeating God's threats and warnings. The die was cast; there remained only for Ezekiel to await the fulfillment of the predictions already made."[22]
"The news of the fall of Jerusalem came to Ezekiel three years later."[23] "Until the fall of Jerusalem occurred, and Ezekiel had received the message of it's happening, he suspended his prophecies, as far as the Jews were concerned."[24]
Canon Cook's final observations on this chapter are as follows:

"For four whole years, Ezekiel had been engaged in foretelling the disasters that would happen to Jerusalem. He had been, throughout that period, utterly disregarded by the citizens of Jerusalem; and, although the captives apparently respected him, they absolutely refused to believe anything that he prophesied. Now, that the city had fallen, the voice of prophecy would cease, as far as God's people were concerned. This accounts for the fact that the next section of the prophecy is a series relating to the neighboring nations surrounding Israel (Ezekiel 25-32). After that series, the voice of Ezekiel is again heard addressing the exiles. This explains the apparently parenthetical nature of the next eight chapters."[25]
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Verse 1
PART II; ORACLES AGAINST THE NATIONS
(EZEKIEL 25-32)
ORACLES AGAINST AMMON; MOAB; EDOM; AND PHILISTIA
In our commentaries upon four dozen Biblical books, we have already commented upon the Divine Oracles against these four nations. For those who are interested in a more detailed study of these, reference is here made to: (1) the prophecies against Ammon: (Vol. 1 of Minor Prophets, pp. 92-94, Vol. 3 of Minor Prophets, p. 151, and Vol. 2, Major prophets, pp. 511-514); (2) the prophecies against Moab: (Vol. 1, Minor Prophets, pp. 97-99); (3) the prophecies against Edom: (Vol. 1 of Major Prophets, all of Isaiah 34, pp. 309-314, Vol. 2, Major Prophets, pp. 514-519, Vol. 2, Minor Prophets, the whole Book of Obadiah, pp. 247-263); and (4) the prophecies against Philistia: (Vol. 4, Minor Prophets, pp. 134,135, Vol. 1, Minor Prophets, pp. 87-90, and Vol. 2, Major Prophets, all of chapter 47, pp. 491-495).

Because of extensive comments we have already made on oracles against these nations, our treatment of the subject here will be somewhat abbreviated.

Ezekiel 25:1-7
"And the word of Jehovah came unto me, saying, Son of man, set thy face toward the children of Ammon, and prophesy against them: and say unto the children of Ammon. Hear the word of the Lord Jehovah, Because thou saidest, Aha, against my sanctuary, when it was profaned; and against the land of Israel, when it was made desolate, and against the house of Judah, when they went into captivity: therefore, behold, I will deliver thee to the children of the east for a possession, and they shall set their encampments in thee, and make their dwellings in thee; they shall eat thy fruit, and they shall drink thy milk. And I will make Rabbah a stable for camels, and the children of Ammon a couching-place for flocks: and ye shall know that I am Jehovah. For thus saith the Lord Jehovah: because thou hast clapped with thy hands, and stamped with thy feet, and rejoiced with all the despite of thy soul against the land of Israel; therefore, behold, 1have stretched out my hand upon thee, and will deliver thee for a spoil to the nations; and I will cut thee off from the peoples, and will cause thee to perish out of the countries: I will destroy thee, and thou shalt know that I am Jehovah."
PROPHECY AGAINST AMMON
The history of Ammon began with the drunken and incestuous conduct of Lot; and the entire record of the Ammonites and Moabites, both of which began on that same occasion (Genesis 19), was one of rebellion against God and hatred of their kinsmen, the posterity of Abraham. The most recent example of their perfidy is recorded in Jeremiah, where the Ammonites arranged for the murder of Gedaliah the Jew, whom Nebuchadnezzar had appointed governor of Judah.

Some have misunderstood the reasons that God gave here for his judgment of Ammon, namely, because Ammon had said "Aha!" and had rejoiced over the ruin of Judah and Jerusalem, and the profanation of God's sanctuary. Serious as such offenses indeed were, Bruce pointed out that there was something else behind their conduct. "The Ammonites, along with the other nations, imagined that the collapse of the Judean monarchy also meant the eclipse of the God of Israel."[1]
It was no doubt this very result of God's severe punishment of Israel which had delayed God's actions for such a long time. now, that God had done it, or was in the process of doing it, the mistaken notion that God was no longer able to protect Israel, on the part of the surrounding nations, absolutely necessitated the destruction of those nations. After all, they were guilty of the very sins that had mined Israel; and it was absolutely impossible for God to have allowed them to escape. We believe this is the reason for the inclusion here of the prophecies against the seven nations (four of them in this chapter). Furthermore, as Keil pointed out, "These seven nations selected for the oracles here may be understood as representative of all the heathen nations, indicating thereby that the judgments predicted will be executed and completed upon the whole heathen world."[2] The omission of Babylon from the list gives weight to Keil's understanding of the chapter.

"I will make Rabbah a stable for camels ..." (Ezekiel 25:5). This infamous stronghold is now the modern Amman. In Roman times, Ptolemy rebuilt the place and called it Philadelphia (after himself); and in the times of David, it was remembered as the fortress where David contrived the brutal murder of Uriah, the husband of Bathsheba.

Both Cooke and May have written of the radical differences in style between this chapter and the following, suggesting that perhaps this chapter was not written by Ezekiel; and although Cooke admitted that the differences may be explained otherwise, it remained for Thompson to demonstrate convincingly that this chapter, no less than the others, is absolutely in keeping with Ezekiel's style.[3]
"Because thou hast clapped thy hands ... and rejoiced ..." (Ezekiel 25:6). "Because Ammon has rejoiced at the grief of others, she herself shall be brought to grief. In such actions, God reveals that behind all human events, there stands the Author and Finisher of history, who is the judge of all men and nations."[4]
Regarding the date of this chapter, McFadyen believed that none of it was written until after the fall of Jerusalem; but some disagree with this. It seems to us that the question demands little, if any priority. Of course, the "captivity" is mentioned in this oracle as an event already accomplished; but there were three phases of the captivity; and therefore the mention of it can have no weight at all in determining the date.

Verse 8
"Thus saith the Lord Jehovah: Because that Moab and Seir do say, Behold, the house of Judah is like unto all the nations; therefore, behold, I will open the side of Moab from the cities, from his cities which are on his frontiers, the glory of the country, Bethjeshimoth, Baalmeon, and Kiriathaim, unto the children of the east, to go against the children of Ammon; and I will give them for a possession, that the children of Ammon may not be remembered among the nations: and I will execute judgments upon Moab; and they shall know that I am Jehovah."
PROPHECY AGAINST MOAB
Some seem surprised that the prophecy against Ammon spills over into these words regarding Moab; but, in view of the long association of the two wicked peoples, and their common enmity against God and the children of Israel, it is not at all inappropriate that their judgments should have occurred simultaneously. The long hatred on the part of Moab came to a crisis in the later chapters of Numbers, where the evil prophet Balaam cooperated with Balak, king of Moab, in their devices against Israel. It was finally the "daughters of Moab" who seduced practically the whole nation of Israel, including a thousand of its leaders in the shameful orgy of Numbers 25 at Baal-Peor.

"Not long after Ezekiel wrote this, both Ammon and Moab were overran by Nabatean tribesmen and ceased to have any independent existence as nations."[5]
Bruce, on the testimony of Josephus, fixed the date of Nebuchadnezzar's conquest of Moab and Ammon in 583 B.C.[6]
As a further corroboration of the view expressed above that the heathen nations all thought that the ruin of Israel was the end of Jehovah's power, we cite the inscription on the Moabite Stone, "Which quotes the boast of the king of Moab that his god Chemosh had vanquished Israel."[7] This was precisely the development that called forth these prophecies from Jehovah and resulted in the execution of God's wrath upon all the pagan nations of antiquity. Such actions alone could have preserved and perpetuated the knowledge of God's integrity.

Verse 12
"Thus saith the Lord Jehovah: Because that Edom hath dealt against the house of Judah by taking vengeance, and hath greatly offended, and avenged himself upon them; therefore, thus saith the Lord Jehovah, I will stretch out my hand upon Edom, and will cut off man and beast from it; and I will make it desolate from Teman; even unto Dedan shall they fall by the sword. And I will lay my vengeance upon Edom by the hand of my people Israel; and they shall do in Edom according to mine anger and according to my wrath; and they shall know my vengeance, saith the Lord Jehovah."
The prophecy in Amos especially mentioned the "anger and hatred of Edom" which did "tear perpetually," indicating the implacable hatred of the Edomites for God's people. Although Israel did indeed punish them; and under Hyrcanus, the Edomites were captured and somewhat forcibly taken into Judaism; nevertheless, the perpetual evil of the Edomites was sufficiently strong to be chosen by God Himself as the symbol of the totality of human wickedness, the final judgment itself being depicted in Isaiah 34th chapter as the "judgment of Edom." The Edomites were featured as enemies of God and of the spread of the gospel of Christ in the Book of Acts, where Herod Agrippa I (an Edomite) attempted to kill all of the apostles, for which intention God executed him (Acts 12).

Verse 15
"Thus saith the Lord Jehovah: Because the Philistines have dealt by revenge, and have taken vengeance with despite of soul to destroy with perpetual enmity; therefore thus saith the Lord Jehovah, Behold, I will stretch out my hand upon the Philistine, and I will cut off the Cherothites, and destroy the remnant of the sea coast. And I will execute great vengeance upon them with wrathful rebukes; and they shall know that I am Jehovah, when I shall lay my vengeance upon them."
PROPHECY AGAINST THE PHILISTINES
It is amazing that these ancient enemies of Israel finally gave their name to the Holy Land itself, Palestine!

"I will cut off the Cherothites ..." (Ezekiel 25:16). These are supposed to be the Cretans, ancient ancestors of the Philistines.

The teaching of the series of oracles here is that God will judge and destroy wicked mankind, a sentence that has been hanging over the head of the human race, like the sword of Damocles, since the sentence in Eden, "In the day that thou eatest thereof, thou shalt surely die." The tragic judgments prophesied here were far earlier than the Final Judgment, of course, but they were necessitated by the situation in which the pagan nations were deceived into believing that Jehovah was not God of all gods. It is repeated throughout these passages that the reason for God's actions was primarily this: "And thou shalt know that I am Jehovah, when I shall lay my vengeance upon them."
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Verse 1
PROPHECY AGAINST TYRE
It is of interest that, "In the Hebrew Bible, there is a marginal note at the beginning of this chapter, which reads, `half of the book.'"[1]
Regarding the date of this chapter, Keil identified it as "the year in which Jerusalem fell."[2] Alexander gave that date as 587-586 B.C.[3]
Ezekiel gave more space to God's prophecies against Tyre than did any other sacred writer. The prophecy which begins in this chapter is concluded in Ezekiel 28:19. This may have been due to the importance of Tyre at that particular time.

As was true of all the other nations against whom God directed his prophecies, it was their paganism which required the destruction in which God judged them. Salvation for mankind could never have been accomplished without the general knowledge of all mankind that God is, and that there is none else besides Him. The necessity for the destructive punishment of Israel had given her pagan neighbors the excuse to claim that the True God had been defeated; therefore, the pagan nations themselves were destroyed.

Tyre, and its sister city Sidon were pagan to the center of their existence. It was Jezebel, the daughter of Eth-Baal, king of the Sidonians, who brought the whole pagan institution into Israel in the days of Ahab, precipitating the contest with Elijah on Mount Carmel. Incidentally, that development demonstrated the godless influence of Israel's apostate kings and their foreign wives. Jezebel was the wife of Ahab.

Tyre was an exceedingly strong city, the citadel of which was located on a rock-bound island 1,200 yards off the eastern shore of the Mediterranean. There were numerous villages and cities on the mainland that were commercially and politically related to Tyre. "Tyre was the incarnation of unrestrained commercialism."[4] They were the vulture-like scavengers on the fringes of every battlefield, waiting to make a deal to buy the prisoners of war and sell them at a profit. On one occasion they had even sold the Israelites to Edom (Amos 1:9). Back in the days of Solomon, they had formed a covenant ('the brotherly covenant') with Israel, and therefore they probably had some knowledge of Jehovah.

In addition to the supporting cities and villages on the mainland, Tyre had also established a wide network of commercial establishments all over the Mediterranean world, which some believe included Tarshish on the coast of Spain; and, at one time, Carthage paid a yearly tribute to Tyre.[5] The chief representatives of Tyre in all of such centers were important leaders, called `princes' in this chapter, "the merchant princes" of antiquity.

Tyre was primarily a merchandiser, a tradesman; but another source of her wealth was the manufacture of a rare purple dye, made from the murex shell, which came from a tiny shellfish abundant in that area.[6] No doubt Lydia (Acts 16), a "seller of purple" had her connections with Tyre.

The chapter naturally falls into four divisions: (1) the announcement of Tyre's ruin (Ezekiel 26:1-6), (2) Nebuchadnezzar named as the destroyer (Ezekiel 26:7-14), (3) the world-wide shock at Tyre's fall, and (4) the permanence of the city's ruin (Ezekiel 26:19-21).

Ezekiel 26:1-6
"And it came to pass in the eleventh year, in the first day of the month, that the word of Jehovah came unto me, saying, Son of man, because that Tyre hath said against Jerusalem, Aha, she is broken that was the gate of the people; she is turned unto me; I shall be replenished, now that she is laid waste: therefore thus saith the Lord Jehovah, Behold, I am against thee, O Tyre, and will cause many nations to come up against thee, as the sea causeth its waves to come up. And they shall destroy the walls of Tyre, and break down her towers: I will also scrape her dust from her, and make her a bare rock. She shall be a place for the spreading of nets in the midst of the sea; for I have spoken it, saith the Lord Jehovah; and she shall become a spoil to the nations. And her daughters that are in the field shall be slain with the sword: and they shall know that I am Jehovah."
"She ... that was the gate of the people ..." (Ezekiel 26:2). There were several ways in which Jerusalem was indeed the "gate of the people." Due to Jerusalem's location as a kind of center-piece for three continents, she sat astride the principle trade-routes of the world, able to impose taxes upon all who passed through her borders. The cruel selfishness of those old slave-traders in Tyre led them to look with greedy delight upon any disaster that befell Jerusalem.

The word "gate" (Ezekiel 26:2) is often translated "gates"; and Keil believed that, "The plural was used to indicate the folding doors which formed `the gate.'"[7] However, to us, it appears that the several toll-stations on all the roads passing through Palestine is a more logical understanding of the plural. All such seats of custom were under the control of Jerusalem until its fall.

The rejoicing of Tyre over the fall of Jerusalem indicated that, "Tyre considered herself the heiress of Jerusalem. The fall of the world's only spiritual center, enhanced the importance of the secular center."[8] Although not stated here, the full meaning of Tyre's remarks should probably be understood as carrying the thought that, "Now she is turned to me and to my gods!"

They shall destroy the walls of Tyre (Ezekiel 26:4); I will scrape her dust from her, and make her a bare rock (Ezekiel 26:4); she shall become a spoil to the nations (Ezekiel 26:5); many nations shall come up against thee, as the waves of the sea (Ezekiel 26:3). All of these prophecies were most circumstantially fulfilled.

Cooke alleged that the siege of Tyre by Nebuchadnezzar was "probably inconclusive."[9] However, it went on for a period of thirteen years (586 B. C. to 573 B.C.)[10] and any worse "defeat" than such a siege can hardly be imagined. Furthermore, "It is evident that Nebuchadnezzar did indeed establish authority over Tyre, because an ancient inscription dated in 564/563 B.C. mentions a Babylonian high commissioner, alongside Tyre's native king (evidently a vassal of Nebuchadnezzar)."[11]
It should be noted that a final end of Tyre was not to come in a single overthrow; it would be the result of "many nations," coming against the proud city "as the waves of the sea." First, there was Nebuchadnezzar (586-573 B.C); the Persians next subjugated Tyre in 525 B.C.;[12] then, there was Alexander the Great (332 B.C.); and Tyre's remaining history continued to show the `continuing waves' of destruction. These included their submission to the Antiochus III, to Rome in the days of that empire, and to the Saracens in the fourteenth century A.D.[13] Is not this indeed "as the sea causeth her waves to come up?"

That Tyre would become as a bare rock is demonstrated by the condition of the place now, and for centuries previously.

That God would scrape her dust from her took place when Alexander the Great built a great mole out to the island fortress, took it, and then scraped the whole city into the ocean!

A few commentators, quoting Ezekiel 29:18, insist that "this prophecy was not fulfilled." However, in that passage Ezekiel was referring only to a "single wave" of the many that came against Tyre. Besides that, there are indeed Biblical examples of prophecies that were not fulfilled. God's promise through Jonah to overthrow Nineveh in forty days was not fulfilled. Why? Nineveh repented! Furthermore, we cannot rule out the possibility of an unrecorded repentance by Tyre. "It is possible that Tyre was spared because of an unrecorded repentance."[14] It would be helpful if some of our radical "scholars" would read Jeremiah 18:7-10. We have no evidence whatever that Tyre ever repented; but they certainly had some knowledge of the Lord; and it is no more unreasonable that, at one time or another, they indeed might have repented, than that Nineveh herself did so! Our view here is that every Word of God's prophecy against Tyre came to pass exactly as he promised.

Verse 7
"For thus saith the Lord Jehovah: For behold I will bring upon Tyre Nebuchadnezzar king of Babylon, a king of kings from the north, with horses, and with chariots, and with horsemen, and a company, and much people. He shall slay with the sword thy daughters in the field; and he shall make forts against thee, and cast up a mound against thee, and raise up the buckler against thee. And he shall set his battering engines against thy walls, and with his axes he shall break down thy towers. By reason of the abundance of his horses their dust shall cover thee: thy walls shall shake at the noise of the horsemen, and of the wagons, and of the chariots, when he shall enter into thy gates, as men enter into a city wherein is made a breach. With the hoofs of his horses shall he tread down all thy streets; he shall slay thy people with the sword; and the pillars of thy strength shall go down to the ground. And they shall make a spoil of thy riches, and make a prey of thy merchandise; and they shall break down thy walls, and destroy thy pleasant houses; and they shall lay thy stones and thy timber and thy dust in the midst of the waters. And I will cause the noise of thy songs to cease; and the sound of thy harps shall be no more heard. And I will make thee a bare rock: thou shalt be a place for the spreading of nets; thou shalt be built no more: for I Jehovah have spoken it, saith the Lord Jehovah."
NEBUCHADNEZZAR NAMED AS THE DESTROYER
"He shall slay with the sword thy daughters in the field." (Ezekiel 26:8). "These daughters were the suburbs and dependences on the mainland."[15] In these supporting villages were located many of those "pleasant houses," riches, and merchandise, which fell to the operations of Nebuchadnezzar. As for the promise that these should never more be rebuilt, this was certainly true of all that was scraped into the sea for the purpose of building the mole out to the walls of the citadel on the island.

"A roof of shields ..." (Ezekiel 26:8). This is called "the buckler" in our version. "It refers to what the Romans called a `testudo'."[16] It was a portable light roof covered with military shields, under the protection of which soldiers could deploy their battering rams against an enemy wall.

"Thy pillars shall be brought down to the ground ..." (Ezekiel 26:11). "This is probably reference to the pillars associated with the temple of Melkart, the pagan god worshipped in Tyre. Not even he could save the city."[17] These pillars were described by Herodotus. "One was of opal, the other of emerald; they had been erected in honor of the god Melkarth (a variable spelling)."[18]
"Thou shalt be built no more ..." (Ezekiel 26:14) This was literally fulfilled as regards the continental city of Tyre.[19] "That part of the city that lay on the rocky island, recovered after a lapse of seventy years, as predicted by the prophet Isaiah (Isaiah 23:17-18)."[20]
Verse 15
"Thus saith the Lord Jehovah to Tyre: Shall not the isles shake at the sound of thy fall, when the wounded groan, when the slaughter is made in the midst of thee? Then all the princes of the sea shall come down from their thrones, and lay aside their robes, and strip off their broidered garments: they shall clothe themselves with trembling; they shall sit upon the ground, and shall tremble every moment, and be astonished at thee. And they shall take up a lamentation over thee, and say to thee, How art thou destroyed, that west inhabited by seafaring men, the renowned city that was strong in the sea, she and her inhabitants, that caused their terror to be on all that dwelt there! Now shall the isles tremble in the days of thy fall; yea, the isles that are in the sea shall be dismayed at thy departure."
ALARM AND SHOCK AT THE NEWS OF TYRE'S FALL
"The isles ..." (Ezekiel 26:15,18). These refer to all of the islands and coastlands of the Mediterranean Sea, which long had been under the domination of Tyre.

"The renowned city that caused her terror to fall upon all ..." (Ezekiel 26:17). The heartless old slave traders of Tyre had been the terror of mankind, but for the thirteen year siege against them by Nebuchadnezzar, they allowed the evil slave trade to rest!

"The princes shall come down from their thrones ..." (Ezekiel 26:15). These merchant princes were not actually kings. They were agents of Tyre, and the meaning here is that the source of their power, wealth, and glory had dried up. They were therefore downgraded and humiliated.

"The mourning of these `princes' indicated that they had better judgment than the rulers of Tyre. Those in Tyre could not realize that the destruction of Jerusalem meant the same fate awaited them; but these 'princes' realized that they also were involved in the fate of Tyre."[21]
"They shall tremble every moment ..." (Ezekiel 26:16) "This means that they were trembling and fearful continually."[22]
Verse 19
"Thus saith the Lord Jehovah: When I shall make thee a desolate city, like the cities that are not inhabited; when I shall bring up the deep upon thee, and the great waters shall cover thee; then will I bring thee down with them that descend into the pit, to the people of old time, and will make thee to dwell in the nether part of the earth, in the places that are desolate of old, that thou be not inhabited; and I will set glory in the land of the living. I will make thee a terror, and thou shalt no more have any being; though thou be sought for, yet shall thou never be found again, saith the Lord Jehovah."
In a passage like this, we can understand why the New Testament declares that, "Christ Jesus abolished death and brought life and immortality to light through the gospel." (2 Timothy 1:10) Certainly, the glorious hope of eternal life and the restored fellowship of lost Mankind with the Creator is nowhere visible in a passage such as this. "This passage gives the impression that the pit is identical with Sheol, the realm of the dead, which appears here as a place of no return and of utter lostness. The resurrection does not appear here, but simply a murky, shadowy, existence alongside the peoples of old and the ruins of the past."[23] Of course, there are other passages, here and there, throughout the Old Testament which indeed give glimpses of the resurrection from the dead; and for these we humbly thank God and praise his holy name; but the tragic passage here is not one of those passages.

In the practical sense, "Tyre is here compared to the dead who are placed in their tombs and then are heard no more in the land of the living."[24]
"To the people of old time ..." (Ezekiel 26:20). Keil saw in this, "A reference to the people of the `old world,' that is the generation of the Ante-Diluvians."[25] This suggests an obvious analogy. That godless world that lived prior to the Great Deluge was covered with the "great waters," even as the rains of Tyre were scraped into the sea and the "great waters" covered them, thus providing for Tyre, "Its everlasting dwelling-place, among the rains of that primeval world which was destroyed by the flood, and beside that godless race of the Ante-Diluvians."[26]
"Yet thou shalt never be found again ..." (Ezekiel 26:21). This prophecy of the total disappearance of Tyre was literally fulfilled in the disappearance of the continental city of Tyre. "It is true that the insular Tyre afterward attained some distinction, but the ancient continental city never recovered from her ruin."[27]
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Verse 1
PROPHECY OF THE SINKING OF THE MAJESTIC SHIP; TYRE
The prophet Ezekiel suddenly emerges in this chapter as a man of almost unbelievable ability, information, and knowledge of world geography, agricultural and manufacturing products associated with the nations of the whole world, and of the art of ship-building. It is not known just how much of this incredible store of knowledge was due to the divine inspiration of the prophet, and how much of it was derived from his own personal knowledge. We do not pretend to know the full answer to that question.

It is evident, as McFadyen noted that, "The dirge over Tyre is a brilliant poem, the central paragraph of which is in prose, containing a gorgeous account of the commercial commodities featured in the commerce of Tyre, together with the various origins of the commodities and the goods for which they were exchanged!."[1]
Plumptre called this chapter "without parallel in the history of literature."[2] Cooke labeled it, "One of the finest of Ezekiel's compositions."[3]
Keil divided the chapter into three sections: a presentation of the glory of Tyre under the figure of a majestic Merchant Ship (1-11), an account of the commodities involved in Tyre's extensive commerce with the nations of the world (12-25), and the dramatic prophecy of her sudden disaster (26-36).[4]
THE GLORY OF THE MAJESTIC SHIP TYRE
Ezekiel 27:1-11
"The word of Jehovah came again unto me, saying, And thou, son of man, take up a lamentation over Tyre; and say unto Tyre, O thou that dwellest at the entry of the sea, that art the merchant of the peoples unto many isles, thus saith the Lord Jehovah: Thou, O Tyre, hast said, I am perfect in beauty. Thy borders are in the heart of the seas; thy builders have perfected thy beauty. They have made all thy planks of fir trees from Senir; they have taken a cedar from Lebanon to make a mast for thee. Of the oaks of Bashan have they made thine oars; they have made thy benches of ivory inlaid in boxwood, from the isles of Kittim. Of fine linen broidered work from Egypt was thy sail, that it might be to thee for an ensign; blue and purple from the isles of Elishah was thine awning. The inhabitants of Sidon and Arvad were thy rowers: thy wise men, O Tyre, were in thee, they were thy pilots. The old men of Gebal and the wise men thereof were in thee, thy calkers: all the ships of the sea with their mariners were in thee to deal in thy merchandise. Persia and Lud and Put were in thine army, thy men of war: they hanged the shield and helmet in thee; they set forth thy comeliness. The men of Arvad with thine army were upon thy walls round about; they have perfected thy beauty."
"O thou that dwellest at the entry of the sea ..." (Ezekiel 27:3). Here we have another example of scholarly fiddling with the Biblical text in which they perverted the Word of God, changing what the sacred text says into what the translators thought the Holy Spirit should have said! This passage reads entrances into the sea, not entry.[5] Tyre had two great harbors, the Sidonian on the north, and the Egyptian harbor on the south. Thus "entrances of the sea" is correct.

Another example of the same type of error by translators appears in Acts 17:40 (KJV), where translators changed "rudders" to "rudder," erroneously believing that ancient ships had only a single rudder. (See a full comment on this in our New Testament Series, Vol. 5 (Acts), pp. 503,504.)

Please do not misunderstand this comment as downgrading the efforts of scholars to aid us in the understanding of the Bible. Their work is absolutely indispensable. It is true that errors like the ones cited here occur, but the scholars are confronted with a nearly impossible task. The sacred text of this very chapter, in its transmission to us through many centuries has been severely damaged and obscured in some places, leaving part of it unintelligible until emendations and corrections of it have been studied in order to arrive at the meaning. "This very chapter is remarkable for its textual difficulties."[6]
Also, it should be remembered that, in those cases where the scholars have added words, those additions appear in the versions as italics; and in instances where a presumably better term is substituted for a word in the original, the original word is generally given as an alternate reading in the margin, or in a footnote. Then, also, there are many cases in which former errors are corrected in subsequent versions, as in the case of Acts 27:40.

Nevertheless, a word of warning should be issued with regard to many "corrupt translations," especially of the New Testament, which are, in many passages, intentional perversions of the truth, slanted to favor the theological bias of certain groups.

"I am perfect in beauty ..." (Ezekiel 27:3). "Simply put, her pride and self-adulation knew no bounds, and she was inordinately arrogant."[7]
"Fir-trees from Senir ..." (Ezekiel 27:5). "Senir was the Amorite" name for Mount Hermon (as in Deuteronomy 3:9)."[8]
"Of the oaks of Bashan... thine oars ..." (Ezekiel 27:6). Special varieties of trees were sought for every part of the magnificent ship. We are reminded that the hulk of The Mayflower was made of the "Oaks of Devonshire."

"Benches of boxwood inlaid with ivory ..." (Ezekiel 27:6). The word which is here translated as "benches" is also rendered as "deck,"[9] or "boards,"[10] or "cabin." That the wood was precious is seen in the fact that it was used in the framing of the tabernacle (Exodus 26:15,16; and Numbers 3:36; 4:31). The exact kind of wood here called "boxwood" is not certainly known. Skinner thought that it was probably, "A variety of cedar imported from Cyprus."[11] Kittim in this verse is the same as Cyprus.

"The isles of Elishah ..." (Ezekiel 27:7). "This is the equivalent of the Greek Aeolis on the western coast of Asia Minor."[12] Tyre, having somewhat depleted the supply of the murex mollusk in the waters of Phoenicia, found an additional, abundant supply of these in the Greek isles. They were important in the making of purple dye.

"Inhabitants of Sidon and Arvad were thy rowers ..." (Ezekiel 27:8). "'Arvad' was an island off the coast of Sidon, now called Ruad (Genesis 10:18)."[13]
Some radical critics would like to delete the prose section which immediately follows Ezekiel 27:11, as some kind of a later addition to the prophecy; but as Beasley-Murray said, "That is not sufficient reason for denying its authenticity."[14]
"Persia and Lud and Put were in thine army, thy men of war: they hanged the shield and buckler in thee ..." (Ezekiel 27:10).

"We should seek Lud in Africa (Jeremiah 46:9; Genesis 10:13; Isaiah 66:19); and Put is on the African coast of the Red Sea."[15]
The great riches of Tyre enabled her to employ mercenary soldiers from as far away as Persia. From Jeremiah 46:9, it appears that Egypt also employed mercenaries from these same sources. "Thus Tyre had become a magnificent world-wide empire, which was able to procure the commerce and cooperation of the nations all over the world of that era."[16]
"Thine army upon thy walls ..." (Ezekiel 27:11). Keil called attention to the fact that, "A distinction is made between the mercenaries from Lud, Put, etc., called `men of war' in 5:10, and the other soldiers who 'manned the walls" of the city. These from the local Arvad would have been considered more loyal to Tyre. The more distant mercenaries were entrusted with battles more removed from the city itself."[17]
Verse 12
"Tarshish was thy merchant by reason of the multitude of all kinds of riches; with silver, iron, tin, and lead, they traded for thy wares. Javan, Tubal, and Mesheck, they were thy traffickers; they traded the persons of men and vessels of brass for thy merchandise. They of the house of Togarmah traded for thy wares with horses and war-horses and mules. The men of Dedan were thy traffickers; many isles were the mart of thy land: they brought thee in exchange horns of ivory and ebony,"
MERCHANDISE AND SUPPLIES TRADED IN BY TYRE (Ezekiel 27:12-25)
"Tarshish ..." (Ezekiel 27:12). This is the same city to which Jonah intended to flee "from the presence of Jehovah." It is thought to have been located upon the southern coast of Spain.

"Javan, Tubal, and Mesheck ..." (Ezekiel 27:13). "'Javan' refers to the Ionian Greeks; `Tubal and Mesheck' are the names used by the Assyrians and Greeks for the nations dwelling in Cappadocia between the Black Sea and the Taurus mountains."[18]
This verse is important as the confirmation of the charge by Amos against Tyre (Amos 1:9) that these heartless old slave-traders had even sold Israelites to Edom; and also as the confirmation of the fact of the Greeks themselves having been involved in this contemptible "trading in the persons of men," as Joel charged in Joel 3:6.

The extent of the Tyrian commercial empire should be noted. From Tarshish on the south coast of Spain to the area eastward from the Black Sea and beyond just about covers the entire Mediterranean world of that era.

"The house of Togarmah ..." (Ezekiel 27:14). "This is the same as Armenia."[19] Work animals (horses and mules), saddle-horses, and war-horses were extremely valuable commodities in the ancient world; and it continued to be so for many centuries.

"The men of Dedan ..." (Ezekiel 27:15). "This is the same as `the men of Rhodes'; they were the merchants who traded in ivory and ebony with the North African tribes,"[20] much of which merchandise would also have passed through the hands of Tyrian merchants.

Verse 16
"Syria was thy merchant by reason of the multitude of thy handiworks: they traded for thy wares with emeralds, purple, broidered work, fine linen, and coral, and rubies. Judah and the land of Israel, they were thy traffickers: they traded for thy merchandise wheat of Minnith, and pannag, and honey, and oil, and balm. Damascus was thy merchant for the multitude of thy handiworks, by reason of the multitude of all kinds of riches, with the wine of Helbon, and white wool. Vedan and Javan traded with yarn for thy wares: bright iron, cassia, and calamus were among thy merchandise. Dedan was thy trafficker in precious cloths for riding."
All commentators speak of the difficulty of the text in these verses; and some of the renditions are based, at least, partially upon emendations and conjecture. The over-all truth of the immensity of Tyre's commerce is clear enough.

"Syria ... Damascus ..." (Ezekiel 27:16,18). Damascus, of course, was the capital of Syria; and Helbon, the district just north of Damascus was famous for the production of wine, "Which was one of the chief exports of Damascus."[21]
Several of the place-names in Ezekiel 27:19 are disputed; but Plumptre believed they were references probably to little-known Arabian cities.

"Bright iron, cassia, calamus ..." (Ezekiel 27:19). "The bright iron was `alloyed steel' used in the making of swords; the `cassia, and calamus' both belonged to the class of perfumes for which Arabia was famous (Exodus 24,23)."[22] One remembers the lament of Lady Macbeth that, "All the perfumes of Arabia cannot sweeten this little hand!"

"Precious cloths for riding ..." (Ezekiel 27:19). This is a reference to saddle blankets, not blankets to go under saddles, but to be used as saddles. Judges 5:10 has a reference to these: "Tell of it, ye that ride on white asses, ye that sit on rich carpets." from The Song of Deborah.

"Dedan ..." (Ezekiel 27:20). "Unlike the `Dedan' identified above as Rhodes, this one appears to have been located in NW Arabia."[23] "It was a caravan city."[24]
Verse 21
"Arabia and all the princes of Kedar, they were the merchants of thy hand; in lambs, and rams, and goats, in these were they thy merchants. The traffickers of Sheba and Raamah, they were thy traffickers; they traded for thy wares with the chief of all spices, and with all precious stones, and gold. Haran and Canneh and Eden, the traffickers of Sheba, were thy traffickers, Asshur and Chilmad, were thy traffickers. These were thy traffickers in choice wares, in wrappings of blue and broidered work, and in chests of rich apparel, bound with cords and made of cedar, among thy merchandise. The ships of Tarshish were thy caravans for thy merchandise: and thou wast replenished, and made very glorious in the heart of the seas."
"Traffickers ..." (Ezekiel 27:22-24). This word is used seven times in this brief paragraph; and the connotations of the term are not at all complimentary. On the contrary, the term means "crooked trader," using false balances and other `tricks of the trade.' Like the ancient term "Corinth," which gave the ancient world the term "Corinthianize," meaning to corrupt morally, the term `trafficker' came to mean a crooked Canaanite dealer. (See a full documentation of this in Vol. 2 of my Minor Prophets Series (Hosea), pp. 198,199.)

The skillful organization of the ancient evil world appears in this passage. There was a single, sprawling, net-work of traders under the leadership of Tyre and her navy of "the ships of Tarshish." Her comparison with a majestic ship was certainly appropriate, because her wealth and glory were derived from and continually dependent upon the ships. Just as Britannia once ruled the waves in modern times, Tyre ruled them of old.

Here is terminated the catalogue of merchandise and products; and in the following verse, the metaphor of the ship is again resumed.

"If one traces the location of the place-names in this section on a map, it will appear that Tyre traded with practically every known nation in the western world from Spain to Armenia, the Black Sea and beyond. Each area, taking advantage, of the available shipping, brought the products of its land to trade with Tyre. The commercial operations of that city were truly vast!"[25]
Verse 26
"Thy rowers have brought thee into great waters: the east wind hath broken thee in the heart of the seas. Thy riches, and thy wares, thy merchandise, thy mariners, and thy pilots, thy calkers, and the dealers in thy merchandise, and all the men of war that are in thee, with all thy company that is in the midst of thee, shall fall into the heart of the seas in the day of thy ruin. At the sound of the cry of thy pilots the suburbs shall shake, And all that handle the oar, their mariners, and all the pilots of the sea, shall come down from their ships; they shall stand upon the land, and shall cause their voice to be heard over thee, and shall cry bitterly, and shall cast up dust upon their heads; they shall wallow themselves in the ashes: and they shall make themselves bald for thee, and gird them with sackcloth, and they shall weep for thee in bitterness of soul and with bitter mourning."
THE SINKING OF THE MAJESTIC SHIP; TYRE (Ezekiel 27:26-36)
"The east wind hath broken thee ..." (Ezekiel 27:26). The destruction of Tyre is here spoken of as something already done; but the future tense of verbs in the following verse (Ezekiel 27:27) shows that we are dealing with a prophecy of what will happen, not with a summary of what has already happened. The event indicated by this, of course, is the 13-year siege of Tyre about to be initiated by the armies of Nebuchadnezzar.

"(They) shall come down from their ships; they shall stand upon the land ..." (Ezekiel 27:29). The "ships" here are the smaller ships that accompanied the great ship Tyre and were dependent upon her. "The dependent cities and states are represented by these smaller ships. They were terrified by the great storm, called here `the East Wind,' namely the approach of the Babylonians.

The weeping, making themselves bald, wallowing in the ashes, and clothing them in sackcloth were all actions commonly associated with funerals.

Verse 32
"And in their wailing they shall take up a lamentation for thee, and lament over thee, saying, Who is there like Tyre, like her that is brought to silence in the midst of the seas? When thy wares went forth out of the seas, thou filledst many peoples; thou didst enrich the kings of the earth with the multitude of thy riches and of thy merchandise. In the time when thou wast broken by the seas in the depths of the waters, thy merchandise and all thy company did fall in the midst of thee. All the inhabitants of the isles are astonished at thee, and their kings are horribly afraid; they are troubled in their countenance. The merchants among the peoples hiss at thee; thou art become a terror, and thou shalt never more have any being."
All lamentation and weeping eventually give way to the spoken word; and "What city is like Tyre? What parallel in history can be found, either for her magnificence or her dramatic fall."[26]
The fall of every great wicked city in the history of mankind always came at the very height of the city's power and glory; all such events were usually considered to be impossible, and they all came suddenly and dramatically.

"The record of Tyre has a peculiar relevance for our day. The areas in which Tyre excelled were the very areas where all the nations of our own times are striving for superiority. The message of Tyre for us is: that riches without God are unable to satisfy the heart."[27]
The type of material prosperity that Tyre achieved led them to develop an arrogant and conceited pride, of which God Himself has said, "Pride goeth before destruction, and a haughty spirit before a fall" (Proverbs 16:18). Pride also interferes with men's depending upon and trusting in God. "Has not this spirit invaded the church, and does it not appear in the lives of many Christians?"[28]
Speaking of the shock which the fall of Tyre brought to the ancient world, Howie said that, "The psychological shock was almost too much for the ancient world to bear."[29]
"The merchants of the peoples hiss at thee ..." (Ezekiel 27:36). How fickle are the people of mankind! The same mob that shouted Hosannas for Jesus on Sunday, also shouted `Let him be crucified' on Friday! Tyre was the most popular nation on earth; but the very merchants who were delighted to be "her traffickers" are here revealed as "hissing at their former leader." "They totally disowned her; they hissed at her in a derogatory manner, perhaps thinking thereby to gain favor with the Babylonians."[30]
Some have misunderstood the prophecy as claiming that the fall of Tyre would come in the near future from the times of Ezekiel, pointing out that Tyre was still an important city centuries later during the times of Alexander the Great. See our discussion of this earlier in the chapter. We wish to observe here that, as regards that world-wide network of commercial subordinates, the 13-year siege of Nebuchadnezzar ended that in the matter of only a few weeks after these lines were written by Ezekiel. No world commerce whatever went on with Tyre during the siege! The glory of that indeed "nevermore returned."
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Verse 1
PROPHECY AGAINST TYRE CONCLUDED;
AGAINST TYRE'S RULER;

AGAINST TYRE'S KING;

AGAINST SIDON;

AGAINST THE PRINCE OF TYRE (Ezekiel 28:1-10)
Ezekiel 28:1-5
"The word of Jehovah came again unto me, saying, Son of man, say unto the prince of Tyre, Thus saith the Lord Jehovah: because thy heart is lifted up, and thou hast said, I am a god, I sit in the seat of God, in the midst of the seas; yet thou art man and not God, though thou didst set thy heart as the heart of God; - behold thou art wiser than Daniel, there is no secret that is hidden from thee; by thy wisdom and by thine understanding thou hast gotten thee riches; and hast gotten gold and silver into thy treasures; by thy great wisdom and by thy traffic hast thou increased thy riches, and thy heart is lifted up because of thy riches."
"Say unto the prince of Tyre ..." (Ezekiel 28:2). This paragraph contrasts with the paragraph beginning in 5:11, which is addressed to "the king of Tyre." Cooke noted that the words "prince of Tyre" refer to the actual "ruler of Tyre," namely, Ithbaal I; and from this the conclusion is mandatory that the "king of Tyre" is a different person from Ithbaal. Those scholars are therefore in error who treat this whole chapter as a prophecy against "the king of Tyre." Two different persons are most surely addressed in this chapter.

"Eichrodt noted that these first ten verses directed against Ithbaal do not reveal any personal details either about his character or his political activity that betray any exceptional wickedness. The things mentioned are in such general terms that any Tyrian king might have qualified as the target. Therefore, it is the kingship per se that is being prosecuted and sentenced here in the person of Ithbaal its representative."[1]
This horribly wicked self-deification of Tyre was directly related to the satanically induced rebellion of mankind in the matter of the construction of the Tower of Babel, where such humanistic self-deification began; and Tyre, being an outstanding representative of the same thing, in all likelihood prompted the special attention God gave to the disaster that happened to Satan in Ezekiel 28:11-19. The great deduction being required from this is that, "If Satan himself failed to get away with it, who are mortal men that they should follow his shameful example into certain disaster."

"I am a god ..." (Ezekiel 28:2), This arrogant and conceited boast was repeated in Ezekiel 28:6,9. It was the type of atheism which God was certain to punish. Herod Agrippa I had himself installed as a god down at Caesarea; but an angel of God executed him within the same hour (Acts 12).

God's reply to the conceited boast of godhead on the part of Tyre's ruler was simple enough. "Wilt thou yet say before him that slayeth thee, I am god? but thou art man, and not God; I have spoken it, saith the Lord Jehovah." (Ezekiel 28:9-10). As Thompson stated it, "God always has the last word!"[2]
"Behold, thou art wiser than Daniel ..." (Ezekiel 28:3). "This Daniel is not the Biblical Daniel, but may have been the Daniel mentioned in the pagan literature of Ugarit, who lived about 1400 B.C."[3] A comment like this is totally untrue, there being no evidence whatever to sustain it. It resulted only from the evil prejudice of radical scholars against the Book of Daniel, which was so vigorously endorsed and approved by the Son of God Himself. The current crop of commentators who parrot this old shibboleth of the radical critics are simply not doing any thinking at all for themselves. As Thompson noted, "It is quite impossible to say dogmatically that the Daniel here is the same as the Daniel in the Ugaritic Daniel."[4]
In the year 588 when Ezekiel wrote this, Daniel had already been hailed by no less an authority than the king of Babylon as "the wisest man on earth." Nebuchadnezzar actually fell upon his face and worshipped Daniel, and stated before the whole world that, "I know that the spirit of the holy gods is in thee, and that no secret troubleth thee" (Daniel 2:46; 4:9). Daniel was, in fact the deputy king of Babylon; he sat in the king's gate; he was the second ruler in the kingdom; and all of this had already been known throughout the whole world of that period for fourteen years at the time Ezekiel wrote.[5]
Notice that Ezekiel here used almost the same words of these passages in Daniel, such as, "no secret is hidden from thee," almost identical with the words of Nebuchadnezzar, "no secret troubleth thee." In the light of these stubborn facts, what thoughtful person can possibly imagine that the name "Daniel" could possibly have called to mind any person who ever lived upon the earth, other than the mighty Daniel at the fight hand of Nebuchadnezzar. Of all the foolish canards the radicals ever came up with, we shall nominate this one as one of the worst. (See my commentary on Daniel, Vol. IV of our Major Prophets Series, regarding the integrity and authenticity of the Book of Daniel.)

"Thy heart is lifted up ..." (Ezekiel 28:5). This was no light offense. "Man had here gone beyond the limits set by God Himself for man's self-glorification."[6]
Verse 6
"Therefore thus saith the Lord Jehovah: Because thou hast set thy heart as the heart of God, therefore, behold, I will bring strangers upon thee, the terrible of the nations: and they shall draw their swords against the beauty of thy wisdom, and they shall defile thy brightness. They shall bring thee down to the pit; and thou shalt die the death of them that are slain, in the heart of the seas. Wilt thou yet say before him that slayeth thee, I am god? but thou art man, and not God, in the hand of him that woundeth thee. Thou shalt die the death of the uncircumcised by the hand of strangers: for I have spoken it, saith the Lord Jehovah."
THE PUNISHMENT ASSIGNED
Here we have the verdict awaiting Ithbaal the ruler of Tyre and his wicked city. He would die a shameful and disgraceful death, "the death of the uncircumcised." "God here mocked his claim of being `a god,'"[7] pointing out that he certainly would not claim any such thing in the hands of those who would slay him. "The strangers" referred to were the hosts of the armies of Nebuchadnezzar.

"Thou shalt die the death ..." (Ezekiel 28:8). The words here are literally "die the deaths," as reflected in some of the older versions. "The plural was for emphasis, meaning "a death so painful as to be the equivalent of dying many times."[8]
Verse 11
"Moreover the word of Jehovah came unto me, saying, Son of man, take up a lamentation over the king of Tyre, and say unto him, Thus saith the Lord Jehovah: Thou sealest up the sum, full of wisdom, and perfect in beauty. Thou wast in Eden, the garden of God; every precious stone was thy covering, the sardius, the topaz, and the diamond, the beryl, the onyx, and the jasper, the sapphire, the emerald, and the carbuncle, and gold the workmanship of thy tabrets and of thy pipes was in thee; in the day that thou wast created they were prepared. Thou wast the anointed cherub that covereth: and I set thee, so that thou wast upon the holy mountain of God; thou hast walked up and down in the midst of the stones of fire. Thou wast perfect in thy ways from the day that thou wast created, till unrighteousness was found in thee. By the abundance of thy traffic they filled the midst of thee with violence, and thou hast sinned: therefore have I cast thee as profane out of the mountain of God; and I have destroyed thee, O covering cherub, from the midst of the stones of fire. Thy heart was lifted up because of thy beauty; thou hast corrupted thy wisdom by reason of thy brightness: I have cast thee to the ground; I have laid thee before kings, that they may behold thee."
THE EXAMPLE OF SATAN; HERE CALLED "KING OF TYRE" (Ezekiel 28:11-19)
There is not a line of this that can be applied to any other being who ever lived, except Satan! The ridiculous allegation of some that, "Ezekiel here refers to a legend,"[9] or to "A Phoenician version of the account in Genesis,"[10] or to some alleged `myth' concerning a divine garden, an abode of bliss. As Cooke pointed out, however, "Such a myth has not been discovered!"[11] Thus there is no evidence whatever, except in the imaginations of wicked men, of any such mythological tale as the radical critics love to find here. We do not believe there is any such myth, or that there ever has been. Besides that, we shall show, shortly, that every line of the prophecy here has its application in the Genesis account of the existence of Satan in the Garden of Eden, not as a resident there, but as an intruder.

As Canon Cook noted:

"Idolatrous kings in the eyes of God's prophets were antagonists of God. In them was embodied the principle of evil opposing the divine government of the world. Therefore some of the Fathers saw not merely a hostile monarch upon the throne, but the prince of this world, even Satan."[12]
The very sin which resulted in the casting of Satan out of heaven and down to the earth was that of "pride"; and therefore the pride of the Tyrian kings afforded a marvelous opportunity for the prophet to call up from the Word of God the example of what happened to Satan, as a sufficient warning to all the proud kings who every lived.

"Thou wast in Eden ..." (Ezekiel 28:13). No student of God's Word can be ignorant of the meaning of "Eden." It was that garden where Adam and Eve had been placed by the Lord, and into which Satan appeared as an intruder to seduce Eve and precipitate the fall of the human race. After this clause, the rest of the description must be applied to Satan before his appearance in Eden.

"Every precious stone was thy covering ..." (Ezekiel 28:13). This description applies to Satan before he appeared in Eden, before he was "cast down to earth" (Ezekiel 28:17). because he appeared to Eve, not in such a covering as that mentioned here, but as a serpent.

"Thou wast the anointed cherub ..." (Ezekiel 28:14). The clear meaning of this is that the character spoken of was an angel of God, the word "cherub" cannot mean anything else. The theory of the "myth" disappears in this verse. God tell us who the "King of Tyre" here was. He was a perfect angel in whom unrighteousness was found, after which God threw him out of heaven and down to earth. The critics have done their best to get rid of this verse, rendering it, "Thou wast with the cherubs;"[13] but as McFadyen admitted that does not get rid of the meaning, which would then be, "Among the cherubs was thy dwelling,"[14] certainly indicating his place among the angels of God, and as one of them.

"Thou wast upon the holy mountain of God ..." (Ezekiel 28:14). Most of the scholars we have consulted misread this as another name for the Garden of Eden. This is not correct. Going all the way back to Ezekiel 28:13, the description must be applied to Satan before his appearance in Eden. The mountain of God therefore applies to the status of Satan while he was "with the cherubs." It is our opinion that "the mountain of God" here is the equivalent of "The Majesty on High," (Hebrews 1:3), certainly not the garden of Eden. Satan's being in Eden came later, after God removed him from "the Majesty on High" by casting him to the ground (earth).

"Perfect from the day that thou wast created ..." (Ezekiel 28:15). Such a statement as this was never made concerning any human being who ever lived on earth. Only of an angel of God, or some other super-human being could this have been spoken. As Howie said, "Obviously, this is no description of any ordinary flesh-and-blood human being."[15]
"They filled the midst of thee with violence ... and thou hast sinned ..." (Ezekiel 28:16). These words return to Ithbaal, the literal ruler of Tyre, but only for the purpose of making the application from the life of Satan.

"Therefore have I cast thee as profane out of the mountain of God; and I have destroyed thee, O covering cherub ..." (Ezekiel 28:16). The application is clear enough. Just as Satan lost his place in the mountain of God, the king of Tyre, and all other proud kings, shall lose their place in the destruction God prepares for them.

"Amidst the stones of fire ..." (Ezekiel 28:14,16). This further confirms our view that the very presence of God is meant by "the mountain of God," and by the place where Satan was at first. In the earlier symbols of the presence of God found in Ezekiel, the appearance of the Lord's feet as though heated to a glorying brightness in a furnace, the lightnings, etc. fit this mention of the "stones of fire."

Before leaving this narrative, we present the opinions of Tertullian and Origen as altogether reasonable and intelligent explanations of our text.

"This description, it is manifest, properly belongs to the transgression of the angel, and not to the prince's; for none among human beings was either born in the Paradise of God, not even Adam himself, who was rather translated thither; nor placed with a cherub on God's holy mountain, that is to say, `the Heights of Heaven,' from which the Lord testifies that Satan fell. It is none else than the very author of sin!"[16]
"This paragraph cannot at all be understood of a man, but of some superior power which had fallen away from a higher position and which had been reduced to a lower and worse condition. Seeing then that such are the words of the prophet, who is there who can so enfeeble these words as to suppose that the reference is to some man or saint? We are of the opinion, therefore, that these words are spoken of a certain angel."[17]SIZE>

However, the advocates of the position which we believe to be correct on this chapter are not confined to ancient times. We are happy indeed to report that C. L. Feinberg, a current scholar of the greatest ability, writing as recently as 1884 has the following:

"We cannot follow those views which inject into this chapter without support a foreign and false mythology, a legendary atmosphere, or a hypothetical ideal personality. The importation into this chapter of mythology or some pagan legend must be resisted. The grand lesson of the chapter is that, `If Satan, who was far greater than Ithbaal of Tyre received just punishment for the arrogation unto himself of divine prerogatives, then the proud ruler of Tyre cannot expect to escape the consequences of his own declaration that, "I am a god."'"

In our own view, any other interpretation of this narrative is founded upon the unchristian assumption that Ezekiel here used some pagan tale and that God is not the author of these verses. The text flatly declares that God is the author of this chapter, and we believe it.

Verse 18
"By the multitude of thine iniquities, in the unrighteousness of thy traffic, thou hast profaned thy sanctuaries; therefore have I brought forth a fire from the midst of thee; it hath devoured thee, and I have turned thee into ashes upon the earth in the sight of all them that behold thee. All them that know thee among the peoples shall be astonished at thee: thou art become a terror, and shall never more have any being."
"A fire from the midst of thee ..." (Ezekiel 28:18). Significantly, it was fire from within the king of Tyre himself that devoured him. This is the way it is with the vast majority of sinful men; it is the fires of ambition, pride, and lust from within themselves which eventually issues forth in their destruction.

Thus, we find that the narrative here is not merely founded upon the Genesis account of Satan's having been in Eden, but it anticipates portions of Revelation 12 in the fact of a cherub having cast Satan out of heaven. In Revelation, the name of that cherub was revealed as that of the archangel himself, namely, Michael! Thus, as F. F. Bruce noted, "This passage in Ezekiel has contributed some details to the picture of the fall of Satan."[18]
Verse 20
"And the word of Jehovah came unto me, saying, Son of man, Set thy face toward Sidon, and prophesy against it, and say, I am against thee, O Sidon; and I will be glorified in the midst of thee; and they shall know that I am Jehovah, when I shall have executed judgments in her, and shall be sanctified in her. For I will send pestilence into her, and blood into her streets; and the wounded shall fall in the midst of her, with the sword upon her on every side; and they shall know that I am Jehovah. And there shall be no more a pricking brier unto the house of Israel, nor a hurting thorn of any that are round about them, that did despite unto them; and they shall know that I am the Lord Jehovah. Thus saith the Lord Jehovah: When I shall have gathered the house of Israel from the peoples among whom they are scattered, and shall be sanctified in them in the sight of the nations, then shall they dwell in their own land which I gave to my servant Jacob. And they shall dwell securely therein; yea, they shall build houses, and plant vineyards, and shall dwell securely, when I have executed judgments upon all that do them despite round about them; and they shall know that I am Jehovah their God."
PROPHECY AGAINST SIDON
"Prophesy against it (Sidon) ..." (Ezekiel 28:21). There were many things in Sidon that called for the judgment of God against them, not the least of which was Jezebel's outrageous establishment of the entire apparatus of Baal worship in the very heart of Israel itself.

"Thus the Sidonian `brier' had indeed pricked Israel";[19] but God here promises judgments against Sidon that will remove such a nuisance from the harassing position they had enjoyed so long in their dealings with God's people.

Also, the last two verses here indicate the return of Israel to Palestine and God's gathering of them from all the nations into which they had been scattered.

"All of these Phoenician cities had been a constant source of temptation and annoyance to God's people for ages; and the promise here is that as soon as God shall have restored the captives to Palestine and has executed judgments upon the pagan nations which had gloated over their captivity, the Israelites should again enjoy all of their ancient privileges; and the nations would be compelled to ascribe to Jehovah, as the covenant God of Israel, all of the honor and glory that were due him."[20]
The fact that very little of this ever actually came to pass as prophesied here was due to the widespread failure of the Jews to live up to the solemn terms and conditions upon which such glorious promises rested. Jeremiah 17:7:10 should be read in connection with every wonderful promise that God made to Israel or to any other nation.

By the times of Jesus Christ, racial Israel had totally departed from the God of their fathers; and, as spelled out by the apostle Paul in the first two chapters of Romans, the hardening of the apostate people had become final; and from the racial stock of the old Israel Jesus Christ was able to rescue only a small remnant from which nucleus the New Israel, that is, the Church of Jesus Christ was launched with the life-giving gospel of the New Dispensation. Because of this near-universal sinfulness of the Old Israel, many of the glorious things God promised and had intended to do for them never occurred at all.
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Verse 1
FIRST OF FOUR CHAPTERS DIRECTED AGAINST EGYPT
"The first sixteen verses here are an introduction to the entire four chapters against Egypt. They describe the fate of Egypt, cite the sins of which she was guilty and indicate the nature of her judgment, and her future place among the nations of the world."[1]
Ezekiel has seven oracles against Egypt, the first two of which are in this chapter: (1) Ezekiel 29:1-16; (2) Ezekiel 29:17-21; (3) Ezekiel 30:1-19; (4) Ezekiel 30:20-26; (5) Ezekiel 31; (6) Ezekiel 32:1-16; and (7) Ezekiel 32:17-32.

The date of this prophecy is specific. "It was a year and two days after Nebuchadnezzar began the siege of Jerusalem, and seven months before its destruction."[2] This was in January, 587 B.C.[3] "This was about the time when Pharaoh Hophra's approach toward Jerusalem with an army caused Nebuchadnezzar temporarily to lift the siege, as recorded in Jeremiah 37:5.[4]
The chapter naturally falls into these divisions: (1) the crocodile captured and destroyed (Ezekiel 29:1-7); (2) the allegory applied (Ezekiel 29:8-12); (3) the restoration of Egypt after forty years (Ezekiel 29:13-16); (4) Egypt awarded to Nebuchadnezzar as `wages' for his ruin of Tyre (Ezekiel 29:17-20); and (5) a glimpse of a New Age for Israel (Ezekiel 29:21).

THE CROCODILE CAPTURED AND DESTROYED
Ezekiel 29:1-7
"In the tenth year, in the tenth month, in the twelfth day of the month, the word of Jehovah came unto me, saying, Son of man, set thy face against Pharaoh king of Egypt; speak, and say, thus saith the Lord Jehovah: Behold, I am against thee, Pharaoh king of Egypt, the great monster that lieth in the midst of his rivers, that hath said, My river is mine own, and I have made it for myself. And I will put hooks in thy jaws, and I will cause the fish of thy rivers to stick unto thy scales: and I will bring thee up out of the midst of thy rivers, with all the fish of thy rivers which stick unto thy scales. And I will cast thee forth into the wilderness, thee and all the fish of thy rivers: thou shalt fall upon the open field; thou shalt not be brought together, nor gathered; I have given thee for food to the beasts of the earth and to the birds of the heavens. And all the inhabitants of Egypt shall know that I am Jehovah, because they have been a staff of reed to the house of Israel. When they took hold of thee by the hand, thou didst break, and didst rend all their shoulders; and when they leaned upon thee, thou brakest, and madest all their loins to be at a stand."
"The twelfth day of the month ..." (Ezekiel 29:1). F. F. Bruce gave this day as the 7th of January, 587 B.C.[5]
"The great monster that lieth in the midst of his rivers ..." (Ezekiel 29:3). The word here means crocodile, an appropriate symbol indeed for Pharaoh and his nation. He was a terrible looking monster, not nearly as dangerous as he looked, lethargic and inactive most of the time. Of course, some of our radical commentators automatically find all kinds of mythological connections with a reference of this kind; but as Cooke stated, "Mythological associations are foreign to this context."[6] Furthermore, Pearson, writing in 1962, makes the same affirmation.[7] Despite this, May, quoting some various readings, thought he found here some reflections of Sumerian mythology."[8]
Historically, there is no excuse whatever for seeking sources here in ancient mythology. The crocodile was a well-known symbol of Egypt, found on Roman coins of that vintage, and being universally understood as a symbol of Egypt and its Pharaohs.[9]
"The fish ... which stick to thy scales ..." (Ezekiel 29:4). This represents the subjects, dependents, and allies of Pharaoh who would inevitably share in his ruin and downfall.

"I have given thee for food to the beasts, etc ..." (Ezekiel 29:5). The death prophesied here for Pharaoh was especially repulsive to the Egyptian, due to the care they usually bestowed upon their dead bodies, especially those of the Pharaohs.

Two reasons are here assigned as the prior causes of the terrible punishment God was bringing upon them. (1) Pharaoh had arrogated unto himself divine prerogatives, in the same manner as the prince of Tyre, even claiming to have created the Nile River! (Ezekiel 29:3). (2) Egypt had bitterly deceived and betrayed Israel upon those occasions when, contrary to God's warning, that had formed military alliances with Egypt. They had proved to be a "broken reed" indeed upon which Israel had vainly depended for help. Still another reason is cited later in Ezekiel 29:9b-16. (3) "Egypt possessed an exaggerated sense of self-sufficiency."[10]
Verse 8
"Therefore thus saith the Lord Jehovah: behold, I will bring a sword upon thee, and will cut off from thee man and beast. And the land of Egypt shall be a desolation and a waste; and they shall know that I am Jehovah. Because he hath said the river is mine, and I have made it; therefore, behold, I am against thee, and against thy rivers, and I will make the land of Egypt an utter waste and desolation, from the tower of Seveneh, even unto the border of Ethiopia. No foot of man shall pass through it, nor foot of beast shall pass through it, neither shall it be inhabited forty years. And I will make the land of Egypt a desolation in the midst of the countries that are desolate; and her cities among the cities that are laid waste shall be a desolation for forty years; and I will scatter the Egyptians among the nations, and will disperse them through the countries."
THE ALLEGORY APPLIED
"I will bring a sword upon thee ..." (Ezekiel 29:8). This was the sword of Nebuchadnezzar, identified in Ezekiel 29:17, below.

"A desolation for forty years ..." (Ezekiel 29:11,12). This is the big problem in this prophecy, because nearly all of the scholars seem very sure that there was never such a long period of desolation in the whole history of Egypt. However, there is too much that men do not know about the history of those times to allow very much dependence to be put in such opinions. Nebuchadnezzar did indeed capture Egypt, following the fall of Tyre; and if what that ruthless ruler did to Jerusalem is any gauge of what he probably did to Egypt, we may be very sure that Ezekiel's prophecy was no exaggeration. Our inability to prove just exactly what all that desolation was cannot in any manner detract from the most circumstantial and accurate fulfillment of that later promise in this same prophecy regarding the perpetual place of Egypt throughout following history, in which the perpetual mediocrity of the nation was foretold. Our argument is that this portion of the prophecy alone proves the divine inspiration of the whole prophecy, and the believer should have no problem with trusting God for the fulfillment of the rest of it, whether or not, modern commentators know all about it.

Verse 13
"Thus saith the Lord Jehovah: at the end of forty years will I gather the Egyptians from the peoples whither they were scattered; and I will bring back the captivity of Egypt, and I will cause them to return into the land of Pathros, into the land of their birth; and they shall be there a base kingdom. It shall be the basest of the kingdoms; neither shall it any more lift itself up above the nations: and I will diminish them, that they shall no more rule over the nations. And it shall be no more the confidence of the house of Israel, bringing iniquity to remembrance, when they turn to look after them: and they shall know that I am the Lord Jehovah."
RESTORATION OF EGYPT AFTER FORTY YEARS
There is not a more remarkable prophecy in all the Word of God than this one.

"It (Egypt) shall be the basest of the kingdoms ..." (Ezekiel 29:15). Egypt throughout all subsequent history has continued to remain a nation of secondary strength and importance. Babylon dominated her; then Persia dominated her; then the Greeks under Alexander the Great were her masters; after them came the Seleucids, and still later the Romans! What a remarkable fulfillment of the words of this prophecy. Even modern times have revealed no change whatever in the continued secondary status of Egypt, that once-great nation which preceded Assyria, Babylon, and other great world powers as the monolithic terror of the whole world, and for a long period rivaled her successors as a world power.

Verse 17
"And it came to pass in the seven and twentieth year, in the first month, in the first day of the month, the word of Jehovah came unto me, saying, Son of man, Nebuchadnezzar king of Babylon caused his army to serve a great service against Tyre: every head was made bald, and every shoulder was worn; yet had he no wages, nor his army, from Tyre, for the service that he had served against it. Therefore thus saith the Lord Jehovah: Behold, I will give the land of Egypt unto Nebuchadnezzar king of Babylon; and he shall carry off her multitude, and take her spoil, and take her prey; and it shall be the wages for his army. I have given him the land of Egypt as his recompense for which he served, because they wrought for me, saith the Lord Jehovah."
EGYPT GIVEN TO NEBUCHADNEZZAR AS "WAGES"
The date in Ezekiel 29:17, according to Bruce, is April 26,571 B.C.[11] This was about a year after the end of the 13-year siege of Tyre. This, of course, is the last of Ezekiel's prophecies chronologically; but it is included here because of the subject matter. "The date given here is two years later than the vision of chapter 40."[12]
Despite the fall of Tyre and its subsequent domination under a high commissioner from Babylon, Nebuchadnezzar received no significant spoil from its capture. Many have suggested that perhaps Tyre had had sufficient time to ship all of their treasures elsewhere. Egypt may well have been a cooperating partner with Tyre in such a project, giving credence to Bruce's suggestion that such actions on Egypt's part would have been a sufficient "casus belli" to result in Nebuchadnezzar's immediate declaration of war against Egypt.[13]
Nebuchadnezzar appears here as "the servant of God" in his siege of Tyre, and his eventual spoil of Egypt is seen as a God-given reward for him as compensation for the failure of Tyre to yield any loot to her conquerors. "In all of Nebuchadnezzar's campaigns, he was unconsciously carrying out the purposes of the Divine will (See Jeremiah 25:9).[14]
McFadyen commented that "The appearance in this chapter of prophecies which men have labeled as `untilled' may fairly be regarded as proof that in the mind of Ezekiel they had been or indeed would be essentially fulfilled."[15]
There is no admission here that Nebuchadnezzar's mission against Tyre failed. Jamieson tells us that Jerome, quoting Assyrian historians, expressly states that Nebuchadnezzar succeeded.[16] Afterward from the long siege, "The power of Tyre was broken, and she never regained her former greatness."[17]
Verse 21
"In that day will I cause a horn to bud forth unto the house of Israel, and I will give thee the opening of the mouth in the midst of them; and they shall know that I am Jehovah."
A GLIMPSE OF A NEW AGE FOR ISRAEL
The first statement here has the earmarks of a Messianic promise; but the last half of the verse appears to limit it to those projected "better times" when Ezekiel will be able to open his mouth freely unto God's people, who shall at that time truly learn that the Lord is Jehovah.

We cannot explain exactly how these two declarations relate to each other, or how they belong in the same verse. Nevertheless, we are unwilling to give up the Messianic import of the initial clause.

"In that day" is usually a reference to the Messianic dispensation; and we believe it is that in this verse. Furthermore "a horn" unto the house of David is a prophecy of the revival of the Davidic dynasty; and that took place only in the elevation of Jesus Christ to the right hand of God (Acts 2). Psalms 132:17, and Luke 1:69 demonstrate this common usage of the term "horn."

Keil pointed out that "The horn in this passage is the Messianic salvation. The words are unquestionably connected with God's promise to Ezekiel in Ezekiel 24:26-27, that after the fall of Jerusalem, the mouth of Ezekiel will be opened; but they have a much more comprehensive meaning, namely, that with the dawn of salvation in Israel, in the church of the Lord, the word of prophecy would sound forth in the richest measure."[18]
This characteristic of sweet promises of the ultimate victory of the people of God is a hallmark of true prophecy. We should be disappointed if it were not here, just as it is in countless other places throughout the Word of God.
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Verse 1
ORACLES (3) Ezekiel 30:1-19 AND (4) Ezekiel 30:20-26 AGAINST EGYPT
We may outline this chapter thus:

A. Announcement of the Day of the Lord (Ezekiel 30:1-5)

B. Allies, Dependents also destroyed (Ezekiel 30:6-9)

C. Wealth of Egypt to be carried away (Ezekiel 30:10-12)

D. Princes and Cities to be destroyed (Ezekiel 30:13-19)

E. God breaks Pharaoh's arm (Ezekiel 30:20-26)

THE DAY OF THE LORD COMES TO EGYPT (Ezekiel 30:1-19)
Ezekiel 30:1-5
"The word of Jehovah came again unto me, saying, Son of man, prophesy, and say, Thus saith Jehovah: Wail ye, alas for the day! For the day is near, even the day of Jehovah is near; it shall be a day of clouds, a time of the nations. And a sword shall come upon Egypt, and anguish shall be in Ethiopia, when the slain shall fall in Egypt; and they shall take away her multitude, and her foundations shall be broken down. Ethiopia and Put and Lud, and all the mingled peoples, and Cub, and the children of the land that is in league, shall fall with them by the sword."
The announcement here that the Day of Jehovah is near cannot be separated from its eschatological overtones relating to that final and Eternal Day of the Lord when his righteous judgments shall be executed upon the fallen and rebellious race of Adam, that day of Doom and Destruction mentioned in Genesis, upon which God said, "In the day that thou eatest thereof, thou shalt surely die!" (Genesis 2:17)

Regarding that particular day, upon which God promised the death of Adam and Eve in the case of their eating of the forbidden tree, it was the seventh day of creation, a day, which, according to Hebrews 4th chapter, is still going on and has not ended yet. The meaning of that sentence upon the sinful progenitors of our fallen race is that Adam and Eve in the person of their total posterity shall be totally destroyed, the redeemed of all dispensations and all ages "in Christ Jesus" being the sole exceptions to that universal destruction that shall at last terminate God's Operation Adam on that Day of Jehovah.

We have already written many comments relating to the Day of Jehovah, especially in Joel, Amos, and Zephaniah, etc. These will be found in the appropriate volumes of our commentaries under the following references: Isaiah 13:6-9; Joel 1:15; 2:1,11; 3:14; Amos 5:18-20; Obadiah 1:1:15; Zephaniah 1:7,14; Zechariah 14:1; 1 Thessalonians 5:2; 2 Thessalonians 2:2; 2 Peter 3:10; 2 Corinthians 5:10; Hebrews 9:27; Matthew 25:31-46, and many other references.

Many other signal judgments of God executed upon wicked nations, just like the one here prophesied for Egypt, are token judgments pointing forward to that great and final Day when, as John Milton expressed it:

"God shall cast his throne in middle Air

And judge before Him all the nations there!"

As Feinberg wrote, "Thus we take God's judgment on Egypt here as identified in principle with that Day upon which he will call all nations to give an account."[1] As this same author declared, "We would not dare to interpret this chapter as if it were not related to the many other references in the Word of God to `The day of Jehovah.'"[2]
The prophecy of the destruction of Jerusalem given by Christ himself in Matthew 24 is another example of an earthly judgment against a wicked city that promises also an ultimate fulfillment in the Final Judgment. We also believe that there are multiple examples of this in Amos 1-2.

One of the most impressive features of this chapter is the list of the principal cities of Egypt; but critics like Cooke have brought vigorous allegations against the list which he called "haphazard; three of the cities belong to Upper Egypt and five to Lower Egypt; but they are named without any sense of their geographical location, as though the writer knew them only by hearsay."[3] Like many another allegation of some radical critic, intent upon denying the passage to Ezekiel, this comment also is inaccurate, as indicated by the opinions of many able scholars. "All of the towns singled out for mention here, without exception, are of religious, political, or military importance."[4] "Every single center of cultural and political power in Egypt was mentioned."[5] "The listing here indicates an exact knowledge of the chief cities of Egypt for that period."[6] In this light, it is clear that Cooke's allegations should be rejected.

Some interpreters divide this oracle into four subdivisions, each of which begins with, "Thus saith the Lord," as in Ezekiel 30:2,6,10,13. However, we cannot see any necessity for such fragmentary divisions.

It should be remembered that the necessity for God's destruction of the pagan nations of that period derived from their false view that God's punishment of Israel that resulted in the destruction of Jerusalem and the captivity of her people constituted a victory for their pagan gods over Jehovah. Upon the occasion of God's deliverance of Israel from Egyptian captivity, that matter of which God was really God had been settled in the great victory for Jehovah; but the apostasy of the Chosen People and God's ensuing destruction of them had changed all that; and it was very necessary for God, all over again, to demonstrate his own superiority over the pantheon of paganism.

Each one of the cities mentioned later in the chapter was the seat of some pagan god.

The allies and dependencies of Egypt would do her no good when the judgment fell.

"Put, Lud, and Cub ..." (Ezekiel 30:5). "Put and Lud were two tribes living west of Egypt in Africa;"[7] however, "Cub is an unknown name."[8] These peoples were allies of Egypt and were considered part of her strength (see Nahum 3:9). What is stressed here is that allies and dependents alike will experience destruction along with Egypt.

"The children of the land that is in league ..." (Ezekiel 30:5). The marginal reading in our version has "children of the land of the covenant"; and if this is allowed, the reference is to the Jews who, following the murder of Gedaliah had returned to Egypt contrary to the stern warnings of Jeremiah. Beasley-Murray denied that this reading should be followed; but, in any case, whether stated here or not, those Jews who had returned to Egypt would (and did) suffer the same destruction as that of Egypt.

Verse 6
"Thus saith Jehovah: They also that uphold Egypt shall fall: and the pride of her powers shall come down: from the tower of Seveneh shall they fall in it by the sword, saith the Lord Jehovah. And they shall be desolate in the midst of the countries that are desolate; and her cities shall be in the midst of the cities that are wasted. And they shall know that I am Jehovah, when I have set a fire in Egypt, and all her helpers are destroyed; in that day shall messengers go forth from me in ships to make the careless Ethiopians afraid; and there shall be anguish upon them, as in the day of Egypt, for, lo, it cometh."
DESTRUCTION TO INCLUDE ALLIES AND DEPENDENTS
The meaning of this paragraph is stated both at the beginning and at the end of it. "They also that uphold Egypt shall fall." "All her helpers are destroyed." Fear and anguish are prophesied here as coming upon Egypt and all of her helpers.

Verse 10
"Thus saith the Lord Jehovah: I will also make the multitude of Egypt to cease, by the hand of Nebuchadnezzar king of Babylon. He and his people with him, the terrible of the nations, shall be brought in to destroy the land; and they shall draw their swords against Egypt, and fill the land with the slain. And I will make the rivers dry, and will sell the land into the hand of evil men; and I will make the land desolate, and all that is therein, by the hand of strangers: I, Jehovah, have spoken it."
THE WEALTH OF EGYPT TO BE CARRIED AWAY
"And I will make the rivers dry ..." (Ezekiel 30:12). We have no historical record of such a drought falling upon the Nile; but that cannot mean that it never happened. The forty years of desolation that has been mentioned again and again with reference to God's judgment upon Egypt would indeed have followed such a disaster as the drying up of the Nile. There is also the possibility that the language here may be allegorical or figurative.

However, there is one overwhelmingly good reason for believing that all of the disasters here prophesied came to pass exactly as God's prophet said they would. Here is that reason: Egypt was steeped and settled into the most arrogant paganism. They worshipped dogs, cats, snakes, their king, the Nile river, etc. Why did they quit? Why did they renounce paganism? That they did so cannot be denied. Why? The only imaginable events that could have caused such a change are the very disasters mentioned in these prophecies. Why did they stop worshipping the Nile? It dried up for forty years!

Alexander has given us an excellent summary of what is promised here against Egypt:

"Egypt's Day of the Lord is a day of doom (Ezekiel 30:9), a day of clouds (Ezekiel 30:3), a dark day in her history. The masses would fear as Egypt's proud strength ceases before the sword of Nebuchadnezzar. Many would be slain (Ezekiel 30:6,10,11,13, and 18). Not even a prince (leader) would be left in the country (Ezekiel 30:13). Many idolatrous statues of the Egyptian gods would be destroyed or carried away in the Babylonian quest for victory and wealth. All of Egypt's allies would fall to the sword: Ethiopia and Lydia in western Anatolia (modern Turkey), Arabia in the east, Lydia in the west (Ezekiel 30:5-7), Put and Lud in the west; and even those `people of the covenant land,' the Jews who fled to Egypt following the murder of Gedaliah would suffer the ravages of the Babylonian invasion. The judgment of God would be comprehensive; it would be awful; but the purpose of God would be accomplished."[9]
Egypt would learn that Jehovah is God! Did they really learn it? of course, they did! None of the silly old pagan gods has been worshipped in Egypt for millenniums of time.

Verse 13
"Thus saith the Lord, Jehovah: I will also destroy the idols, and I will cause the images to cease from Memphis; and there shall be no more a prince from the land of Egypt: and I will put a fear in the land of Egypt. And I will make Pathros desolate, and will set a fire in Zoan, and will execute judgments upon No. And I will pour my wrath upon Sin, the stronghold of Egypt; and I will cut off the multitude of No. And I will set a fire in Egypt: Sin shall be in great anguish, and No shall be broken up; and Memphis shall have adversaries in the day-time. The young men of Avert and of Pibeseth shall fall by the sword; and these cities shall go into captivity. At Tehaphnehes also the day shall withdraw itself, when I shall break there the yokes of Egypt and the pride of her power shall cease in her: as for her, a cloud shall cover her, and her daughters shall go into captivity. Thus will I execute judgments upon Egypt; and they shall know that I am Jehovah."
THE CITIES TO BE DESTROYED
"Memphis ..." (Ezekiel 30:13) "This was the principal city of Lower Egypt, built on the left bank of the Nile 10 miles south of Cairo."[10] "This city was also called `Noph.'"[11]
"I will destroy the idols, and I will cause the images to cease ..." (Ezekiel 30:13). "The `idols' here were great men and princes, as indicated in NEB."[12] Since the Pharaohs themselves pretended to divine honors, the term "idols" is appropriate.

"Pathros, Zoan, and No ..." (Ezekiel 30:14) "Pathros was the native name of Upper, or Southern Egypt; Zoan, called `Tanis' by the Greeks, was mentioned by Moses in Numbers 13:22. It was an important city of the Eastern Delta."[13]
No was located some 400 miles south of Memphis; it was the capital of Upper Egypt, known to the Greeks as Thebes, and featured in the Book of Nahum under the name of No-Amon. There is nothing haphazard about this list of Egyptian cities. Memphis, the capital of Lower Egypt, and its supporting cities was named first, and then Thebes, or No, the capital of Upper Egypt was named next.

No was famous as a residential city for the Pharaohs between 1380,930 B.C.; and many of the greatest of the Pharaohs were buried there.[14] The sun-god Amon was worshipped there; and his name was often incorporated into that of the city, as in No-Amon (Nahum 3:8f).

Each one of the cities mentioned here, "was identified with a particular pagan deity; and therefore God's prophecies against these cities may be construed as a frontal assault upon the paganism of Egypt."[15]
"Sin ..." (Ezekiel 30:16). This place is called the "stronghold of Egypt." It is usually associated with Pelusium, but the actual location is disputed.

"Avert ..." (Ezekiel 30:17). "This word means `nothingness,' or 'wickedness,' and is a contemptuous rendition of On (Heliopolis), the words being spelled exactly alike in Hebrew. Joseph's father-in-law was Potiphera the high priest there (Genesis 41:45). It was the center of sun-worship.

"Pibeseth ..." (Ezekiel 30:17). At this place, "The cat-headed goddess Ubastet was worshipped."[16]
Herodotus has the report of a Persian ruler, Cambyses, who won a victory over this city by deploying several thousand dogs and cats in front of the Persian army. The Egyptians would not attack through fear of killing some of the animals which were sacred to their god.

"Tehaphnehes ..." (Ezekiel 30:18). "This place is now Tel-Deffeneh, 10 miles west of E1-Kantara on the Suez Canal."[17] It is the place where Jeremiah prophesied that the king of Babylon would erect his throne (Jeremiah 43:8f).

The list of cities mentioned here has now been noted; and we appreciate Eichrodt's comment that, "This list provides a very suitable means of representing the almost inexhaustible resources of that kingdom on the Nile."[18]
"When I shall break there the yokes of Egypt ..." (Ezekiel 30:18). Some of the versions have "yokes and bars." "Both words are used as a figure of tyranny, and of Egyptian tyranny in particular."[19]
Verse 20
"And it came to pass in the eleventh year, in the first month, in the seventh day of the month, that the word of Jehovah came unto me, saying, Son of man, I have broken the arm of Pharaoh king of Egypt; and lo it hath not been bound up, to apply healing medicines, to put a bandage to bind it, that it be strong to hold the sword. Therefore thus saith the Lord Jehovah: Behold, I am against Pharaoh king of Egypt, and I will break his arms, the strong arm, and that which was broken; and I will cause the sword to fall out of his hand. And I will scatter the Egyptians among the nations, and will disperse them through the countries. And I will strengthen the arms of the king of Babylon, and put my sword in his hand: but I will break the arms of Pharaoh, and he shall groan before him with the groanings of a deadly wounded man. And I will hold up the arms of the king of Babylon; and the arms of Pharaoh shall fall down; and they shall know that I am Jehovah, when I shall put my sword in the hand of the king of Babylon, and he shall stretch it out upon the land of Egypt. And I will scatter the Egyptians among the nations, and disperse them through the countries; and they shall know that I am Jehovah."
GOD HAS ALREADY BROKEN PHARAOH'S ARM
"Eleventh year, first month, seventh day ..." (Ezekiel 30:20). "This was April 29,587 B.C."[20] "This was three months before the fall of Jerusalem and three months later than the prophecy of Ezekiel 29:3."[21] In the meanwhile Pharaoh-Hophra's attempt to aid Jerusalem had collapsed (Jeremiah 37:5), a fact that history is strangely silent about. Evidently Nebuchadnezzar inflicted a humiliating defeat upon Egypt that prevented any substantial relief of Jerusalem and resulted in Nebuchadnezzar's renewal of the siege almost immediately.

"Nebuchadnezzar's defeat of Pharaoh-Hophra appears in this paragraph as `the breaking of Pharaoh's arm.'"[22] This greatly weakened Pharaoh (Ezekiel 30:21); but further defeats were promised in this prophecy. Note in verse 22 that there is a distinction between what has already been broken and that which will be broken later. "I will break his arms, the strong arm, and that which was broken."

"The flexed arm was a common symbol for the strength of Pharaoh. Statues and images of Pharaoh showed the flexed arm, wielding a sword in battle. A king with a great biceps was a popular conception during the Saites Dynasty in the times of Ezekiel. Also another title taken by Pharaoh-Hophra was, `The Strong armed.' Thus the defeat of Pharaoh-Hophra was most appropriately described by the expression `breaking his arm.'"[23]
"I will strengthen the arm of the king of Babylon, and put my sword in his hand ..." (Ezekiel 30:24). God commissioned Nebuchadnezzar as the destroyer of nations; and here the sword of Nebuchadnezzar is understood to be the very sword of God Himself.

"The groanings of a deadly wounded man ..." (Ezekiel 30:24). "Figuratively, when Ezekiel wrote this, Egypt is represented as a man mortally wounded in battle standing before the Lord who will destroy him."[24]
The dispersion of the Egyptians among the nations and countries is again mentioned here, that being the almost invariable result of any conquest of one nation by another in those times. Also, the reason and purpose of God's punitive judgment upon the pagan nations of that era was focused in the divine intention of teaching them, by the hard way, who was really God. "And they shall know that I am Jehovah."
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Verse 1
THE EXAMPLE OF ASSYRIA WAS A WARNING TO EGYPT
The source of the features of this allegory is not to be sought in Babylonian mythology, as supposed by May, nor should we believe that "The Garden of God" referred to herein is a reference "to a mythological `Garden of Eden.'"[1]
The background of the chapter was the historical situation of those times, namely, on June 21,587. B.C.,[2] which was only a couple of months before the fall of Jerusalem,[3] and less than twenty-five years after the dramatic fall of Nineveh to Babylon in 612 B.C.[4] "The fall of the great Assyrian empire was still fresh in the memory of those times, and it could not have failed to make a deep impression upon the minds of Ezekiel's hearers."[5]
No one can fail to be aware of the two different interpretations of this chapter, each of which has its advocates. (1) Some understand the lofty cedar as a description of Pharaoh, an understanding involving an emendation of the Hebrew text. (2) Others understand Assyria as being meant by the lofty cedar. Fortunately, the meaning of the chapter is exactly the same either way. The disgraceful end of the proud Pharaoh is prophesied in either interpretation. We shall explore these views further under Ezekiel 31:3, below:

Our own position favors the view of accepting Assyria as represented by the beautiful, lofty cedar. We favor this because both our version (ASV) and the KJV alike translate the text with this clear meaning. Some of the greatest scholars of our day have warned us that, "For purposes of accurate study, the American Standard Version of 1901 is the best of all the versions." Furthermore, the New English Bible retains the same meaning with KJV and American Standard Version; and, as even some of the advocates of the other view have pointed out,

The old interpretation is by no means indefensible. As it stands in the Hebrew and in all the ancient versions, the whole chapter is a description of the greatness, not of Egypt, but of Assyria. Thus Assyria is compared to the great cedar, and then Egypt is compared to Assyria. That the fate of Assyria contained a warning against the pride of Pharaoh is a thought in itself intelligible, and is just the kind of thought that Ezekiel might very well have expressed.[6]
In addition to this, the ensuing description fits Assyria much better than it fits Egypt, as we shall note, below.

The divisions of the chapter, easily discernible, are: (1) the description of the mighty cedar (Ezekiel 31:1-9); (2) its disastrous overthrow (Ezekiel 31:10-14); and (3) the consequences of it (Ezekiel 31:14-17); and (4) the God-given answer to the question raised in Ezekiel 31:2 (Ezekiel 31:18).

THE LOFTY CEDAR
Ezekiel 31:1-9
"And it came to pass in the eleventh year, in the third month, in the first day of the month, that the word of Jehovah came unto me, saying, Son of man, say unto Pharaoh king of Egypt, and to his multitude: Whom art thou like in thy greatness? Behold, the Assyrian was a cedar in Lebanon with fair branches, and with a forest-like shade, and of high stature, and its top was among the thick boughs. The waters nourished it, the deep made it grow; the rivers thereof ran about its plantation; and it sent out its channels unto all the trees of the field; and its boughs were multiplied, and its branches became long by reason of many waters, when it shot them forth. All the birds of the heavens made their nests in its boughs; and under its branches did all the beasts of the field bring forth their young: and under its shadows dwelt all great nations. Thus was it fair in its greatness, in the length of its branches; for its root was by many waters. The cedars in the garden of God could not hide it; the fir trees were not like its boughs, and the plane-trees were not as its branches; nor was any tree in the garden of God like unto it in its beauty. I made it fair by the multitude of its branches, so that all the trees of Eden, that were in the garden of God envied it."
"Whom art thou like in thy greatness ..." (Ezekiel 31:2)? This question declares the following description to be of a person whom Pharaoh is "like," not a description of Pharaoh.

"The Assyrian was a cedar in Lebanon ..." (Ezekiel 31:3). A cedar in Lebanon cannot possibly refer to Egypt. Lebanon was a province of Assyria. Nevertheless, "the emenders" of God's Word emended Assyria out of the passage, making it read: "Behold, I will liken you to a cedar in Lebanon." (Revised Standard Version). Any one can see, that if this change was correct, the initial question would have been, "What art thou like?" not "Whom art thou like?"

Nevertheless, Beasley-Murray explained the emendation thus: "The initial letter of t'assur (cedar) fell out leaving assur (meaning Assyria). The context clearly shows that Pharaoh is in mind."[7] This is a beautiful theory, but there is no proof of it. The Hebrew and all the ancient versions read as does our text in ASV; and we are unwilling to allow the present generation of scholars to revise the Bible to make it read like what they thought the author "was trying to say." As long as the ancient text is understandable as it stands, such emendations are absolutely contraindicated.

"The waters nourished it, the deep made it to grow ..." (Ezekiel 31:4). 'The deep' here was understood by Bunn as, "the primordial waters beneath the earth, the deep which figures so largely in Babylonian mythology." Such nonsense should be rejected with contempt.

The fundamental reason why such allegations as that just cited cannot be allowed by true believers is that the allowance of such a thing would mean that God Himself, the true author of Ezekiel, accepted and allowed as truth the monstrous Babylonian myth concerning a great subterranean ocean. To inject that myth into the prophecy leaves Ezekiel as the ignorant author of it; it leaves God out of it altogether, and raises the question that if Ezekiel was wrong about this, why should he be trusted in anything else found in the prophecy?

"The `deep' which nourished the growth of Assyria was nothing less than the tremendous source of waters provided by the Tigris and Euphrates rivers."[8]
And it sent out its channels unto all the trees of the field ..." (v. 4). These were undoubtedly the elaborate system of canals that pertained to the Euphrates, and perhaps also to the Tigris. We should notice how the modern crop of perverters of God's Word, once they start fiddling with the text, branch out in all directions. The Good News Bible, for example translates this verse,

"There was water to make it grow,

And underground rivers to feed it."

There is not a word in this passage about "underground waters," which cannot possibly be represented, as in our text, by the word "channels." What is indicated is that the so-called Good News Bible is giving us Babylonian mythology instead of God's Word!

Having emended Assyria into cedar, Cooke then proceeded to translate it "pine tree," better to fit Egypt."[9] This is another excellent example of how one emendation always leads to others. However, Cooke admitted that, "Nothing could be less suggestive of the land Egypt than the tall cedar trees and scenery of Lebanon."[10] It is sad, however, that he missed the point, namely that the description here is not of Egypt at all, but of Assyria.

The extravagant glory of the great Assyrian empire is fittingly represented here as being the envy even of those trees that God had planted in the garden of Eden. The Assyrian empire had existed since the days of Nimrod; and it was doubtless considered to be as established and permanent as the earth itself; but because of their inordinate pride, cruelty, and sadistic blood-lust, and contrary to all that anyone on earth could possibly have anticipated, they had fallen, totally and completely, to Babylonians in 612 B.C. In verse 18, below, the prophecy would call upon Pharaoh to accept the meaning of that event to him and to Egypt.

Verse 10
"Therefore thus said the Lord Jehovah: Because thou art exalted in stature, and he hath set his top among the thick boughs, and his heart is lifted up in his height; I will even deliver him into the hand of the mighty one of the nations; he shall surely deal with him; I have driven him out of his wickedness. And strangers, the terrible of the nations, have cut him off and left him: upon the mountains and in all the valleys his branches are broken, and his boughs are broken by all the water courses of the land; and all the peoples of the earth are gone down from his shadow, and have left him. Upon his ruin all the birds of the heavens shall dwell, and all the beasts of the field shall be upon his branches; to the end that none of the trees by the waters exalt themselves in their stature, neither set their top among the thick boughs, nor that their mighty one stand up in their height, even all that drink water: for they are all delivered unto death, to the nether parts of the earth, in the midst of the children of men, with them that go down to the pit."
ASSYRIA'S FALL WAS A WARNING AGAINST HUMAN PRIDE
"Thus said the Lord Jehovah ..." (Ezekiel 31:10). Note the past tense. This is a reference to the prophecy of the doom of Assyria, as fully recounted in Nahum. (See my commentary on this, Vol. 3, pp. 3-58.)

Ezekiel 31:10-14 set forth the fall of Assyria in its true status, that is, as a past event, already known to the whole world of that period.

A mighty one of the nations (Nebuchadnezzar) has gone up against it; and we see the great trunk lying prone across valleys and mountains; it has been felled to the earth; the nations have been scared from under its shadow; and the tree which only yesterday might have stood against the whole world now lies prostrate and dishonoured - "none so poor as to do it reverence."[11]
"Here under the figure of the felling of a cedar there is depicted the overthrow of a monarchy and a kingdom that has already taken place."[12] Our chapter is a prophecy of a destruction yet future which is directed against Egypt; and, if any further proof had been needed that this description beginning in Ezekiel 31:3 and continuing through Ezekiel 31:17 cannot possibly be applied to Egypt, this provides it.

"Strangers have cut him off ... have left him ... and have left him ..." (Ezekiel 31:12) The prophecy of Nahum has the prophetic record of how that forsaking of Assyria took place.

Yet they flee away. Stand, stand, they cry, but none looketh back (Nahum 2:8).

Although this destruction is surely coming upon Egypt, the passage here is still recording what has already happened to Assyria. Cooke and others have attempted to interpret this portion of the chapter as written in the prophetic perfects, "have cut it down," meaning "will cut it down."[13] This cannot be correct, because the past tense is contrasted with the future tense in Ezekiel 31:12 and Ezekiel 31:18, as accurately pointed out by Keil.[14]
Ezekiel 31:18 plainly indicates the overthrow of Egypt and his power as still in the future, contrasting dramatically with the felling of the cedar which already had taken place. "Thus destruction of the cedar can only be Assyria, and not Egypt at all."[15]
The certainty of this application to a past event is seen in the fact that, "Ezekiel corrected his allegory to accommodate the past tense. The birds and wild beasts are still there; but instead of dwelling in the boughs, the (vultures, owls, jackals and hyenas) hover and creep over the carcass of the dead, decaying trunk!."[16]
Verse 15
"Thus saith the Lord Jehovah: In the day when he went down to Sheol I caused a mourning: I covered the deep for him, and I restrained the rivers thereof; and the great waters were stayed; and I caused Lebanon to mourn for him, and all the trees fainted for him. I made the nations to shake at the wound of his fall, when I cast him down into Sheol with them that descend into the pit; and all the trees of Eden, the choice and best of Lebanon, all that drink water were comforted in the nether parts of the earth. They also went into Sheol with him unto them that are slain by the sword; yea, they that were his arm, that dwelt under his shadow in the midst of the nations."
A SUMMARY OF THE FALL OF ASSYRIA
"I caused a mourning ..." (Ezekiel 31:15). This came about by the ravages against the remains of the Assyrian empire, by the ruthless armies of Nebuchadnezzar and the Babylonians.

"I restrained the rivers thereof ..." (Ezekiel 31:15). This also came about directly upon the fall of Assyria. The terrible floods which had contributed so dramatically to the fall of Nineveh, were promptly dried up.

"When I cast him down into Sheol ..." (Ezekiel 31:16). The end of all mortal pride and ambition in the grave is stressed in these verses.

Verse 18
"To whom art thou thus like in glory and in greatness among the trees of Eden? yet shall thou be brought down with the trees of Eden unto the nether parts of the earth: thou shalt be in the midst of the uncircumcised, with them that are slain by the sword. This is Pharaoh and all his multitude, saith the Lord Jehovah."
THE ANSWER TO THE QUESTION IN EZEK. 31:2
"To whom art thou thus like ..." (Ezekiel 31:18)? "This is the answer to the question that opened the allegory."[17] Jamieson also agreed with this. "Pharaoh's end shall be the same humiliating one, just as I have depicted Assyria's end to have been. Thus the prophet, as it were, points to Pharaoh."[18] The message is clear enough. The same humiliating end that came to Assyria is also stored up for Pharaoh.

There is a tremendous warning here against all human pride, arrogance, and heedless ambition that mortals partake of in their efforts to exalt themselves and to ignore the claims of holiness and righteousness which God imposes upon all who are born into this world, apparently oblivious to the fact that, "We shall all appear before the judgment seat of Christ."
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Verse 1
FINAL CHAPTER AGAINST EGYPT WITH ORACLES (6) Ezekiel 32:1-16 AND (7) Ezekiel 32:17-32
This chapter has the final two of seven oracles against Egypt in Ezekiel 29-32. The first of these, Ezekiel 32:1-16 is a prophecy of the, "Monster of Egypt, caught, slain and devoured."[1] There are two parts of this, (a) the allegorical representation of it (Ezekiel 32:1-10), and (b) a literal explanation of what that meant (Ezekiel 32:11-16).

The final oracle recounts the transfer of Egypt and his multitude to Sheol, the realm of the dead, a remarkable paragraph which constitutes the most extensive discussion in the Old Testament on the subject of the Underworld. "It has the most graphic portrayal of the Pit, or Sheol, in the Old Testament."[2]
Cooke stated that it illustrates more vividly than any other passage in the Old Testament the notions of the Underworld current in those times.[3] (1) It is international and universal. Great and small, foreign and remote peoples are all there. (2) It is conceived of as "in the depths of the earth." The grave is only six feet deep; but in the sense of its significance it indeed goes to the "heart of the earth," as Jesus stated in Matthew 12:40. (3) The dead lie there prostrate, harmless and extinct. (4) Such distinctions as race and rank so visible on earth seem still to be retained in death. (5) Isaiah even conceived of the dead as being capable of emotions, and even of speech (Isaiah 14), using such a conception to teach spiritual truth, but perhaps not intending that we should understand that there is any capability whatever pertaining to the dead.

Two dates are given for the chapter: March 15,586 B.C. from the LXX, and March 3,585 B.C. from the text here. Brace preferred that in the LXX;[4] and Keil vigorously supported our text in ASV.[5] At this time, Jerusalem had already fallen.

THE CROCODILE CAPTURED; SLAIN; AND DEVOURED (EZEK. 32:1-10)
Ezekiel 32:1-10
"And it came to pass in the twelfth year, in the twelfth month, in the first day of the month, that the word of Jehovah came unto me, saying, Son of man, take up a lamentation over Pharaoh king of Egypt, and say unto him, Thou wast likened unto a young lion of the nations: yet thou art as a monster in the seas; and thou didst break forth with thy rivers, and troubleth the waters with thy feet, and foulest thy rivers. Thus saith the Lord Jehovah: I will spread out my net upon thee with a company of many peoples; and they shall bring thee up in my net. And I will leave thee upon the land, I will cast thee forth upon the field, and will cause all the birds of the heavens to settle upon thee, and I will satisfy the beasts of the whole earth with thee. And I will lay thy flesh upon the mountains, and fill the valleys with thy height. I will also water with thy blood the land wherein thou swimmest, even to the mountains; and the watercourses shall be full of thee. And when I shall extinguish thee, I will cover the heavens, and make the stars thereof dark; I will cover the sun with a cloud, and the moon shall not give its light. All the bright lights of heaven will I make dark over thee, and set darkness upon thy land, saith the Lord Jehovah. I will also vex the hearts of many peoples, when I shall bring thy destruction upon the nations, into the countries which thou hast not known. Yea, I will make many peoples amazed at thee, and their kings shall be horribly afraid for thee, when I shall brandish my sword before them; and they shall tremble at every moment, every man for his own life, in the day of thy fall."
"Thou wast likened unto a young lion ..." (Ezekiel 32:2). Pharaoh probably looked upon himself as `a young lion among the nations'; but God here told him what he was really like.

"Yet thou art as a monster in the seas ..." (Ezekiel 32:3). "The seas here, as in Ezekiel 29:3 where it reads `monster in the midst of the rivers,' is the Nile and its spangled delta exits. The `monster' is the crocodile."[6]
It is a totally unchristian viewpoint that drags Babylonian mythology into this prophecy. See our comment in the previous chapter regarding the errors involved in seeking evidence of mythological connections in the prophecies of God.

Bunn's allegation was that "the monster" of this passage, "May stand for the great dragon Tiamat in Babylonian mythology, or perhaps Apophis, the primordial god of chaos in Egyptian mythology ... more likely it is the latter."[7]
If such imaginary characters had been intended by Ezekiel, would he not have named them? On the contrary, he used a word which in Hebrew means any large sea-creature, including the crocodile. Or, could Bunn possibly have meant that Jehovah himself, mentioned in the same breath as the author of this statement, recognized the actual existence of mythological creatures like Apophis or Tiamat? Whatever he meant by this, his comment must be disallowed as inaccurate and untrustworthy.

As Keil noted, "Pharaoh is here compared to a crocodile, which stirs up the streams, muddying and fouling them, doing so with his mouth and his feet, rendering turbid all that was pure."[8]
"And I will leave thee upon the land ..." (Ezekiel 32:4). The picture of what would happen to the crocodile was thus described by Pearson, "He would be taken in a great net, dragged out of his river retreat and left to die, out of his element, on the dry land, and his dead carcass would be left to provide food for the birds of the heavens and the wild beasts of the earth."[9]
The darkening of the sun, moon and stars is a figure often encountered in the Scriptures. It carries the meaning of the destruction of all of the great leaders and public officials of a nation or kingdom.

In the following verses (Ezekiel 32:11-16), "All metaphors are abandoned, and the desolation of Egypt is announced in literal language as something to be accomplished by the sword of Babylon, `the most terrible of the nations.'"[10]
Verse 11
"For thus saith the Lord Jehovah; The sword of the king of Babylon shall come upon thee. By the swords of the mighty will I cause thy multitude to fall; the terrible of the nations are they all: and they shall bring to naught the pride of Egypt, and all the multitude thereof shall be destroyed. I will destroy also all the beasts thereof from beside many waters; neither shall the foot of man trouble them any more, nor the hoofs of beasts trouble them. Then will I make their waters clear, and cause their rivers to run like oil, saith the Lord Jehovah, When I shall make the land desolate and waste, a land destitute of that whereof it was full, when I shall smite all them that dwell therein, then shall they know that I am Jehovah. This is the lamentation wherewith they shall lament: the daughters of the nations shall lament therewith; over Egypt, and over all her multitude, shall they lament therewith, saith the Lord Jehovah."
"The divine judgment against Egypt will take the form of Babylonian invasion, slaughter and captivity. The Nile will flow quiet and clear, untouched henceforth by man or beast,"[11]
"I will destroy all the beasts thereof ..." (Ezekiel 32:15). This was always an inevitable consequence of any invasion by a hostile foreign power. All animals were slaughtered wholesale to provide food for the invading soldiers, as well as to deprive the inhabitants. General Sherman did the same thing in his march to the sea, during the Civil War.

"Their rivers to run like oil ..." (Ezekiel 32:14) This is the only instance of the use of this particular metaphor in the Bible. "These `rivers of oil' were symbols of ethical blessedness (Job 29:6 and Deuteronomy 32:13)." Keil applied this to the righteous rule of Nebuchadnezzar; but Plumptre believed there are echoes of the future Messianic kingdom in the passage.[12]
"The rivers of oil here are not rivers that flow quietly like oil, but rivers which contain oil and not water; they are symbolical of the rich blessings of God."[13] It should be noted that the great blessing to come to Egypt in future times is that they shall know that Jehovah is indeed God, and that there is none else beside him (Ezekiel 32:15).

Verse 17
"It came to pass also in the twelfth year, in the fifteenth day of the month, that the word of Jehovah came unto me, saying, Son of man, wail for the multitude of Egypt, and cast them down, even her, and the daughters of the famous nations, unto the nether parts of the earth, with them that go down into the pit. Whom dost thou pass in beauty? go down, and be thou laid with the uncircumcised. They shall fall in the midst of them that are slain by the sword: she is delivered to the sword; draw her away and all her multitudes. The strong among the mighty shall speak to him out of the midst of Sheol with them that help him: they are gone down, they lie still, even the uncircumcised, slain by the sword. Asshur is there and all her company; her graves are round about her; all of the slain, fallen by the sword; whose graves are set in the uttermost parts of the pit, and her company is round about her grave, all of the slain, fallen by the sword, who caused terror in the land of the living. There is Elam and all her multitude round about her grave; all of them slain, fallen by the sword, who are gone down uncircumcised into the nether parts of the earth, who caused their terror in the land of the living, and have borne their shame with them that go down to the pit."
EGYPT WAS SENTENCED TO THE UNDERWORLD (Ezekiel 32:16-32)
"Twelfth year, fifteenth day of the month ..." (Ezekiel 32:17). "This date is April 27,586 B.C."[14] Bruce supplemented the data given here by accepting the "twelfth month" indication from the LXX. "This was only about two weeks later than the oracle in the first half of the chapter."[15]
The thought presented here is doleful indeed. Just as all the other mighty nations of human history have enjoyed their brief glory and then gone down in the oblivion of the grave, just so it was to be with Egypt. The picture that emerges here should not deceive us into thinking that Sheol is a place either of intelligence or activity of any kind. The intimations of such things are only designed to stimulate our estimation of the place as totally undesirable. The purpose is to contrast the arrogance and conceit of those powers which "in the land of the living" produced so much terror, sorrow, and human misery, with their peaceful harmlessness after they have gone down into Shed! God's perfect answer to all of that is Sheol, the Pit, the grave I This lament is to remind Egypt that she too shall also receive the treatment that came to other evil powers, several of whom are mentioned here as a kind of "reception committee" for Pharaoh!

"The strong among the mighty shall speak to him ..." (Ezekiel 32:21). Yes indeed, there shall really be some of the `Big Shots' of history on hand in Sheol to welcome Pharaoh who is scheduled to arrive soon!

"Asshur is there ..." (Ezekiel 32:22). Look! Even the wicked and ruthless Assyrians are there! How peaceful they are; no one is afraid of them now! Their reign of terror had ended in 612 B.C., on that very night when the king was having a big banquet to celebrate his victory! An unexpected flood destroyed a section of the city wall; and the whole Babylonian army came in and destroyed Nineveh. (See our Commentary on Nahum).

"Elam is there ..." (Ezekiel 32:24). They had been there ever since they were conquered by the Assyrians in 643 B.C.[16] The Elamites were a nation of terrorists living east of the Tigris River and north of the Persian Gulf. At one time, they had been the scourge of Mesopotamia. Behold, how quiet and harmless they are now! Note also that the text states that they took their shame with them. They never got rid of it merely by descending into Sheol. A further word on Elam is given in Ezekiel 32:25.

Verse 25
"They have set her in a bed of the midst of the slain with all her multitude; her graves are round about her; all of them uncircumcised, slain by the sword; for their terror was caused in the land of the living, and they have borne their shame with them that go down to the pit: he is put in the midst of them that are slain."
How appropriate that those who have caused so many to die and descend into Sheol are, in fact, themselves to inherit a grave among those very peoples whom they have destroyed! Elam will get a bed in the midst of the slain! His shame shall go with him even into the grave.

"There is Mesheeh, Tubal" (Ezekiel 32:26). "These participated in the Scythian invasion of 626 B.C., causing great panic in Syria and Mesopotamia. They were now very peaceful citizens in Sheol!"[17] The prophet described them in Ezekiel 32:26-28.

Verse 26
"There is Mesheeh, Tubal, and all their multitude; their graves are round about them; all of them uncircumcised, slain by the sword; for they caused their terror in the land of the living. And they shall not lie with the mighty that are fallen of the uncircumcised, that are gone down to Sheol with their weapons of war, and have laid their swords under their heads, and their iniquities are upon their bones; for they were the terror of the mighty in the land of the living. But thou shalt be broken in the midst of the uncircumcised, and shalt lie with them that are slain by the sword."
Verse 29
"There is Edom, her kings and all her princes, who in their might are laid with them that are slain by the sword: they shall lie with the uncircumcised, and with them that go down to the pit. There are the princes of the north, all of them, and all of the Sidonians, who are gone down with the slain; in the terror which they caused by their might they are put to shame: and they lie uncircumcised with them that are slain by the sword and bear their shame with them that go down to the pit."
"There is Edom ..." (Ezekiel 32:29). Edom was made to be a type of the wicked nations of all mankind by Isaiah (Isaiah 34); and the description of their punishment at the time of the eternal judgment also carries very significant overtones of that Final Day.

"The princes of the north are there ..." (Ezekiel 32:30). These include the Sidonians, of course; in fact they are ALL going to be there; and this is leading up to the sarcastic statement in Ezekiel 32:30, below, that Pharaoh will be "comforted." "What is meant is that Pharaoh who cherished military and ambitious slaughter of many peoples on earth will have nothing to complain about; for he will find many worthy companions in Sheol!"[18]
Verse 31
"Pharaoh shall see them, and shall be comforted over all his multitude, even Pharaoh and all his army, slain by the sword saith the Lord Jehovah. For I have put his terror in the land of the living: and he shall be laid in the midst of the uncircumcised, with them that are slain by the sword, even Pharaoh and all his multitude, saith the Lord Jehovah."
Certainly a dirge of this kind must have received the intense attention of all who heard it. Not only had God prophesied in these chapters the utter destruction of Pharaoh and the land of Egypt, but he had also launched among the populations of the earth a lamentation celebrating his death!

THE CREDIBILITY OF THESE PROPHECIES
Every student of the Bible is aware that history affords no elaborate details of just how all of Ezekiel's prophecies were fulfilled; and, of course, that has allowed many radical critics to voice their unbelieving denials that they ever really came to pass at all. We have already addressed this problem earlier, pointing out, that the most convincing proof of all that it happened exactly like the prophet declared that it would happen is simply the undeniable truth that Egypt did indeed come to know that "The Lord is Jehovah, the God of gods, the King of kings, and the Lord of lords." The ancient pantheon of Egypt's pagan deities was indeed vanquished, not a one of them ever having been worshipped during the thousands of intervening years. Why? The only adequate explanation of that undeniable fact, as far as we can see must be sought in the fulfillment of these prophecies by Ezekiel.

Nevertheless, historical proof is also available. "Sufficient evidence has been found that Nebuchadnezzar indeed invaded and conquered Egypt. The silence of Herodotus (and other Greek historians) regarding such an invasion goes for little or nothing. Herodotus could not even read the Egyptian records, deriving all of his knowledge through priests by means of an interpreter. It was the custom of those priests to draw a veil over every disaster. He did not even mention one of the most decisive battles of all history, that of Carchemish in 605 B.C."[19]
Skinner also reports the discovery of "a cuneiform fragment reporting a battle between Nebuchadnezzar and the king of Egypt in the "thirty-seventh year of the reign of Nebuchadnezzar, which was in the year 568 B.C."[20] We have included these quotations here, not for true believers who do not need to have historical confirmation of what is taught in the scriptures, but in the hope of aiding those whose timid faith might be sustained and strengthened by them.
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PART III
(Ezekiel 33-39)

HE ESTABLISHMENT OF THE NEW ISRAEL;

HOPE FOR THE FUTURE ENCOURAGEMENT OF THE CAPTIVES;

FORGIVENESS AND RESTORATION;

THINGS PERTAINING TO THE MESSIANIC KINGDOM;

SALVATION FOR ISRAEL ANNOUNCED
(Note: All of these titles have been proposed by various authors for this third section of Ezekiel).

"The destruction of the old sinful Israel was not the end of God's dealings with his people. The old order would be followed by a new and perfect kingdom. The destruction of the sinful foreign nations would prepare the way for this. The exiles would be returned to Palestine; and a new kingdom would be set up under totally new conditions of worship and fellowship with God. The remainder of Ezekiel falls into two parts: (1) the first deals with the restoration from captivity (Ezekiel 33-39), and (2) the second deals with the new arrangement and laws of the future kingdom (Ezekiel 40-48).[1]
EZEKIEL'S CALL TO HIS NEW MISSION; STRESSING THE OLD RULES
It was a discouraging situation that confronted Ezekiel. Israel was not yet a united entity.

(1) There was the arrogant and conceited remnant that remained in Judea, the few left behind by the Babylonians, the few groups of stragglers rounded up by Gedaliah, and a few that had escaped and were in hiding in the remote caves and inaccessible places on the road down to Jericho.

The immoral character and the conceited self-assurance of this group made it absolutely impossible for God to find a place for them in his eternal purpose. They were claiming, that since they were "the seed of Abraham," then they were the heirs of Palestine and all the other blessings of the Abrahamic covenant. This, of course, was the old conceit of the Pharisees of Jesus' day who claimed to be the "seed of Abraham," but were actually the children of the devil (John 8:44). Ezekiel would deal with both this group and the second one in this chapter.

(2) This group were those who indeed recognized the sin and apostasy of the nation and the justice of God's punishment sent upon them, resulting in a depression and discouragement that raised the question among them, "How can we live (v. 10)?"

Before proceeding to deal with these two groups, Ezekiel would turn the thoughts of the people away from their conception that God was going to bless Israel as a nation, to the truth that God's blessings, all of them, were reserved to individuals who were committed and faithful to God's Word. It is still a very hurtful and prevalent error in the world that God, some way or other, is going to bless Israel, as a nation. We have never been able to find a single word in the whole Bible that supports such an error. On the contrary, the great Apostle to the Gentiles laid that old error to rest forever in his words of 2 Corinthians 5:10, "That each one may receive the things done in the body."

From this it is easy to see that the first twenty verses here constitute an introduction to this whole final section of Ezekiel.[2]
For that reason, the date of the chapter will not appear until Ezekiel 33:21.

THE TIMELESS PRINCIPLE OF INDIVIDUAL RESPONSIBILITY (Ezekiel 33:1-9)
Ezekiel 33:1-6
"And the word of Jehovah came unto me, saying, Son of man, Speak to the children of thy people, and say unto them, When I bring the sword upon a land, and the people of the land take a man from among them, and set him for their watchman; if, when he seeth the sword come upon the land, he blow the trumpet, and warn the people; then whosoever heareth the sound of the trumpet, and taketh not warning, if the sword come and take him away, his blood shall be upon his own head. He heard the sound of the trumpet, and took not warning; his blood shall be upon him; whereas if he had taken warning, he would have delivered his soul. But if the watchman see the sword come, and blow not the trumpet, and the people be not warned, and the sword come, and take any person from among them; he is taken away in his iniquity, but his blood will I require at the watchman's hand."
Individual responsibility is the blunt message here. Even if the watchman does not warn, that cannot excuse the victim. However, there is something else here; and that is the double responsibility of the watchman. Ezekiel indeed had been a faithful watchman to warn God's people. This was by no means a new principle. Ezekiel had devoted the whole 18th chapter of this prophecy to the same subject. However, there the teaching was stressed to show that the children of Israel were not being punished for their fathers' sin, but for their own. Here the purpose of showing Ezekiel's generation of the exiles that it made no difference at all what "all Israel" had done in the past, the important thing turned upon the question of what each individual was doing.

"In these verses, Ezekiel compares himself to an ordinary watchman, to show that it is his duty in that current crisis to care for and warn individual souls."[3] As Bunn noted, "All prophets (and also New Testament teachers) stand in double jeopardy, because they are responsible both to God and to man."[4]
Verse 7
"So thou, son of man, I have set thee a watchman unto the house of Israel; therefore hear the word of my mouth, and give them warning from me. When I say unto the wicked, O wicked man, thou shalt surely die, and thou dost not speak to warn the wicked man from his way; the wicked man shall die in his iniquity, but his blood will I require at thy hand. Nevertheless, if thou warn the wicked of his way, to turn from it, and he turn not from his way; he shall die in his iniquity, but thou hast delivered thy soul."
This paragraph merely spells out the application suggested in the previous seven verses.

Verse 10
"And thou, son of man, say unto the house of Israel: Thus ye speak, saying, Our transgressions and our sins are upon us, and we pine away in them; how then can we live? Say unto them, as I live, saith the Lord Jehovah, I have no pleasure in the death of the wicked; but that the wicked turn from his way and live: turn ye, turn ye from your evil ways; for why will ye die, O house of Israel? And thou, son of man, say unto the children of thy people, The righteousness of the righteous shall not deliver him in the day of his transgression; and as for the wickedness of the wicked, he shall not fall thereby in the day that he turneth from his wickedness; neither shall he that is righteous be able to live thereby in the day that he sinneth. When I say to the righteous that he shall surely live; if he trust to his righteousness, and commit iniquity, none of his righteous deeds shall be remembered; but in his iniquity that he hath committed, therein shall he die. Again, when I say unto the wicked, Thou shalt surely die; if he turn from his sin, and do that which is lawful and right; if the wicked restore the pledge, give again that which he hath taken by robbery, walk in the statutes of life, committing no iniquity; he shall surely live, he shall not die. None of his sins that he hath committed shall be remembered against him; he hath done that which is lawful and right; he shall surely live."
ADDRESSING THE PROBLEM OF DISCOURAGEMENT (Ezekiel 33:10-16)
"How then can we live ..." (Ezekiel 33:10)? The blunt and effective answer to this question rising in the hearts of the discouraged captives is given in the very next verse. Repent and live; why will ye die?

"Turn ye, turn ye from your evil ways ..." (Ezekiel 33:11). In order to encourage such repentance upon the part of the captives, Ezekiel assured the people that God had no pleasure in the death of the wicked, but that he rejoiced in the turning of the wicked from their evil ways.

"If the righteous commit iniquity ... if the wicked turn and do right ..." (Ezekiel 33:12-16). The principle enunciated here stresses what a man is at the present time, not what he had been in the past. Here was a glorious challenge for the captives to renounce and turn away from the wickedness that had resulted in their terrible punishment and to turn to God with their whole heart. Bunn summarized this thus: "God condemns the righteous when he sins, and forgives the sinful when he repents."[5] Thus, the two things Ezekiel stressed here are (1) the grace of God (Ezekiel 33:11), and (2) the importance of one's present state, rather than his past record.[6]
God had at this point in the chapter dealt effectively with the problem of the discouragement of the captives, mentioned above in the introduction to the chapter. It yet remained for him to address those conceited self-styled "sons of Abraham" in Judea. That will be taken care of in Ezekiel 33:23ff.

Evil men try to justify themselves and find it easy to criticize and find fault with the just judgments of the Lord.

The problem resident in that human error was next addressed,

Verse 17
"Yet the children of thy people say, The way of the Lord is not equal: but as for them, their way is not equal. When the righteous turneth from his righteousness, and committeth iniquity, he shall even die therein. And when the wicked turneth from his wickedness, and doeth that which is lawful and right, he shall live thereby. Yet ye say the way of the Lord is not equal. O house of Israel, I will judge you every one after his ways."
As some have noted, even in the times of Christ, the Pharisees had a procedure for keeping tabs on their wicked deeds and their righteous deeds; and as long as their good deeds outnumbered their wicked deeds, they claimed a balance in their favor. It was upon this kind of reckoning that they considered that a righteous man could indeed do certain wicked things and not suffer the consequences. The Lord put an end to that delusion right here. One's wickedness would destroy him, no matter what his past record had been!

Verse 21
"And it came to pass in the twelfth year of our captivity, in the tenth month, in the fifth day of the month, that one that had escaped out of Jerusalem came to me, saying, The city is smitten. Now the hand of Jehovah had been upon me in the evening, before he that was escaped came; and he had opened my month, until he came to me in the morning; and my mouth was opened, and I was no more dumb."
MESSAGE OF THE FALL OF JERUSALEM (Ezekiel 33:21-22)
"The twelfth year, tenth month, fifth day ..." (Ezekiel 33:21). Brace, following the Septuagint (LXX) and Syriac versions, changed this to "the eleventh year," giving a date of January 19,586 B.C.[7] The date from the the Hebrew text of the Old Testament is January 8,585 B.C. Keil pointed out that the reason for some scholars favoring that date about a year earlier is lodged in the fact that this news of the fall of the city came to Ezekiel about eighteen months after the event, a time lapse some consider to be too long. However, Keil favored the Hebrew text of the Old Testament reading, pointing out that, "The distance between Jerusalem and Babylon, along with the fearful confusion that followed the catastrophe would easily have allowed eighteen months to pass before Ezekiel got the word."[8]
Keil also defended the later date against the allegation of some scholars that Ezekiel himself contradicted himself by declaring in Ezekiel 26:1-2 that he received intelligence of the fall of the city in the eleventh year, not in the twelfth. Keil wrote: "Such an interpretation is founded upon a misinterpretation of the passage quoted. It is not stated in Ezekiel 26:1-2 that Ezekiel received his information from a fugitive, or from any man whatever, but simply that God revealed it to him."[9]
"He opened my mouth ... I was no longer dumb ..." (Ezekiel 33:22). This indicates that the prophecies against the foreign nations (Ezekiel 29-32) were transmitted in writing and were not really spoken.

Verse 23
"And the word of Jehovah came unto me, saying, Son of man, they that inhabit those waste places in the land of Israel speak, saying, Abraham was one, and he inherited the land: but we are many; the land is given us for inheritance. Wherefore say unto them, Thus saith the Lord Jehovah: Ye eat with the blood, and lift up your eyes unto your idols, and shed blood: and shall ye possess the land? Ye stand upon your sword, ye work abominations, and ye defile every one his neighbor's wife; and shall ye possess the land? Thus shalt thou say unto them, Thus saith the Lord Jehovah: As I live, surely they that are in the waste places shall fall by the sword; and him that is in the open field will I give to the beasts to be devoured; and they that are in the strongholds and caves shall die of the pestilence. And I will make the land a desolation and an astonishment; and the pride of her power shall cease; and the mountains of Israel shall be desolate, so that none shall pass through. Then shall they know that I am Jehovah, when I have made the land a desolation and an astonishment, because of all their abominations which they have committed."
GOD'S MESSAGE FOR THE ARROGANT REMNANT IN JUDEA (Ezekiel 33:23-29)
The necessity for God's destruction of that arrogant remnant yet in Palestine was lodged in their influence upon the captives in Babylon. The group in Judea claimed Palestine and all of the blessings of the Abrahamic covenant as theirs by right of inheritance. They were "the seed of Abraham!" The problem was that they had not learned one thing from all the punishment God had brought upon Israel. They were still idolaters, adulterers, blood=eaters, murderers, and truly the sons of the devil in the same manner as their successors (the Pharisees) were so designated by Jesus. Would they inherit the land? No way! was the word God had for them.

As Skinner said, "That remnant in Judea afford one more instance of the boundless capacity of the Jewish race for religious self-delusion, and their no less remarkable insensibility to that in which the essence of religion lay."[10]
The delusion of the fragment of Israel left in Palestine after the fall of the city of Jerusalem was due to their misunderstanding of the Mosaic covenant. If they had ever read the Book of Deuteronomy (Deuteronomy 28) Moses had told them categorically that, if they did not obey all the commandments of the Mosaic covenant, that God would pluck them off the land I (Deuteronomy 28:63).

Moreover Ezekiel here cited a whole catalogue of their violations of the sacred covenant. How could they, for a moment, dare to believe that they were indeed the true heirs of God's promise to Abraham?

God's verdict was no! The judgments of the Mosaic covenant (Deuteronomy 27:28; 29:25-29, etc.) were at that very time being executed against Israel. Those left in Judea would die by the sword, by disease, or fall prey to wild animals (v. 27). Their arrogant pride would cease (v. 28). The land would become a desolation (vv. 27,28). Most importantly of all, God's purpose for judgment upon his people would be accomplished; they would come to know that he was their God when these judgments were executed (29).[11]
In addition to the sword, pestilence, and wild beast assault upon the conceited Judean remnant, "There would also be another deportation of some of them into Babylonian captivity in 583/82."[12]
Regarding the arrangement of this chapter, it is evident that verses 23ff were addressed to the prophet after the fugitive arrived with the news of the fall of the city; but verses 1-20 preceded that event, serving as the renewal of his prophetic commission to Israel, and also resulting in the cessation of the prophet's dumbness. That, of course, is the reason why the date appears where it does in 5:21.

Abraham was one, and he inherited the land ..." (v. 23). There was nothing wrong with this argument, except the false notion that the wicked remnant in Judea entertained regarding themselves, namely that they were Abraham's seed, when as a matter of fact, they were not sons of Abraham at all, but sons of the devil.

The complete fulfillment of the Abrahamic promises is accomplished in the New Israel who have inherited all things through Jesus Christ, not a literal Palestine, of course, but "the kingdom of God." (Galatians 3:2).

"Ye stand upon your sword ..." (Ezekiel 33:26). "This means that they followed the doctrine that `might makes right.' Assassinations were one of the instruments of their policy (Jeremiah 41)."[13]
"Ye work abominations ..." (Ezekiel 33:26). "The word here is used in a feminine construction, indicating not merely the open idolatry practiced in Judea, but also the orgiastic rites that accompanied it."[14]
Verse 30
"And as for thee, son of man, the children of thy people talk of thee by the walls and in the doors of the houses, and speak one to another, everyone to his brother, saying, Come, I pray you, and hear what is the word that cometh from Jehovah. And they come unto thee as the people cometh, and they sit before thee as my people, and they hear thy words, but do them not; for with their mouth they show much love, but their heart goeth after their gain."
EZEKIEL WARNED AGAINST THE PEOPLE'S HYPOCRISY
"They sit before thee as my people ..." (Ezekiel 33:31) This means that they sat before Ezekiel pretending to be God's people, whereas they had no intention whatever of obeying the Lord's commandments. "Their motive was simply that of curiosity, or entertainment, certainly not reformation of their evil hearts."[15] With some of them there might also have been the hope that God would confirm the things they already desired to do. Such indeed may be seen in the example of Johanan's seeking the word of Jehovah of Jeremiah (Jeremiah 42-43).

We should not overlook the fact that, "These verses carry a vivid picture of Ezekiel's popularity at that time. His prophecies had been literally and circumstantially fulfilled in all of the things he had foretold."[16] In a sense, he was the literal lion of that social community among the captives. God, knowing the fickle insincerity of the people gave this stern warning to Ezekiel that he might really know what could be expected of them.

"With their mouth they show much love ..." (Ezekiel 33:31). "The Septuagint (LXX) reads this as, `Lies are in their mouth.'"[17] The Septuagint (LXX) here may be poor translation, but it is excellent commentary.

"Their heart goeth after their gain ..." (Ezekiel 33:31) "The Hebrew word here carries the implication of gain through violence or dishonesty."[18] There also appears to be grounds in these verses for supposing that the captivity of Israel in Babylon was not as rigorous as it might have been. Apparently the Jews possessed many opportunities to exercise themselves in the pursuit of gain.

Verse 32
"And, lo, thou art unto them as a very lovely song of one that hath a pleasant voice, and can play well on an instrument; for they hear thy words, but they do them not. And when this cometh to pass (behold, it cometh); then shall they know that a prophet hath been among them."
The indication here is that not even the captives believed Ezekiel's prophecy of the total destruction of that conceited Judean remnant. The words in parenthesis here, "behold it cometh" mean that what the prophet had spoken with regard to that bold and arrogant group in Palestine would surely come to pass, just like all of the other things that Ezekiel had prophesied.

The warning in this for Ezekiel, according to Keil was that, "Ezekiel should not be prevented by the improper use of his words from preaching the whole truth to the people."[19] In time, all of the captives would learn the truth.

34 Chapter 34 

Verse 1
THE SHEPHERD OF ISRAEL; THE MESSIANIC KINGDOM
(Note: The headings for this chapter were suggested by F. F. Bruce and John Skinner respectively.
In view of what Our Lord Jesus Christ and his inspired apostles and writers have stated in the New Testament, little other comment is needed. The identity of this Good Shepherd who will destroy the evil shepherds and rule over the united Israel (the Northern and Southern Israels, as well as all the Israelites and Gentiles combined in God's New Israel) are fully and dogmatically answered in the sacred New Testament. All of the doubts and quibbles, and all of the picayune allegations and criticisms that one finds in the writings of commentators who apparently have no extensive knowledge whatever of the New Testament are gloriously solved and explained in the New Testament.

"What we have to do with in this chapter is a Messianic prediction in the fullest sense of the term."[1]
The quibble regarding whether a single individual is meant, or if the restoration of the old Davidic dynasty of successive rulers is intended, is forever decided by the Apostle Peter who applied all intimations of some descendent of David "sitting upon his throne," to "the resurrection of Jesus Christ and his elevation to the right hand of God" (Acts 2:30-32), who was universally known by all the Jews of that generation as "The Son of David." Furthermore, the Good Shepherd, Jesus Christ, was the total fulfillment; he would never be succeeded by any other. It was not a "line of Davidic kings," but the one Great and Only King Jesus who is foretold here. Ezekiel himself was also aware of this and said so, although it seems that many have overlooked his message. "David my servant shall be my prince forever." (Ezekiel 37:25). As Paul put it, "He must reign till he has put all enemies under his feet; and the last enemy that shall be destroyed is death" (1 Corinthians 15:25,26).

It is impossible to escape the implications of this chapter that the one prophesied here is "the Personal Messiah," even the Son of God Himself.

GOD HIMSELF TO BE THE GOOD SHEPHERD
As Bunn noted, "We find here a unique emphasis upon the personal pronoun. The word `I' is used no less than fifteen times as Jehovah speaks in the first person. Also `my' and `myself' are used three times, all within the space of six verses."[2] Therefore when God Himself said. "I myself will be the shepherd of the sheep" (Ezekiel 34:15), it means, undeniably, that, in some sense the Coming Messiah will not be a mere human being. These words cannot be applied to any mortal descendent of David who ever lived, except Jesus Christ our Lord.

We have noted that two or three commentators have found what they called "a contradiction" in some of Ezekiel's statements that this coming "Servant David" would be a man. Every Christian knows that Christ was indeed both God and Man. "He was the Son of David and at the same time The Lord of David" (Matthew 22:42-45). The scholars who do not see this today are still working in the same ignorance that blinded those ancient Pharisees who stood speechless before Christ when he probed their minds with this same dilemma of how Jesus Christ is both God and man.

Other alleged objections to the obvious interpretation here will be noted in the text below.

The historical background against which this chapter appears was pitiful indeed. Israel's ancient request for God to allow them to have a king was illegal and sinful to begin with; and Samuel warned them of the kind of kings they would get; and the complete and utter failure of the monarchical system had finally worked its total ruin and destruction upon the Chosen People; and, at this stage, God would begin all over again to teach them the spiritual nature of his kingdom. Not a small part of this chapter rehearses the unprincipled wickedness of Israel's kings. As their history revealed, "The native kings were no better than the heathen despots."[3] All of them were heartless, cruel, greedy, selfish monsters of tyranny and oppression who cared nothing at all for their subjects. They exploited, robbed, murdered, enslaved and abused their subjects in every conceivable manner.

The mystery still exists as to why Israel, even as late as the times of the apostles, desired nothing either in heaven or upon earth as passionately as they desired the restoration to them of their scandalous old monarchy which God finally and irrevocably destroyed in the events of Ezekiel's generation. There would yet be required to pass nearly half a millennium before God would be able to change the hearts of enough of them to allow the Advent of that Glorious Messiah prophesied in this chapter; and even at that late date, there were only a small handful, in the relative sense, who "waited for the kingdom of God," who were "true Israelites," who were entitled to be called "the seed of Abraham," and who would form the nucleus of that higher and better Israel of God.

DENUNCIATION OF THE FALSE SHEPHERDS
Ezekiel 34:1-6
"And the word of Jehovah came unto me, saying, Son of man, prophesy against the shepherds of Israel, prophesy, and say unto them, even to the shepherds, Thus saith the Lord Jehovah: Woe unto the shepherds of Israel that do feed themselves! should not the shepherds feed the sheep? Ye eat the fat, and ye clothe you with the wool, ye kill the fatlings, but ye feed not the sheep. The diseased have ye not strengthened, neither have ye healed that which was sick, neither have ye bound up that which was broken, neither have ye brought back that which was driven away, neither have ye sought that which was lost; but with force and with rigor have ye ruled over them. And they were scattered, because there was no shepherd; and they became food for all the beasts of the field, and were scattered. My sheep wandered through all the mountains, and upon every high hill; yea, my sheep were scattered upon all the face of the earth; and there was none that did search or seek after them."
This is a graphic picture of an utterly worthless shepherd who had no concern whatever for the flock, except as he might have been able to feed himself and clothe himself from what they provided. No better composite of the whole list of Israel's kings, northern and southern alike, could be written than this.

Some attention should be given to the term "shepherd." This comparison of the evil rulers of God's people is also found in Jeremiah 23ff, and in Zechariah 11:1-11. Also, Jesus' words in John 10 carry the same message.

"The word `shepherd' in the Old Testament, as in Homer's Iliad is always a reference to kings and rulers."[4] Cook stated that, "The first king upon earth wore this title; his name was Aloms. The title was adopted into the Assyrian language as RIU (shepherd) and persisted to the latest times of the Assyrian monarchy."[5] The evil shepherds which had mined Israel were nothing else except the kings who disgraced it, from the first of them to the last. This appears in the truth that even the best of them, namely, "a man after God's own heart," was an adulterer, a murderer, and an innovator who tried to move the ark of the covenant with a new cart!

"On every high hill ..." (Ezekiel 34:6). Despite the fact of Keil's disagreement, we believe that Jamieson was correct in seeing in this statement, "A reference to the sinful idolatrous worship practiced upon 'every high hill' at those shrines and `high places' set up and sponsored by those evil shepherds."[6] Jesus spoke of the `scattering' mentioned here in Mark 6:34.

Verse 7
"Therefore, ye shepherds, hear the word of Jehovah: As I live, saith the Lord Jehovah, surely forasmuch as my sheep became a prey, and my sheep became food to all the beasts of the field, because there was no shepherd, neither did my shepherds search for my sheep, but the shepherds fed themselves, and fed not my sheep; therefore, ye shepherds, hear the word of Jehovah: Thus saith the Lord Jehovah. Behold, I am against the shepherds; and I will require my sheep at their hand, and cause them to cease from feeding the sheep; neither shall the shepherds feed themselves any more; and I will deliver my sheep from their mouth, that they may not be food for them."
THE PROMISED DELIVERY FROM THE FALSE SHEPHERDS (Ezekiel 34:7-10)
This promise was fulfilled to the letter throughout the entire Inter-testamental period of Jewish history. No person whomsoever was ever recognized as a shepherd (king) over Israel during that approximately half a millennium of time. The evil shepherds who replaced them were the three political parties, the Sadducees, the Pharisees, and the Herodians of the times of Zechariah. The powers which they had contrived to exercise over God's people during that period leading up to the Advent of Christ fully justified Zechariah's designation of them as those evil shepherds, "Which feed the flock of slaughter, whose possessors slay them, and hold themselves not guilty" (Zechariah 11:4). The promise of this prophecy is that the evil shepherds would be removed; the prophecy of Zechariah regarding that later batch of evil shepherds was that "the sword would be upon them" and that, "they would be cut off in one month" (Zechariah 11:8,17), a prophecy that was fulfilled in the destruction of Jerusalem by Vespasian and Titus in the year 70 A.D. See our Commentary on Zechariah (Vol. 4 in our Series on the Minor Prophets). Plumptre agreed that Zechariah 11th chapter should be studied in connection with this chapter.[7]
Verse 11
"For thus saith the Lord Jehovah: Behold, I myself, even I, will search for my sheep, and I will seek them out. As a shepherd seeketh out his flock in the day that he is among his sheep that are scattered abroad, so will I seek out my sheep; and I will deliver them out of all places whither they have been scattered in the cloudy and dark day. And I will bring them out from the peoples, and gather them from the countries, and I will bring them into their own land; and I will feed them upon the mountains of Israel, by the watercourses, and in all the inhabited places of the country. I will feed them with good pasture; and upon the mountains of the height of Israel shall their fold be: there shall they lie down in a good fold; and on fat pasture shall they feed upon the mountains of Israel. I MYSELF SHALL BE THE SHEPHERD OF MY SHEEP, and I will cause them to lie down, saith the Lord Jehovah. I will seek that which was lost, and will bring back that which was driven away, and will bind up that which was broken, and I will strengthen that which was sick: but the fat and the strong I will destroy; I will feed them in justice."
GOD HIMSELF TO BE THE GOOD SHEPHERD (Ezekiel 34:11-16)
The redemption of Israel can happen only upon that occasion when God himself shall become the shepherd of God's people. That means when God in the person of his son Jesus Christ is commissioned with "All authority in heaven and upon earth" (Matthew 28:18-20), upon that first Pentecost after the Resurrection of Christ, the glorious occasion when the first sermon of the Gospel Age was preached, and when the reign of Christ the Messiah was inaugurated upon earth.

It would be difficult indeed to find a more important chapter in the entire Old Testament than this one.

The Lord is the true and only Shepherd of Israel. "The glorious promises here were partially fulfilled in God's returning his people to Palestine and their subsequent prosperity in the times of the Maccabees."[8] However, in no sense whatever were the Maccabees actually shepherds (kings of Israel). "The real fulfillment came in the ingathering of all nations into the Church of Christ the Good Shepherd (Matthew 18:11; John 10:1-18; and Romans 9:25-33).[9]
This whole paragraph (Ezekiel 34:11-16) is made up of "typical messianic imagery"[10] and terminology. All of the good things which will happen to Israel, expressed here in material terms will be fulfilled only in the spiritual blessings of the New Covenant. As Cooke pointed out, "There is no doubt that the dispersion evident in Ezekiel 34:13 suggests a wider dispersion than existed in the times of Ezekiel; and Torrey believed that it points to the circumstances of the Jews that took place in the third century B. C."[11] If such a view is correct, then we have here a prophetic reference to yet a further scattering of God's people centuries after Ezekiel.

THE JUDGMENT BETWEEN SHEEP AND SHEEP (Ezekiel 34:17-24) #Ezekiel 34:17-19
"And as for you, O my flock, thus saith the Lord Jehovah: Behold, I judge between sheep and sheep, the rams and the he-goats. Seemeth it a small thing unto you to have fed upon the good pasture, but ye must tread down with your feet the residue of your pasture? and to have drunk of the clear waters, but you must foul the residue with your feet? And as for my sheep, they eat that which ye have trodden with your feet, and they drink that which ye have fouled with your feet."
The behavior of animals, as described here, is more or less what is expected as a common occurrence; but, although such must be tolerated in the conduct of animals, the conduct condemned here is that of the thoughtless and/or selfish behavior of evil men who knowingly and purposely either destroy or foul whatever they themselves cannot use in order to prevent its benefiting any other besides themselves.

"This paragraph is an anticipation of Matthew 25:31ff, the great judgment scene in which Christ separates the sheep from the goats."[12] In fact this chapter is loaded with things that lead up to passages in the New Testament. Christ as the Good Shepherd in John 10:18 and Hebrews 13, the parable of the lost sheep, and many other passages are here suggested.

We are disappointed in the lack of discernment on the part of Cooke, who discovered what he called "a contradiction" between Jesus' claim as the "Good Shepherd" in John 10, with Ezekiel 34:15 here, asking, "With Jehovah as the Divine Shepherd, what room is there for a human shepherd?"[13] It seems to us incredible that a man of Cooke's alleged "scholarship" should appear in such an erroneous remark as a man totally unaware of Christ's membership in the Godhead itself, a truly Divine Being, One who is One with the Father, the Only Begotten Son of God, God of very God, in the language of some of the ancient creeds. Christ was actually Jehovah robed in human flesh, the Good Shepherd who was truly both God and man!

Verse 20
"Therefore thus saith the Lord Jehovah unto them; Behold, I, even I, will judge between the fat sheep and the lean sheep. Because ye thrust with side and with shoulder, and push all the diseased with your horns, till ye have scattered them abroad; therefore will I save my flock, and they shall no more be a prey; and I will judge between sheep and sheep. And I will set up one shepherd over them, and he shall feed them, even my servant David; he shall feed them, and he shall be their shepherd. And I, Jehovah will be their God, and my servant David prince among them; I, Jehovah, have spoken it."
"Ye thrust with side and shoulder ..." (Ezekiel 34:21). The message here is that human beings, some of them, behave exactly like hungry animals shoving and jostling one another in the feed lot.

The reference is to the shameful and outrageous conduct of the upper classes of society in their greedy denial of the rights of the poor and needy. Here Ezekiel takes his place among such prophets as Hosea, Amos, and others who demanded that the principles of social justice be received and practiced among God's people.

"Between sheep and sheep ..." (Ezekiel 34:20). These words reveal that this paragraph, like the one before it, is still speaking of the judgment, not merely of the evil rulers, but of the sheep themselves.

"One shepherd over them ... even my servant David ..." (Ezekiel 34:23). Some commentators still cling to the notion that "a line of rulers," rather than an individual personal Messiah, is suggested by certain Old Testament passages; and such suggestions cannot be completely denied. However, for those who must find multiple shepherds (kings) in these ancient prophecies, they like every things else prophesied are to be found in the Church of Jesus Christ alone, and nowhere else.

All Christians are "kings and priests unto God" (Revelation 1:6, KJV). The twelve apostles are upon twelve thrones reigning with Christ throughout the dispensation (Matthew 19:28); and the elders of God's church actually have received that glorious designation, "Shepherds." The word `shepherd,' pastor in the Greek, is one of the New Testament terms for elder; thus all elders are "kings" in the sense of ruling under "The Chief Shepherd" (1 Peter 5:1-4). As Paul expressed it, "If we suffer with him, we shall also reign with him."

This fully takes care of the impression that their are multiple kings suggested.

Nevertheless, it is an indisputable fact that absolutely all of the great blessings promised here did not appear under the "kingship" of any human Davidic successor. They were never even partially realized in the temporary prosperity of the Jews, "Nor can they ever be realized in any earthly kingdom. All of these prophecies point to the One Subject of all Prophecy, The Righteous King, the Anointed Prince, the Son of God, the Son of David, and the Lord of David."[14]
It is surprising that a Christian scholar should raise a quibble over the fact of David's being referred to in Ezekiel 34:24 as "prince," stating, that, "The leader of the ideal theocracy would be `a prince' rather than `a king.'"[15] How could he have overlooked the God-given name of the Seed of the Virgin, which includes the designation, "Prince of Peace!" (Isaiah 9:6). It is a truth well known to the scholarship of all mankind that, "'Prince' instead of `king' is Ezekiel's usual designation of the ruler of the future, as in Ezekiel 45; Ezekiel 46."[16] Besides that, the mention of the 'covenant of peace' in the next verse, which is undoubtedly a reference to the New Covenant under Christ, made it extremely appropriate for Ezekiel to use the term `prince' in Ezekiel 34:24. If any further proof of this was needed, it is available in Ezekiel 37, "Where the name `king' is used three times in a peculiarly effective manner as titles of `The Messianic prince.' There is no reason whatever to suppose that Ezekiel saw some kind of a distinction between `prince' and `king.'"[17] Ezekiel used the terms interchangeably.

"Christ as the Good Shepherd (equivalent to Jehovah) and as `The Son of David' completely fulfills, not merely these prophecies here, but those of 2 Samuel 7:13; Jeremiah 23:5-6; Micah 5:2-4; Isaiah 9:6-7; Daniel 9:25-26; and many others."[18] In fact, it is no exaggeration at all to affirm that Jesus Christ as the Holy Messiah fulfills every one of the 333 prophecies concerning him in the entire Old Testament.

The two great Types of the Son of God in the Old Testament are Moses and David; and it is hardly a coincidence that both David and Moses were shepherds.

The notion that "The Davidic monarchy will be continued, but the monarch will have a real shepherd's heart,"[19] must be rejected. Jeconiah was the final end of the earthly dynasty of David, and Jeremiah categorically prophesied that no descendent of his should ever again rule in Jerusalem (Jeremiah 22:30). (See my commentary on this in Volume II of our Major Prophets Series." Not even Christ could have inherited the throne of David if he had been the literal son of Joseph (who was descended from Coniah); but as his adopted son, the ban of Jeconiah's posterity did not affect our Lord.

"One shepherd over them ..." (Ezekiel 34:23). Still another error is founded on this mention of "one shepherd." Feinberg supposed that this meant, "There would be the need of only one shepherd for the united nation."[20] What is indicated here is not the reunion of the Northern and Southern sinful kingdoms of the old racial Israel, but the uniting of all men, Jews and Gentiles alike in Jesus Christ. Of course, that is exactly what Feinberg may have intended, but the erroneous understanding of it prevails with some.

Verse 25
"And I will make with them a covenant of peace, and will cause evil beasts to cease out of the land; and they shall dwell securely in the wilderness, and sleep in the woods. And I will make them and the places round about my hill a blessing; and I will cause the shower to come down in its season; there shall be showers of blessing. And the tree of the field shall yield its fruit, and the earth shall yield its increase, and they shall be secure in their land; and they shall know that I am Jehovah, when I have broken the bars of their yoke, and have delivered them out of the hand of those that made bondmen of them. And they shall no more be a prey to the nations, neither shall the beasts of the earth devour them; but they shall dwell securely, and none shall make them afraid. And I will raise up unto them a plantation for renown, and they shall be no more consumed with famine in the land, neither bear the shame of the nations any more. And they shall know that I, Jehovah their God, and they, the house of Israel, are my people, saith the Lord Jehovah. And ye my sheep, the sheep of my pasture, are men, and I am your God, saith the Lord Jehovah."
THE COVENANT OF PEACE
"They shall dwell securely in the wilderness ..." (Ezekiel 34:25). Throughout the Bible, the wilderness wanderings of Israel are interpreted as typical of the church in the wilderness of her probation in this dispensation. This is another indication that the New Covenant is in view here.

All of the wonderful blessings of this paragraph are here prophesied to come to pass when that "covenant of peace" becomes effective. And what is that covenant of peace? It can be nothing else except the New Covenant prophesied by Jeremiah (Jeremiah 31:31-35). Plumptre discerned this; "The same thought underlies both that passage and this."[21] "`The covenant of peace'; the new age is to be marked by a new covenant."[22]
The covenant of peace came from Jesus Christ. He said, "Peace I leave with you; my peace I give unto you: not as the world giveth, give I unto you. Let not your heart be troubled, neither let it be fearful" (John 14:27). There is nothing to compare with this in the Old Testament.

How about all of those blessings, enumerated here in terminology that would have been appreciated and helpful to the generation which received this prophecy? Of course, the racial Israel did no doubt enjoy many physical and temporal blessings upon their return to Palestine; but most of the wonderful things God promised them never happened, due to their unbelief and disobedience (See Jeremiah 18:7-10). Nevertheless, the material and physical benefits here recounted most certainly must be interpreted as symbolical of spiritual blessing in Christ.

And I will raise up unto them a plantation of renown ..." (v. 29). This, of course, is a glimpse of the world-wide renown and glory of Jesus Christ the Messiah and his followers. Oh yes, there are many divisions, aberrations, animosities, and all kinds of other differences to be seen and deplored among those who seek to love and honor the Great Servant David, the Messiah, the Lord Jesus Christ; but over and beyond all of that disfiguration of Jesus' spiritual body, accomplished through the devices of the evil one, there still shines the eternal glory of the Bright and Morning Star, the Sun of Righteousness who is risen with healing in His wings!

More great and beautiful buildings have been constructed in his name and to his honor in the last twenty years than were erected in all of the past history of mankind to all of the kings and tyrants who ever lived on earth. Every Lord's Day throughout the world, people of all races, tongues, and nations gather in millions of places to sing songs unto Him who is the Author and Finisher of our faith, the first and the last, the Alpha and the Omega, the beginning and the end, who is forever and ever Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace.

35 Chapter 35 

Verse 1
PROPHECY AGAINST EDOM
It is rather surprising to have another prophecy against Edom at this particular place in Ezekiel, especially since he had just concluded one against the same people back in Ezekiel 25; and a number of scholars have attempted to explain this.

Cooke noted that this prophecy, "Gives greater detail, indicating that Edom had recently aggravated their offenses against the covenant people and their God. Also the full accomplishment of God's purpose required the return of the captives to Palestine; and Edom had proposed to hinder that purpose by laying claim to Palestine itself."[1]
Dummelow observed that, "Before the land could be returned to its rightful owners, all false claims had to be disposed of. The prophecy had already disposed of the false claims of that conceited remnant in Judea (Ezekiel 33:23-29); and this was a logical place to take care of the false claims of Edom."[2]
Keil pointed out that, "The prophecy does not apply to Edom alone, because Edom here stands as a representative of the whole world of mankind in their hostility toward God and the covenant people."[3] Edom was thus used also by Isaiah in chapters 34,43 as a representative standing for the entire wicked world; and in our Commentary on those chapters, it was pointed out just how appropriate this use of Edom really was. The same is true here.

The meaning of this prophecy against Edom, therefore, is simply that no wicked nation on earth would be allowed to interfere with God's bringing his righteous remnant back from Babylon at the end of their punishment, and again establishing them in their ancient homeland.

Ezekiel 35:1-3
"Moreover the word of Jehovah came unto me, saying, Son of man, set thy face against mount Seir, and prophesy against it, and say unto it, Thus saith the Lord Jehovah: Behold, I am against thee, O mount Seir, and I will stretch out my hand against thee, and will make thee a desolation and an astonishment."
"Set thy face against mount Seir ..." (Ezekiel 35:2). The prophecy is against the people called Edom, the descendants of Esau, Jacob's brother, who occupied the rugged country southeast of the Dead Sea. Here "mount Seir" stands for the people.

"This area in Graeco-Roman times was called Idumaea";[4] the stronghold of the area was the Edomite capital of Petra, also called Sela, a rockbound fortress with magnificent stone palaces, the ruins of which are still impressive. "I am against thee, O mount Seir ..." (Ezekiel 35:2). The following verses suggest a fourfold indictment against the Edomites:

(1) They had aided Babylon in their final conquest of Jerusalem. Taylor suggested that they bartered with Nebuchadnezzar, offering their support for portions of Judea after the conquest.[5]
(2) Edom had attempted to annex Israel's territory.

(3) Her joyful exultation over Judah's fall was a shameful expression of her attitude toward God's people.

(4) The Edomites from the very beginning of their history had maintained a perpetual enmity against Israel (Amos 1:11). "This enmity against Israel, in the last analysis was also bitter and implacable enmity against God Himself."[6]
The serious nature of this quadruple indictment was pointed out by Beasley-Murray. For example, Edom's claiming part of Judea as her own possession contradicted the prior claim of God Himself who had preempted it for his Chosen People. In view of God's intention of again moving the Jews into the land, "Edom's claim was little short of blasphemy in the eyes of God and of his prophets."[7]
Verse 4
"I will lay thy cities waste, and thou shalt be desolate; and thou shalt know that I am Jehovah. Because thou hast had a perpetual enmity, and hast given over the children of Israel to the power of the sword in the time of their calamity, in the time of the iniquity of the end; therefore, as I live, saith the Lord Jehovah, I will prepare thee unto blood, and blood shall pursue thee: since thou hast not hated blood, therefore blood shall pursue thee."
"A perpetual enmity ..." (Ezekiel 35:5). This enmity is indeed a historical phenomenon. It began when Esau sold his birthright for a plate of lentils and continues until this very day in the conflict between the Arabs and the Israelites, despite the fact of the Edomites being no longer a recognizable group. The hatred, however, in both cases goes back to the old conflicts between Esau and Jacob, and between Isaac and Ishmael.

This perpetual enmity is mentioned in Amos 1:11. The historical disasters that have accompanied this vein of hatred are a pitiful example of how hatred, no matter what the source of it, in human hearts can produce disastrous results in the persons harboring the hatred. Christ himself has warned us, that "If we will not forgive those who trespass against us, God will not forgive us our trespasses!" (Matthew 6:14-15; 18:35).

"In the time of her calamity, in the time of the iniquity of the end ..." (Ezekiel 35:5). Plumptre has summarized the various opinions of scholars on what this means: Keil thought it meant the time of Judah's final transgression; Currey saw the meaning as the time when the capture of Jerusalem put an end to her iniquity;

Hengstenberg suggested that it was the time of the iniquity that brought on her end; and Ewald translated it, "At the time of her extremist punishment."[8]
The long hatred for Israel on the part of Edom led to their refusal of permission for Israel to pass through their land (Numbers 20:14-21); to their invasion of Judah (2 Chronicles 20:10-11); to their aiding Nebuchadnezzar in the overthrow of Jerusalem (Obadiah 1:1:13); and to the outrageous conduct of the Herods and their dynasty against the purposes of God during the days of Christ and the apostles. The Herods were Idumaeans (Edomites). See much more on this in Isaiah 34-43.

"Since thou hast not hated blood ..." (Ezekiel 35:6, KJV). Those who are still familiar with the KJV will no doubt wonder about the first word here. Sith is an Old English term that means since, or seeing that.

Verse 7
"Thus will I make mount Seir an astonishment and a desolation; and I will cut off from it him that passeth through and him that returneth. And I will fill its mountains with its slain: in thy hills and in thy valleys and in all thy watercourses shall they fall that are slain with the sword. I will make thee a perpetual desolation, and thy cities shall not be inhabited; and ye shall know that I am Jehovah."
"Him that passeth through and him that returneth ..." (Ezekiel 35:7). This is an old expression equivalent to "all that go to and fro," "all comers and goers," "all the buyers and the sellers." "It means `everybody without exception.'"[9]
The total desolation of Edom has come to pass in the most startling manner. The National Geographic Magazine a few years ago ran an article with many graphic pictures of the desolated capital of ancient Seir, Petra. It still seems incredible that a city with such a fortress could ever have fallen; but there it stands in the blistering desert sun, its ancient red walls of solid stone exhibiting its magnificent architecture, beautiful palaces, and many other signs of ancient prosperity in a breath-taking silence that reminds one of the petrified forest of Arizona. It brings a mist to the eyes and a catch in the throat just to see it. What an awful thing it is for God to "stretch forth his hand" against a city, or a people.

"A perpetual desolation ..." (Ezekiel 35:9). "This is a much harsher fate even than that which was inflicted upon Ammon and Egypt, who at least had a prospect of restoration held out to them (Jeremiah 49:6; and Ezekiel 29:14)."[10] Note that this threat of perpetual desolation is repeated here from Ezekiel 35:5.

However, the eternal justice of God is seen in this perpetual desolation of Edom. Who murdered the innocents of Bethlehem in his frenzied efforts to kill the Lord Jesus Christ? Answer: It was the savage Idumaean (Edomite) Herod the Great.

Who murdered John the Baptist, the great forerunner of Christ, the Herald of the Gospel Age? Answer: It was another Herod, an Edomite, who presented John's head on a platter to please a dancing girl.

Who mocked the Son of God in one of those six crooked trials preceding his crucifixion? Answer: It was another Herod, of course.

Who murdered the apostle James? Answer: A Herod (Edomite).

Who imprisoned the apostle Peter and condemned him to death as soon as the Passover ended? Answer: It was Herod Agrippa (another Edomite, of course).

Who murdered the sixteen men who kept the prison on that night when an angel released the apostle Peter, on the false charge that these guards had released Peter? It was that same Herod the Edomite.

Who fully decided to exterminate all of the apostles of the Church of God, and as a preparatory move had himself installed as a god down at Caesarea (Acts 12)? It was that same son of the devil, the Edomite Herod Agrippa. This Edomite was so wicked that God did not even allow him to live a normal life; but cut him down in the very act of his announcement that he was god!

Yes indeed that evil people deserved the retribution with which Almighty God rewarded them.

Verse 10
"Because thou hast said, These two nations and these two countries shall be mine, and we will possess it, whereas Jehovah was there: therefore, as I live, saith the Lord Jehovah, I will do according to thine anger, and according to thine envy which thou hast showed out of thy hatred against them; and I will make myself known among them, when I shall judge them. And thou shalt know that I, Jehovah, have heard all thy revilings which thou hast spoken against the mountains of Israel, saying, They are laid desolate, they are given us to devour."
"These two nations and these two countries ..." (Ezekiel 35:10). These are Israel and Judah, the covenant people after the division of the monarchy, the northern and the southern Israels, Samaria and Jerusalem.

"Whereas Jehovah was there ..." (Ezekiel 35:10). True enough, God was in Palestine; but is he not also in every other place in all the earth? Jonah fled to Tarshish (or was trying to do so) "from the presence of Jehovah"; but he found out that God's presence was not limited to Palestine. God is not only the God of Palestine, but the God of all the world and of all humanity.

"Thy revilings which thou hast spoken against the mountains of Israel ..." (Ezekiel 35:12) The revilings were bad enough, but Edom's verbal assault upon the mined countries was followed by their moving militarily against them. It appears that they actually penetrated and occupied Palestine as far south as Hebron.

Verse 13
"And ye have magnified yourself against me with your mouth, and have multiplied your words against me: I have heard it. Thus saith the Lord Jehovah: when the whole earth rejoiceth, I will make thee desolate. As thou didst rejoice over the inheritance of the house of Israel because it was desolate, so will I do unto thee: thou shalt be desolate, O mount Seir, and all Edom, even all of it; and thou shalt know that I am Jehovah."
"And have multiplied your words against me ..." (Ezekiel 35:13). The words that men speak have an importance far beyond what many suppose. Words are by no means unimportant or inconsequential. The Son of God Himself has warned us all that, "By thy words thou shalt be justified, and by thy words thou shalt be condemned" (Matthew 12:37).

"When the whole earth rejoiceth, I will make thee desolate ..." (Ezekiel 35:14). This gives the time when desolation shall come to Edom. It shall be when "the whole earth rejoiceth," a reference to the times of the New Covenant, the present dispensation of God's grace. The present state of the ancient land of Edom is an eloquent fulfillment of what is here foretold.

Any good encyclopedia, travel magazine, or travelers' guide will afford all the proof that is needed that the prophecies in this chapter against Edom have received the most literal fulfillment. Plumptre noted that:

"This land, once so rich in flocks and herds, so mighty in its rock-hewn cities, so extensive in its commercial activities, so renowned for the architectural splendor of its palaces, is now a desolated and deserted wilderness. Its whole population consists of three or four miserable tiny villages. No merchant would now dare to enter it; its highways are unused; its cities are in ruins."[11]
No ghost town of Arizona or California is any more forlorn or deserted than is Petra.

Feinberg has a statement which is true enough, but which is also the basis of a great deal of popular misunderstanding. He said:

"When a nation gives itself over to the perpetual hatred of Israel, then there is no other alternative than perpetual desolation from God. Nation after nation has experienced this in the past, and some have done so in modern times."[12]
This is true enough as long as one understands which Israel of God is meant. The only Israel God has in our generation is the spiritual body of Jesus Christ, his church; and it has no connection whatever with any racial group of people who ever lived on earth.

Our generation needs to get that fact in focus.

The old racial Israel lost their status when their official leaders cried, "Let him be crucified; we have no king but Caesar." Ever since that time, they have indeed had no king but Caesar; and this fact is the one overwhelmingly corroborated by history down to the present time.

The great name for Israel in the Old Testament is `the vine'; but, in time the old racial Israel became a bastard vine; but, in the fullness of time Jesus Christ the True Vine came into our world (John 15:1ff); and ever since that event, Christ and his followers have been the Only Israel of God.

36 Chapter 36 

Verse 1
ISRAEL'S RETURN TO PALESTINE; AND THE NEW COVENANT
This chapter falls into two major divisions: (1) the external restoration of Israel to their homeland (Ezekiel 36:1-15), and (2) the spiritual restoration of Israel (Ezekiel 36:16-38). The smaller subdivisions will be noted below in our commentary.

THE DESTRUCTION OF ALL EDOM
Ezekiel 36:1-7
"And thou, son of man, prophesy unto the mountains of Israel, and say, Ye mountains of Israel, hear the word of Jehovah, Thus saith the Lord Jehovah: because the enemy hath said against you, Aha! and the ancient high places are ours in possession, therefore prophesy, and say, Thus saith the Lord Jehovah: Because, even because they have made you desolate, and swallowed you up on every side, that ye might be a possession unto the residue of the nations, and ye are taken up in the lips of the talkers, and the evil report of the people; therefore, ye mountains of Israel, hear the word of the Lord Jehovah: Thus saith the Lord Jehovah to the mountains and to the hills, to the watercourses and to the valleys, to the desolate wastes and to the cities that are forsaken, which are become a prey and a derision to the residue of the nations that are round about; therefore thus saith the Lord Jehovah: surely in the fire of my jealousy I have spoken against the residue of the nations, and against all Edom, that have appointed my land unto themselves for a possession with all the joy of their heart, with despite of soul, to cast it out for a prey. Therefore prophesy concerning the land of Israel, and say unto the mountains and the hills, to the watercourses and to the valleys, Thus saith the Lord Jehovah: Behold, I have spoken in my jealousy and in my wrath, because ye have borne the shame of the nations: therefore thus saith the Lord Jehovah, I have sworn, saying, Surely the nations that are round about you, they shall bear their shame."
"To the mountains and to the hills of Israel" (Ezekiel 36:1,4,6)). The hills are included here as one of the outstanding physical features of Palestine and have no reference to the idolatrous worship associated with the high places during Israel's residence there.

"Throughout the first fifteen verses of this chapter, there is a studied contrast with what was stated concerning Edom in the previous chapter."[1] Many have pointed out that Ezekiel 35 and the first fifteen verses here are actually a single chapter.

"These first seven verses betray an intensity of patriotic feeling not often seen in Ezekiel; it seems that the outrages of the nations against Israel are still in his mind as he begins this prophecy of future blessing for Israel."[2]
Note that the word "therefore" is used six times in this single paragraph, followed each time with the words, "Thus saith the Lord."

"On the lip of the talkers ..." (Ezekiel 36:3). This is an effective expression for the slanderers who were taking advantage of Israel's being cast out of Palestine to push their blasphemous charges that Jehovah was a defunct god, no longer able to protect or bless his people. It was precisely this attitude of the pagan nations of that era that required God's destruction of them. In the universally accepted theology of the pagan world of that time, the only gods were the local deities, identified with geographical limitations; and many of the Hebrews (Jonah, for example) held the same view. Therefore, if disaster befell a people, it proved the incompetence and weakness of the god of their land. This emphasizes what a compound tragedy the apostasy of Israel actually was, not merely for themselves, but for all men. The apostasy of Israel demanded God's destruction of their state and the captivity of their people; and then the pagan reaction and blasphemous charges based on that disaster required the destruction of the pagan world itself.

"I have spoken against the residue of the nations, and against all Edom ..." (Ezekiel 36:5). This emphasizes the connection with Ezekiel 35. "Edom here stands as a representative of all pagan nations."[3]
A summary of the meaning of these first fifteen verses is that, "The highlands of Seir (Edom) which seemed to be beginning an era of great prosperity will lose all the trump cards they think they hold; and the highlands of Israel, which seemed to have lost all hope and all power of recovery, will not only survive but will enjoy a period of unparalleled prosperity, to the disappointment of their enemies."[4]
Verse 8
"But ye, O mountains of Israel, ye shall shoot forth your branches, and yield your fruit to my people Israel; for they are at hand to come. For, behold, I am for you, and I will turn unto you, and ye shall be tilled and sown; and I will multiply men upon you, all the house of Israel, even all of it; and the cities shall be inhabited, and the waste places shall be builded; and I will multiply upon you man and beast; and they shall increase and be fruitful; and I will cause you to be inhabited after your former estate, and will do better unto you than at your beginnings: and ye shall know that I am Jehovah. Yea, I will cause men to walk upon you, even my people Israel; and they shall possess thee, and thou shalt be their inheritance, and thou shalt no more bereave them of children. Thus saith the Lord Jehovah: Because they say unto you, Thou land art a devourer of men, and hast been a bereaver of thy nation; therefore thou shalt devour men no more, neither bereave thy nation any more, saith the Lord Jehovah: neither will I let them bear any more the shame of the nations, neither shalt thou bear the reproach of the peoples any more, neither shalt thou cause thy nation to stumble any more, saith the Lord Jehovah."
ISRAEL'S RESTORATION TO PALESTINE (Ezekiel 36:8-15)
"They are at hand to come ..." (Ezekiel 36:8). Despite the fact that about forty years would yet expire before Israel reentered Palestine, their repatriation is represented as something "at hand." This is in keeping with the custom of all the prophets of considering that anything God has promised to do is actually "at hand," regardless of exactly when it will occur. The promise of God makes itas sure as if it had already happened.

Pearson has summarized the promises of Israel's re-entry into Palestine as inclusive of: "(1) The wonderful fruitfulness and productivity of the land; (2) the re-population of Palestine; (3) the elimination of scarcity; (4) freedom from reproach; and (5) the security and prosperity of the nation in a degree even surpassing their former estate' and the time of their `beginnings.'"[5]
We agree with Cook that these great promises of material blessings in their ultimate meaning were typical of the spiritual blessings in the times of Messiah; "But we may not doubt that the prophecy had as its first objective the return of prosperity to the land and the people, after their return from Babylon."[6]
The sad thing is that this projected picture of the restored Israel in Palestine never turned out that way at all. There are two explanations offered by different schools of thinking as to the meaning of this fact. (1) The millennialists postpone the actual and complete fulfillment of these promises to some future time during the Millennium. (2) Others point out that, since all of God's promises are contingent, absolutely, upon some acceptable degree of obedience and cooperation of the people themselves to whom the promises came (See Jeremiah 17:7-10), and that no such obedience or cooperation on the part of Israel ever occurred, the prophecies have never been fulfilled, nor will they ever be. The continued apostasy of Israel, the further development of that judicial hardening already pronounced against the race of Israel by Isaiah 6:9, never diminished, but became worse and wore, until it was confirmed by Jesus Christ himself as terminal and irrevocable (Matthew 13:14f), resulting finally in their rejection and murder of the Christ himself when he came, incurring the judgment of destruction upon the nation and their city of Jerusalem, as recorded in Matthew 24, a judgment executed by the overthrow of Jerusalem in 70 A.D. In view of all these things, the prophecies here were unfulfilled, nor shall they ever be fulfilled.

This writer accepts this explanation as correct and is fully convinced that the Jewish race, along with all other races, as such, are not vital factors at all in the problem of human redemption. God's message to all races and nations is simply this: "Whosoever will may come!" No man will ever be either saved or lost eternally on the basis either of his race or his "nation." Salvation, beginning with the Advent of Jesus Christ and ever afterward is an individual matter.

All of the wonderful things prophesied of Israel in this chapter, as regards their physical and temporal welfare, were things God intended to do and would have done if Israel had done their part.

Look what Israel did. When God ordered them to go back to Palestine, and when Cyrus the king of Persia himself authorized their departure and even paid part of the cost, only a pitiful little handful of the captives responded. The vast majority, according to Josephus, already growing wealthy in Babylon, elected not to go.

And the group that went, look what they did. Malachi records that the priesthood itself turned out to be a bunch of robbers, robbing God himself; and the people were not paying their tithes, nor doing anything else that Jehovah had commanded; and even the ones who brought sacrifices brought the sick, the lame, and the blind and other illegal sacrifices. God even cursed the reprobate priesthood.

Malachi even challenged the people to obey the Law of Moses and to bring the whole tithe into God's storehouse, "Prove me now, saith Jehovah of hosts, if I will not open you the windows of heaven, and pour you out a blessing, that there shall not be room enough to receive it" (Malachi 3:10). Did it happen? Certainly not. The wickedness of Israel prevailed. This same wickedness prevented many other of the projected blessings of Israel from being given by the Lord.

And yet, enough of the promises were fulfilled to encourage and bless the remnant who "waited for the kingdom of God."

They were indeed returned to Palestine; the cities were rebuilt, the land repopulated, and they were the objects of God's signal protection, especially from the ravages of Alexander the Great in the fourth century B.C. Also the hand of God is clearly seen in many other inter-testamental developments: (1) the provision of the Greek language as the near-universal medium of communication, (2) the tragedy leading to the building of synagogues, (3) the events leading to the reading of the prophets, along with the Law, in the weekly sabbath services, (4) the complete disillusionment of the whole pagan world with the prevailing paganism of the times, and (5) the development of the judicial hardening of all mankind as a prelude to the First Advent of Christ.

Also, throughout this period, the preservation of the Jewish records of the genealogies of the tribes and of the House of David made it possible for Jesus Christ Himself to be positively and accurately identified as the legitimate heir to the throne of David, and at the same time a descendant of David through Nathan instead of Solomon (Matthew 1 and Luke 3).

Feinberg freely admitted that these prophecies were not fulfilled upon the return of Israel from Babylon, stating that, "The conditions depicted here are clearly millennial."[7] This opinion is echoed by a number of scholars; and as long as the fact of the reign of Christ in this present dispensation is understood as the Millennium, the opinion is correct. However, when the Millennium is projected as a literal thousand years reign of Jesus Christ on a literal throne in Jerusalem involving a wholesale return of racial Israel as Christ's followers, such notions must be rejected as unsupported by the Holy Scriptures. (For those who may be interested in the pursuit of this subject, see Revelation 20 of my series of commentaries on the New Testament.)

"Thou shalt no more devour men ... nor bereave ..." (Ezekiel 36:13). It will be remembered that this was precisely the charge that the unfaithful spies brought against "the mountains of Israel" when they gave their evil report to Moses (Numbers 13:32). It is still not clear what lay behind such a false charge. "A land incapable of supporting its people, or wherein they suffered loss through war or other divine scourges could be said to bereave the people."[8]
Whatever the basis of the saying and regardless of its truth or falsity, God here prophesied the termination of it.

"Israel shall no more bear the shame of nations ... neither shall (they) stumble any more ..." (Ezekiel 36:15). As we have already seen, "That portion of the nation which returned from captivity not only continued under the rule of the heathen, but also, in various ways, they continued to bear the contempt of the nations; and eventually Israel not only stumbled, but fell very low in their rejection of the Saviour; and the nation of Israel was again conquered, destroyed and scattered; and the land was utterly devastated and wasted."[9]
This projected return of Israel to Palestine implied a gathering of Israel from all the places where God had scattered them; and there is no way that the handful of returnees from Babylon fulfilled that intention upon God's part. When did such an ingathering happen.'? Cook, it appears to us, was absolutely correct when he declared that, "The reunion will be in those days when Israel shall be gathered into the Church of God."[10]
Verse 16
"Moreover the word of Jehovah came unto me, saying, Son of man, when the house of Israel dwelt in their own land, they defiled it by their way and by their doings: their way before me was as the uncleanness of a woman in her impurity. Wherefore I poured out my wrath upon them for the blood which they had poured out upon the land, and because they had defiled it with their idols; and I scattered them among the nations, and they were dispersed through the countries: according to their way and according to their doings I judged them. And when they came unto the nations, wither they went, they profaned my holy name, in that men said of them, These are the people of Jehovah, and are gone forth out of the land. But I had regard for my holy name, which the house of Israel had profaned among the nations, whither they went."
THE REASON FOR ISRAEL'S PUNISHMENT (Ezekiel 36:16-21)
"As the uncleanness of a woman in her impurity ..." (Ezekiel 36:19). The significance of this comparison lies in the fact that the Mosaic law required that a woman "in her uncleanness" was separated from the congregation (Leviticus 15:19ff), the point being in the case of Israel that their "uncleanness" was of a type that required them to be separated from the land of Israel.

"When they came into the nations ..." (Ezekiel 36:20). This paragraph points out that the continued profanation of the name of Jehovah in those countries where Israel had been scattered was due to what the citizens of those nations were saying.

"In that the men said of them, These are the people of Jehovah ..." (Ezekiel 36:20). The implication of pagan enemies in such remarks was that Jehovah was an incompetent and impotent god, unable to protect his people. Although not mentioned by Ezekiel here, Israel was to blame for the blasphemy that rose among the pagan nations in other ways. Paul clearly stated in Romans 2:21-24 that, "The Jews were thieves, adulterers, robbers of temples, idolaters, and transgressors of the law, and that they dishonored the name of God," by reason of whom, "The name of God is blasphemed among the Gentiles." What Ezekiel says here in no way nullifies what Paul said.

The principal teaching of this whole paragraph is that the conduct of Israel, not only when they dwelt in Palestine, but afterward in the countries where they were scattered, fully justified and even demanded that God remove them from the promised land.

Verse 22
"Therefore say unto the house of Israel, Thus saith the Lord Jehovah: I do not this for your sake, O house of Israel, but for my holy name, which ye have profaned among the nations, whither ye went. And I will sanctify my great name, which hath been profaned among the nations, which ye have profaned in the midst of them; and the nations shall know that I am Jehovah, when I shall be sanctified in you before their eyes. For I will take you from among the nations, and gather you out of all the countries, and will bring you into your own land."
THE SPIRITUAL RESTORATION OF ISRAEL (Ezekiel 36:22-31)
"Which hath been profaned ... which ye have profaned among the nations ..." (Ezekiel 36:23). Let it be observed that the profanation is here indicated in its double nature, derived from the blasphemous words of the pagans, and from the conduct of Israel also. Not only did those citizens in pagan lands profane God's name, the word of the Lord states, "which ye have profaned."

There is not a more eloquent passage in the Bible stressing the fact that, in the last analysis, salvation was undeserved by ancient Israel, even as it is also undeserved in the New Israel. There is no such thing as a salvation from God being merited, deserved, or earned by the ones saved. The best Christians on earth are still unprofitable servants (Luke 17:10), even as were the citizens of ancient Israel. The reason for ancient Israel's return from captivity was not their merit, but the glory of God as required by his eternal purpose.

"I will bring you into your own land ..." (Ezekiel 36:24). Yes indeed, God did it through his servant Cyrus, just as he had promised more than a century earlier. There cannot possibly be any doubt that such an event as Cyrus' sending Israel back to Palestine would have been hailed as a signal act of God all over the world. The reestablishing of Israel in Canaan was a giant step indeed toward the redemption of the reputation of Jehovah as the God of all nations. What a shame it was that Israel's response was so inadequate, yet sufficient for God's purpose.

Verse 25
"And I will sprinkle clean water upon you, and ye shall be clean: from all your filthiness, and from all your idols, will I cleanse you. A new heart also will I give you, and a new spirit will I put within you; and I will take away the stoney heart out of your flesh, and I will give you a heart of flesh. And I will put my Spirit within you, and cause you to walk in my statutes, and ye shall keep mine ordinances, and do them. And ye shall dwell in the land that I gave to your fathers; and ye shall be my people, and I will be your God. And I will save you from your uncleanness: and I will call for the grain, and will multiply it, and lay no famine upon you. And I will multiply the fruit of the vine, and the increase of the field, that ye may receive no more the reproach of famine among the nations. Then shall ye remember your evil ways, and your doings that were not good; and ye shall loathe yourselves in you own sight for your iniquities and for your abominations."
THE SPIRITUAL CLEANSING OF ISRAEL
"Ye shall be clean from your filthiness ... a new heart will I give you ... I will put my Spirit within you ..." (Ezekiel 36:25,26.27). As Pearson analyzed this cleansing of Israel, it consisted of three steps: "(1) the forgiveness of sins; (2) regeneration; and (3) the reception of the Holy Spirit."[11] Significantly, none of these was available under the Law of Moses. Only under the gracious terms of the New Covenant has there ever been available to mortal men such blessings as these. There was no forgiveness of sins under Moses; there was no Holy Spirit within all the people; there was no regeneration.

Conservative scholars have no trouble at all with this passage. The cleansing of Israel will take place in the kingdom of Messiah established by the First Advent of the Son of God. Just as the terms of Israel's peace, prosperity, and security in regard to their possession of Canaan were conditional; so also are the promises here with regard to their forgiveness, their regeneration, and their receiving the Spirit of God.

The double tragedy is that Israel's hardening and rebellion against God hindered their return to Palestine and greatly reduced the blessings; and the second phase of it was that, for the vast majority of them, they rejected the Christ, preferring to die in their sins.

"This prophecy teaches that this cleansing of Israel would be through the New Covenant, as in Jeremiah 31:31-34. This would follow the return of Israel to Canaan, where, in time, the people would accept the Messiah as their Saviour through whose death sin would be forgiven; their former iniquity would be remembered no more; they would despise themselves for their former sins; and in possession of a new heart and the Spirit of God, they would lead righteous lives."[12]
The new Testament reveals that this projection was frustrated, although not completely, by the apostate and rebellious Israel. That "righteous remnant" mentioned ages previously in the writings of the great prophets of God persevered in their devotion to the kingdom of heaven. The relatively small group who were faithful to the Word of God rallied around the holy apostles of Jesus Christ, forming the nucleus of the New Israel of God, under whose leadership virtually the whole world were turned to Christianity. There is nothing in all history to compare with this.

"I will sprinkle clean water upon you ..." (Ezekiel 36:25). This metaphor probably came from the Mosaic law which prescribed the sprinkling of water mingled with ashes of a red heifer in the ceremonial cleansing of certain guilt. However, since the whole passage speaks of the New Covenant, it appears that Hebrews 10:22; John 3:5; Ephesians 5:25-26; Titus 3:5, etc. provide the true anti-type of which the Levitical sprinkling was only a symbol.

"It is clear enough in this passage that the physical return of Israel to Canaan does not hold the center of the stage; this was only a preliminary to the bestowal of salvation upon all men."[13]
"I will call for the grain, and multiply it ..." (Ezekiel 36:29). It is strange that commentators do not make more of the fact that the rich and abundant places of the earth today are precisely those lands which operate under Christian principles, and where, although imperfectly, God through Jesus Christ is worshipped continually by vast numbers of the people.

In the last dozen years, the United States alone has been feeding half of the vast empire of the Russians, where Christianity has been outlawed for three generations. Does this tell us anything? We believe that it does. Where are the vast populations of earth suffering from famine and starvation? It is precisely in those places where there is the least evidence of any knowledge of the Lord Jesus Christ.

May our beloved nation never forget the source of their bounty, attributing it to themselves, their system of government, their economic system, or anything else except Almighty God "from whom all blessings flow!."

Cook has wisely noted that in Ezekiel we have a shift of emphasis from the nation or the country to the individual, "From congregation to the individual, from the letter to the spirit, from the Law to the Gospel, and from Moses to Christ."[14] To this we would add, "from the Old Israel to the New Israel."

Verse 32
"Not for your sake do I this, saith the Lord Jehovah, be it known unto you: be ashamed and confounded for your ways, O house of Israel. Thus saith the Lord Jehovah: In the day that I cleanse you from your iniquities, I will cause the cities to be inhabited, and the waste places shall be builded. And the land that was desolate shall be tilled, whereas it was a desolation in the sight of all that passed by. And they shall say, This land that was desolate is become like the garden of Eden; and the waste and desolate and ruined cities are fortified and inhabited. Then the nations that are left round about you shall know that I, Jehovah, have builded the ruined places, and planted that which was desolate: I, Jehovah, have spoken, and I will do it. Thus saith the Lord Jehovah: For this, moreover, will I be inquired of by the house of Israel, to do it for them: I will increase them with men like a flock. As the flock for sacrifice, as the flock of. Jerusalem in her appointed feasts, so shall the waste cities be filled with the flocks of men: and they shall know that I am Jehovah."
THE GREAT OBJECTIVE IS GOD'S GLORY (Ezekiel 36:32-28)
"In the day that I cleanse you from your iniquities ..." (Ezekiel 36:33). This means that all of the great temporal blessings promised for Israel will come after the New Covenant has been established, and after Israel has accepted it, that at that time God will pour out all of these rich blessings upon Israel. Of course, that is not the way it turned out; but it is the way that it would have turned out if Israel had only accepted the Lord when he came.

What really happened was that Israel not only rejected the Saviour, they contrived his crucifixion by a cunning combination of suborned testimony, political pressure, and mob violence. They manufactured lies about his resurrection, they opposed with the bitterest hatred the work of the holy apostles and successfully enlisted the power of Rome itself against the Church. In that last sin, they also accomplished their own destruction. For Rome learned that the Church of Christ was a legitimate offspring of Judaism; and having been set against the Church through Judaistic efforts, Rome decided to destroy Judaism also. This resulted in the war against Jerusalem itself, the destruction of the Temple and the City, the murder of 1,100,000 of the Jewish people, the sending of 30,000 of them back into Egypt as captives, and a bitter campaign against Jews throughout the ancient Roman empire.

The contrast between this tragic record of what really happened and what God had intended emphasizes the awful consequences of Israel's refusal to accept Christ, not merely for Israel, but for the Church and for all mankind.

Despite this dismal tragedy which is verified not only by the New Testament but by the full history of the first century of this era, there are still people on earth who suppose that all of the wonderful things God promised to Israel in this chapter with reference to the vast population, the great cities, and the abundant prosperity are still going to happen. Feinberg caught the spirit of this expectation in these words: "The words of this chapter should fill us with joy. Is there not something the Lord wants you to do to work toward the day of Israel's deliverance and glory."[15]
Our Saviour wept aloud over the failure of Israel to receive the glory God intended, saying:

"O Jerusalem, Jerusalem, thou that killest the prophets and stonest them that are sent unto thee, how often would I have gathered thy children together, but ye would not (Matthew 24:37). If thou hadst known in this thy day the things which belong unto thy peace! but now they are hid from thine eyes. For the days shall come upon thee, when thine enemies shall cast a bank about thee, and compass thee round and keep thee in on every side, and they shall dash thee to the ground, and thy children within thee; and they shall not leave in thee one stone upon another; because thou knewest not the time of thy visitation (Luke 19:42-44)."

This is exactly what happened to the old Israel and it affords a dramatic contrast with what Ezekiel prophesied and what could have happened except for Israel's apostasy and judicial hardening.

Now should we pray for the day to come when the old racial Israel is going to be restored to glory? No! All of the glorious promises that once belonged to racial Israel now pertain exclusively to the New Israel. There is no revealed formula by which ancient peoples who missed their opportunities shall be able to find them again. The Saviour wept over their loss, but he could do nothing about it, and neither can we.

37 Chapter 37 

Verse 1
THE VALLEY OF DRY BONES;
THE RESTORATION AND REUNION OF JUDAH AND EPHRAIM UNDER MESSIAH
Here is a remarkable prophecy of the ingathering of scattered, discouraged, and disillusioned Israel from the nations to which they had been dispersed, the repatriation of them in their homeland, and also of the unification of Ephraim and Joseph under the benign government of the Lord Jesus Christ. "This is a plain forecast of the conversion of the Jews to Christ."[1]
The first part of the chapter (Ezekiel 37:1-14) employs the vision of the valley of dry bones to teach the return of captive Israel to Palestine, an event which is appropriately illustrated here as a whole army which had been slain with their bones left to bleach in the sun, being suddenly raised to full life and strength! The return of any ethnic people from the borders of any conqueror who had captured and deported the whole people would have been viewed throughout the world of that era as a totally unimaginable and impossible happening. Under the will of God, however, it occurred; and nothing could have any more appropriately symbolized such a development than does this vision of the resurrection of a valley of dry bones.

The remainder of the chapter is devoted to a prophecy of the reunion of Judah and Ephraim under one king, called here "God's servant David," the scriptural name of the Lord Jesus Christ, the Messiah.

Ezekiel 37:1-6
"The hand of Jehovah was upon me, and he brought me out in the Spirit of Jehovah, and set me down in the midst of the valley; and it was full of bones. And he caused me to pass by them round about: and, behold, there were very many in the open valley; and, io, they were very dry. And he said unto me, Son of man, can these bones live? And I answered, O Lord Jehovah, thou knowest. Again he said unto me, Prophesy over these bones, and say unto them, O ye dry bones, hear the word of Jehovah. Thus saith the Lord Jehovah unto these bones: Behold, I will cause breath to enter into you, and ye shall live. And I will lay sinews upon you, and will bring up flesh upon you, and cover you with skin, and put breath in you, and ye shall live; and ye shall know that I am Jehovah."
THE VISION OF THE VALLEY OF DRY BONES (Ezekiel 37:1-6)
As we understand this, it was an experience that came to Ezekiel in an inspired vision. It is not necessary to suppose that there was actually a whole valley of bleaching, unburied bones. It was the picture that came to Ezekiel in this vision. As we learn from the divine interpretation given a little later, "This prophecy does not refer to a literal resurrection of dead Israelites, but to a revival of the dead nation."[2]
"It almost surpassed conception in those days that a restoration of Israel was even possible."[3] Their state had been destroyed; their king had been captured, blinded and carried away to Babylon to die; countless thousands of the people had been slaughtered; the heart of the nation had been carried to captivity in Babylon; their beloved Jerusalem was destroyed; even the Holy Temple of God had been plundered and burned. No language could adequately describe how dead and hopeless were the peoples' dreams and ambitions.

The people themselves expressed this hopelessness, saying, "Our bones are dried; our hope is lost; we feel ourselves cut off." (Ezekiel 37:11). Skinner believed that this expression by the people might have suggested the figure of the valley of the dry bones.[4] Our own opinion is that God needed no help from the people in his choice of a metaphor.

Scholars are divided over the question of whether or not there are eschatological overtones here relating to the general resurrection at the end of time. Some believe that the meaning is limited to the resurrection and reconstituting of Israel as a unified and visible people.

It appears to this writer that the primary thrust of the passage regards the bringing of new hope and life to the discouraged and defeated Israel.

However, we strongly agree with Plumptre who stated that, "Even if the doctrine of a general resurrection had not been current in Ezekiel's times, this vision was enough to have called it into existence and to have lent strong probability to its truth."[5]
It has seemed very strange to us that several scholars have gone out of their way to affirm that Ezekiel had no knowledge or conviction with reference to life after death. Daniel believed in a general resurrection, and he was contemporary with Ezekiel (Daniel 12:2-4). The ante-Nicene fathers, Tertullian particularly referred this passage to the final resurrection, as did also Jerome.

It has been affirmed, and we believe it, that no orthodox Hebrew ever lived who did not believe that God was able to raise the dead. Certainly Abraham believed it, as it is dogmatically declared in Hebrews 11:19; and it appears to us extremely unlikely that the prophets of God would not also have believed it. In fact Isaiah eloquently confirmed faith in the resurrection of the dead in his great prophecy of Isaiah 25:6-8. (See my comments on this in Vol. 1 of the Major Prophets, pp. 230,231.) Also, Hosea 13:14 speaks of victory over death and the grave, a passage quoted by the apostle Paul in 1 Corinthians 15:55.

It would therefore be an incredible mystery if Ezekiel had been ignorant of the writings of the other prophets, and of the conviction of his illustrious ancestor Abraham, and was himself without conviction regarding the resurrection. We cannot accept such a notion.

"Son of man, can these bones live ..." (Ezekiel 37:3)? "This indicates that Ezekiel had learned a lesson which few learn. Situations such as this are better left to Yahweh's providence and knowledge."[6] "This answer by Ezekiel implies that, according to human judgment, it was inconceivable that the dry bones could come to life again."[7] It is noteworthy that the apostle John when confronted with a question regarding his inspired vision in the Apocalypse responded in these same words (Revelation 7:14).

Verse 7
"So I prophesied as I was commanded: and as I prophesied there was a noise, and, behold, an earthquake; and the bones came together, bone to its bone. And I beheld, and, lo, there were sinews upon them, and flesh came up, and skin covered them above; but there was no breath in them. Then said he unto me, Prophesy unto the wind, Thus saith the Lord Jehovah: Come from the four winds, O breath, and breathe upon these slain, that they may live. So I prophesied as he commanded me, and the breath came into them, and they lived, and stood upon their feet, an exceeding great army."
EZEKIEL PROPHESIES AS COMMANDED
"There was no breath in them ..." (Ezekiel 37:8). Like the great miracle in God's creation of Adam (Genesis 2:7), this one also was in two phases; the breathing of the "breath of life" appears as a separate action in both instances.

"Prophesy unto the wind ..." (Ezekiel 37:9). "The Hebrew word [~ruwach] is translated `wind' (KJV), `spirit,' (Revised Standard Version margin), and `breath' (American Standard Version)."[8]
"Come from the four winds, O breath ..." (Ezekiel 37:9). "This expression goes back to an Akkadian idiom, also as `four wings of the earth,' standing also for the `four corners of the earth.'"[9]
Verse 11
"Then he said unto me, Son of man, these bones are the whole house of Israel: behold, they say, Our bones are dried up, and our hope is lost; we are clean cut off. Therefore prophesy and say unto them, Thus saith the Lord Jehovah: Behold, I will open your graves, and cause you to come up out of your graves, O my people; and I will bring you into the land of Israel. And ye shall know that I am Jehovah, when I have opened your graves, and caused you to come up out of your graves, O my people. And I will put my Spirit in you, and ye shall live, and I will place you in your own land; and ye shall know that I, Jehovah, have spoken it and performed it, saith Jehovah."
GOD'S EXPLANATION OF THE VISION
Despite the powerful words here regarding "coming up out of graves," we must seek the meaning here as something that would result in people entering literal Canaan (Ezekiel 37:12,14). Long afterward Jesus Christ used almost the same words to speak of the general resurrection (John 5:27-29). However, almost in the same breath, and only a moment earlier, our Lord used nearly the same words to speak of the conversion of sinners through obedience to his word. As to the meaning here, Keil is correct in his declaration that, "All of this is nothing more than a pledge of the complete restoration of Israel"[10] as a viable people in Palestine.

The physical restoration that followed, however, was partial and incomplete due to the continued sins of Israel. True, a handful returned, and after many delays built a temple; but God's presence never entered it; they never regained their independence but remained subject to heathen powers, with by far the greater part of the nation remaining among the Gentiles where God had scattered them.

The true and complete restoration of Israel was scheduled for accomplishment in the First Advent of Christ and the establishment of the Kingdom of the Messiah. God sent John the Baptist to announce the forthcoming kingdom of God and to identify the Messiah, which he effectively did; but by far the greater part of Israel rejected the message of the Great Herald, who was murdered; nor did they acknowledge Jesus Christ as the Messiah, but rejected him, clamored for his crucifixion, and professed that they had "No king but Caesar!"

In that circumstance, the Christ pronounced the final sentence upon the doomed and hardened race of Israel, a judgment executed upon them by Vespasian and Titus in 70 A.D.

But God had not been defeated. That "righteous remnant," prophesied by Isaiah especially, rallied in love to the standard of the Resurrected Saviour, forming the nucleus of the New Israel of God, which under the leadership of the apostles spread the kingdom of God all over the world. All of the marvelous promises of the restoration and glorification of Israel were fulfilled in that New Israel and are still being fulfilled.

The explanation of this vision (Ezekiel 37:11) "Makes it self-evident and without need for interpretation."[11]
"Graves ..." (Ezekiel 37:13). The appearance of this word tempts us to see some kind of a literal resurrection here, but as Dummelow said, "Still the reference is not to the graves of Israelites actually dead, but to the heathen world as the grave of God's scattered and discouraged people."[12]
Verse 15
"The word of Jehovah came unto me, saying, And thou, son of man, take the one stick, and write upon it, For Judah, and for the children of Israel his companions: then take another stick, and write upon it, For Joseph, the stick of Ephraim, and for all the house of Israel his companions; and join them for thee one to another into one stick, that they become one in thy hand. And when the children of thy people shall speak unto thee, saying, Wilt thou not show unto us what thou meanest by these? Say unto them, Thus saith the Lord Jehovah: behold, I will take the stick of Joseph, which is in the hand of Ephraim, and the tribes of Israel his companions; and I will put them with it, even the stick of Judah, and make them one stick, and they shall be one in my hand."
ORACLE OF THE TWO JOINED STICKS
This was an enacted oracle, a kind of parable, in which the ultimate union of the two nations of ancient Israel was foretold. Ezekiel evidently prepared these two sticks and then united them in the presence of the people, who were of course accustomed to this type of symbolical behavior on the part of Ezekiel. This led to the question they immediately asked him.

We are not told how Ezekiel did this, whether by interlocking notches held together by cords, or by some kind of cement. No kind of miraculous joining of the sticks is indicated in the text.

The meaning of the oracle is clear enough. It foretold the eventual reunion of Ephraim and Judah, the Northern Israel and the Southern Israel, Samaria and Jerusalem under one king, thus healing the long breach that had begun in the days of Rehoboam who succeeded Solomon.

"Judah and the children of Israel his companions ... and Ephraim and the tribes of Israel his companions ..." (Ezekiel 37:16,19). It is significant here that God through Ezekiel did not recognize Ephraim as "the Israel of God," a title that Ephraim had arrogantly usurped for themselves. He appeared here in his true status as Ephraim with whom certain tribes of Israel were associated. Judah, through whom the great Davidic king would come, was always the true center of the ancient Israel, not Ephraim.

"Joseph cannot alone represent the Northern kingdom, so `the tribes associated with him' are also mentioned in the inscription on his stick, thus reserving the name `Israel' for the whole people of God."[13] It is also significant, in this connection, that, `In the hand of Ephraim,' (Ezekiel 37:19) indicates that certain tribes were controlled by Ephraim; but the oracle of the united two sticks points out that they shall not remain in the hand of Ephraim, because they are, "contrasted with `mine hand' (Ezekiel 37:19), that is, the hand of God."[14]
Verse 20
"And the sticks whereon thou writest shall be in try hand before their eyes. And say unto them, Thus saith the Lord Jehovah: Behold, I will take the children of Israel from among the nations, whither they are gone, and will gather them on every side, and bring them into their own land: and I will make them one nation in the land, upon the mountains of Israel; and one king shall be king to them all; and they shall be no more two nations, neither shall they be divided into two kingdoms any more at all; neither shall they defile themselves any more with their idols, nor with their detestable things, nor with any of their transgressions; but I will save them out of all their dwelling places, wherein they have sinned, and will cleanse them: so shall they be my people, and, I will be their God."
GOD EXPLAINS THE MEANING
"And one king shall be king to them all ..." (Ezekiel 37:22). What can this mean? "The first phase of this was fulfilled when Israel came into Canaan as one people without distinction between Ephraim or Judah; and the final phase of it, their obedience to `one king,' is still future."[15] We can agree with Cook to the extent that the second phase has not been fulfilled in over two thousand years; but we cannot follow his additional comment that the complete fulfillment will come, "When all Israel shall acknowledge the rule of Christ."[16] Our position is that "All Israel" has already acknowledged Christ and serve him continually. There is no Israel (in the sense of the true Israel) who are not following the Saviour, who alone is the True Vine, the real Israel; and there is no other!

Clarke has a wonderful comment on Ezekiel 37:22 -

"One king shall be king to them all. Politically speaking, they never had a king from that day to this; and that grand government spoken of here must refer to some other time - to that when they shall be brought into the Christian Church with the fullness of the Gentiles, when Jesus the King of Kings and Lord of Lords shall rule over them."[17]
Like many other great students of God's Word, Clarke here overlooked the fact that Israel, as represented by the "righteous remnant,' the apostles of Jesus, the ingathering on Pentecost, etc. have already come into Christ who is now ruling over the true Israel of God, as seen in Matthew 19:28. Certainly that event must be associated with "the times of the regeneration," that is, the times of "the new birth," which by any logical interpretation must be identified with the current dispensation of the grace of God.

Some quote Paul from Romans 11:26, "So all Israel shall be saved," as if it said "Then all Israel shall be saved," which, of course, it does not say. What is meant is that "In this manner," that is, by accepting and obeying Christ, and in no other way, but in this way alone, SO all Israel shall be saved. ("See our elaboration of this in Vol. 6 of our New Testament Series, in loco.")

"One king shall be king to them all ..." (Ezekiel 37:22). "This was not Zerubbabel, who was never a king, either in fact or in name, and who ruled over a very few Jews for a very few years; whereas the king here reigns forever. Messiah is meant. The union of Judah and Ephraim alike under one king is actually a reference to the union of Jews and Gentiles (with whom Ephraim and his tribes were at that phase of history identified) under the Messiah."[18]
Verse 24
"And my servant David shall be king over them; and they all shall have one shepherd: they shall also walk in mine ordinances, and observe my statutes, and do them. And they shall dwell in the land that I have given unto Jacob my servant, wherein your fathers dwelt; and they shall dwell therein, they, and their children, and their children's children, forever: and David my servant shall be their prince forever. Moreover I will make a covenant of peace with them: it shall be an everlasting covenant with them; and I will place them, and multiply them, and will set my sanc, tuary in the midst of them forevermore. My tabernacle also shall be with them; and I will be their God, and they shall be my people. And the nations shall know that I am Jehovah that sanctifieth Israel, when my sanctuary shall be in the midst of them forevermore."
"And my servant David shall be king over them ... forever ..." (Ezekiel 37:24,26). "This can be no other than Christ, of whom it was said when he was brought into the world, `He shall reign over the house of Jacob forever' (Luke 1:33)."[19]
"The Messiah is here called `David,' because he shall be of the seed of David."[20] The first verse of the New Testament flatly declares that Jesus Christ is the seed of David and the seed of Abraham. "Son of David" was the universal title by which the Coming Messiah was identified in Israel in the times of Christ, not only among the Scribes, Pharisees, Sadducees, and Herodians (Matthew 22:42), but also by the blind men (Matthew 9:27), the common people (Matthew 12:23), and even the stranger from Tyre and Sidon, the Syro-Phoenician woman who came to Jesus on behalf of her daughter, even she addressed the Messiah as "Thou son of David" (Matthew 15:22). The whole world of that era knew this was the true title of the Coming Messiah of Israel. The problem was that the Jews of that generation did not want the kind of Messiah they knew Jesus to be; they rejected him and had him crucified. The Jewish leaders of that period in Jewish history passionately wanted, more than anything else in heaven or upon earth, a successful general, sitting on a white horse leading an army, who would chase the Romans out of their land and restore to them that dirty old Solomonic empire, which, when they had it, became the scandal of forty generations!

"And they shall dwell in the land ..." (Ezekiel 37:25) Any fair reading of these verses indicates that God's promise actually meant that they would continue to live in Palestine generation after generation, children and children's children forever and ever under that Messianic king, the Son of David. Is it still going to happen? Why should it? Read Jeremiah 18:7-10 for the correct answer.

"David shall be their prince forever ..." (Ezekiel 37:25). It should not be overlooked that, "'Prince' was Ezekiel's normal word for `King.'"[21]
"And I will make a covenant of peace ..." (Ezekiel 37:26). We have already noted in earlier chapters that this `covenant of peace,' "Is none other than the New Covenant of Jeremiah 31:31-34; it will be an everlasting covenant as well."[22] It will not be founded on national or racial considerations of any kind whatever. The whole thesis of Ezekiel is that God holds men accountable, individually, and not as nations or races.

"I will ... set my sanctuary in the midst of them. My tabernacle also shall be with them ..." (Ezekiel 37:26,27). Of course, such a thing as this never happened in post-exilic Israel; but the Lord did not intend this verse as a prophecy that it would happen. "The thing promised is nothing less than the kingdom of God to be set up among them."[23] Did it happen? Most certainly it did. In the midst of them? Yes, in Jerusalem itself. On the Day of Pentecost, the word of the Lord "went forth from Jerusalem," as the prophets had foretold.

It will shock some people that these marvelous prophecies are here presented as applicable solely to the reign of Jesus Christ the true Messiah and the kingdom which he established; but as Plumptre stated it: "The only feasible exegesis is that which understands Jehovah's servant David here to be the Messiah, that is, the Lord Jesus Christ, of whom the writer of Hebrews said, "Thy throne, O God, is forever and ever (Hebrews 1:8)."[24]
"And the nations shall know that I am Jehovah ..." (Ezekiel 37:28). Although this came to pass in a very significant degree, it is regrettable that all nations did not become followers of Christ, a very regrettable fact, no doubt due in part, to the unwillingness of racial Israel to accept and fully discharge her mission of accepting the Dayspring when he entered our earth life and taking the lead in inviting all the world to worship and adore him. Contrary to this fundamental purpose in the very existence of Israel, they not only rejected him and shouted for his crucifixion, but they opposed the work of the apostles, threatened to exterminate all of them, and hounded the missionaries of Christ all over Europe, until God removed, absolutely, their ability to be any further hindrance. We pity the Bible students who suppose that God still owes racial Israel anything whatever, based solely upon their being the fleshly residue of the posterity of Abraham. Neither the Holy Scriptures nor the demands of eternal justice can be supposed to teach any such thing.

38 Chapter 38 

Verse 1
EZEKIEL 38-39
GOG AND MAGOG
It is agreed by all scholars that these two chapters are a single oracle regarding Gog and Magog, only a short paragraph at the end of Ezekiel 39 having any reference to anything else.

We are a little embarrassed at the prevailing ignorance of scholars concerning who Gog is and who are the nations associated with him. There are many assertions of how difficult this chapter is, several referring to it as the most difficult in the Old Testament. We are repeatedly told that Gog is unknown, as are most of the other places mentioned in this oracle.

Adam Clarke's comment is typical: "This is allowed to be the most difficult prophecy in the Old Testament. It is difficult to us because we know not the king nor people intended by it: but I am satisfied they were well known in the times when the prophet wrote."[1]
Our embarrassment comes from the certainty we feel with regard to their identification; but we claim no originality whatever in the knowledge. The Lord has told us exactly who Gog and Magog actually are. After the thousand years reign of Christ has ended, after Satan has been loosed for a little while, prior to the Judgment of the Great Day, Satan will go forth to deceive the nations which are in the four corners of the earth, Gog and Magog, to gather them together to the war; the number of whom is as the sand of the sea (Revelation 20:7-10).

The New Testament is very specific about this. Gog and Magog are the heathen nations far out on the perimeter of the known world of that era, referred to here as "the uttermost parts of the earth."

And when the thousand years are finished, Satan shall be loosed out of his prison, and shall come forth to deceive the nations that are in the four corners of the earth, Gog and Magog, to gather them together to the war: the number of whom is as the sand of the sea. And they went up over the breadth of the earth, and compassed the camp of the saints about, and the beloved City: and fire come down out of heaven and devoured them. And the devil that deceived them was cast into the lake of fire and brimstone, where are also the beast and the false prophet; and they shall be tormented day and night forever and ever (Revelation 20:7-10).

The identification of Gog and Magog here is certain. They are categorically stated to be the nations that dwell in the four corners of the earth, at the time of the end. The names here mean nothing at all except as symbols of that last company of heathen nations that, under the deception of Satan shall oppose God's people and be destroyed in the great holocaust that shall come at the end of time and the onset of the Day of Judgment.

As Plumptre noted, "All of the nations mentioned in these chapters are depicted as coming from the four quarters of the globe. Persia is from the extreme east; Ethiopia or Cush is from the south; Libya or Put represent the extreme west; and the house of Togarmah was in the extreme north."[2] Tarshish is also mentioned, and that city lay on the southwest coast of Spain on the extreme west. In fact, all of the places here fall into the category of being from the uttermost parts of the earth, or the four-corners of the earth.

The very great number of this host is another mark of its identification. Ezekiel's chapters here mentioned that they were so numerous that it took seven months to bury them and that their weapons left by their sudden death were enough to keep Israel in firewood for seven years! All of this is only another way of saying that, "The number of them was as the sand of the sea."

Notice also the instantaneous manner of the death of this vast host. Ezekiel mentioned no battle, no military engagement at all. God simply liquidated the whole multitude. The Revelation indicated that fire from heaven came down and devoured them. The fire and brimstone are even mentioned in both passages (Revelation 20:10; Ezekiel 38:22).

According to the passage in Revelation, the total and final destruction of Satan followed immediately upon the destruction of Gog and Magog. According to our understanding of this, as extensively outlined in my commentary on Revelation (Vol, 12, of the New Testament Series), false religion, called the False Prophet, false and oppressive government, called The Beast, and Satan himself called the Dragon, are all prophesied to be destroyed simultaneously at the end of the Millennium (which is nothing more nor less than the age of the reign of Christ, which has been in progress since the Day of Pentecost).

In Revelation, there are three other symbols under which these ancient enemies of God and his people are depicted. The Great Whore of Revelation 17 is false religion; the scarlet beast with seven heads and ten horns upon which the Whore rides is false and oppressive government; and the mighty Dragon which was cast out of heaven, drawing a multitude of stars with his tail, is none other than Satan himself. In the Apocalypse of the apostle John, these enemies are introduced as (1) the Dragon; (2) the scarlet Beast (the Sea Beast); and (3) the Great Harlot, (the Land Beast) (Revelation 12:13); and then the destruction of these continual enemies of God and his people is prophesied in the reverse order of their introduction! The Great Harlot is destroyed in Revelation 17-18; the Sea Beast, false and oppressive government was destroyed in Revelation 19; and Satan, the Old Serpent, the Dragon, the Accuser, the devil, met his doom in Revelation 20, his very last act, as depicted in these two chapters of Ezekiel, being an assault upon the people of God.

In analyzing what Ezekiel has here written about it, we must remember that there were many things, when Ezekiel received this prophecy, that God had not yet revealed. Ezekiel knew nothing about the New Israel that would replace the Old Israel, nor the New Jerusalem that in the future would be the true "Mother of all God's people" (Galatians 4:26), nor of the final apostasy of even the New Israel and of all mankind that would motivate God's leading Gog and Magog, under Satan, to attack God's sinful Israel, an attack that would precipitate the final end of the Christian dispensation. However, nothing that Ezekiel here wrote is in the slightest disagreement with any of this.

GOG'S PREPARATION TO ATTACK ISRAEL (Ezekiel 38:1-9)
Ezekiel 38:1-6
"And the word of Jehovah came unto me, saying, Son of man, set thy face toward Gog, of the land of Magog, the prince of Rosh, Meshech, and Tubal, and prophesy against him, and say, Thus saith the Lord Jehovah: Behold, I am against thee, O Gog, prince of Rosh, Meshech, and Tubal: and I will turn thee about, and shall put hooks into thy jaws, and I will bring thee forth and all thy army, horses and horsemen, all of them clothed in full armor, a great company with buckler and shield, all of them handling swords; Persia, Cush, and Put with them, all of them with shield and helmet; Gomer, and all his hordes; the house of Togarmah in the uttermost parts of the north, and all his hordes; even many peoples with thee."
The personification of Gog here as the leader of all those terminal nations of mankind suggests his identification with Satan, in the same way that Jesus said to Peter, on an occasion, "Get thee behind me, Satan." Also, back in Ezekiel 28, Ezekiel referred to Satan as the "king of Tyre," despite the ruling monarch's identification as a human being. Certainly the whole campaign of Gog was instigated and motivated by the Evil One.

"Rosh, Meshech, and Tubal ..." (Ezekiel 38:2). "There is no evidence that a country named Rosh ever existed."[3] This is no problem at all. We believe all of these place-names are symbolical representatives of the the terminal nations of the human race at a time just prior to the Eternal Judgment; and it would appear that the true names of those nations at that time are not known to any one. The names of them, after all, are of no importance whatever.

Plumptre is one of very few scholars whom we have consulted who referred us to Revelation 20:8 as the place to seek light on this chapter.[4]
Beasley-Murray thought the time of this uprising and overthrow of God was "just prior to the Millennium";[5] but this cannot be true because the Lord has revealed that it will be after the thousand years reign of Christ (Revelation 20:7). On the contrary, it will occur as the terminal action of Satan's opposition to God and just prior to his overthrow in hell.

Keil called attention to the fact that, "Ezekiel gives prominence to the leading of God in causing the nations to come against God's people, whereas in Revelation 20:7-10, Satan is mentioned as the seducer of the nations."[6] This is no problem, because in the final hardening of all mankind that will be taking place at that very time, there are three sources of the hardening, (1) the willful sins of the people hardened, (2) God's `giving them up' to a reprobate mind. (3) and the active `blinding' by Satan, `the god of this world.'

Jamieson's comment on this was: "Satan thought to have his own way; but his will was bent by a superior power to turn upon a course that would end in his destruction. Satan, by an overruling providence, was permitted to deceive the nations unto their min."[7] Although none of this appears in Ezekiel's prophecy, the nations whom Satan deceived were by no means blameless but fully deserved the destruction that came upon them.

Feinberg enumerated half a dozen positions which various scholars have taken as to the time of which these chapters in Ezekiel prophesy. But Revelation 20:7-10 clearly places the time just prior to the terminal Judgment of the Great Day. As Keil put it, "It will be in the end of the days, the last time, not the future generally, but the final future, the Messianic time of the completion of God's kingdom."[8]
This mighty onslaught against the people of God will occur "after many years" at a time long, long after the return of racial Israel to Canaan, after their final hardening, after their rejection of the Saviour, after the formation of the New Israel, and after God's judgment and scattering of racial Israel a final time, and after the progressive hardening, blinding, and apostasy even of . the New Israel; and in that time of which Jesus asked, "When the Son of man cometh shall he find faith on the earth (Luke 18:8)?" At that time Gog inspired by Satan would make the final move against God.

Verse 7
"Be thou prepared, yea, prepare thyself, thou, and all thy companies that are assembled unto thee, and be thou a guard unto them. After many days thou shalt be visited: in the latter years, thou shalt come into the land that is brought back from the sword, that is gathered out of many peoples, upon the mountains of Israel, which have been a continual waste, and they shall dwell securely, all of them. And thou shalt ascend, and shall come like a storm, thou shalt be like a storm to cover the land, thou, and all thy hordes, and many peoples with thee."
"Thou shalt come into the land ..." (Ezekiel 38:18) This speaks of the time when Satan shall enter "the land" itself, arriving like a great storm cloud and covering the whole land (Ezekiel 38:9). This will not happen soon.

"After many days ... in the latter years ..." (Ezekiel 38:8). It will be at the time spoken of a few paragraphs above, when the complacency, indifference, unbelief and apostasy of the New Israel shall give Satan the opportunity to enter the holy Church itself. Gog (in whom Satan dwelt) is said to enter the land, which in the language of Ezekiel, meant God's people. Note the land was "covered," an indication that the true faith was almost extinguished. That was the appropriate time for "The End" to come; and this prophecy indicates that that is indeed when it will come (Ezekiel 38:16).

Verse 10
"Thus saith the Lord Jehovah: It shall come to pass in that day, that things shall come into thy mind, and thou shalt devise an evil device: and shalt say, I will go up to the land of unwalled villages, I will go to them that are at rest, that dwell securely, all of them dwelling without walls, and having neither bars nor gates; to take the spoil and to take the prey, to turn thy hand against the waste places that are now inhabited, and against the people that are gathered out of the nations, that have gotten cattle and goods, that dwell in the middle of the earth. Sheba, and Dealart, and the merchants of Tarshish, with all the young lions thereof, shall say unto thee, Art thou come to take the spoil? hast thou assembled thy company to take the prey? to carry away silver and gold, to take away cattle and goods, to take great prey? Therefore, Son of man, prophesy and say unto Gog, Thus saith the Lord Jehovah; In that day when my people Israel dwelleth securely, shalt thou not know it? And thou shalt come from thy place out of the uttermost parts of the north, thou, and many peoples with thee, all of them riding upon horses, a great company, and a mighty army: and thou shalt come up against my people Israel, as a cloud to cover the land: it shall come to pass in the latter days, that I will bring thee against my land, that the nations may know me, when I shall be sanctified in thee, O Gog, before their eyes."
THE MOTIVATION FOR GOG'S ATTACK (Ezekiel 38:10-16)
At this point, we should inquire as to the reason why God desired that Satan through Gog and associates should come up against his people; and the reasons are clear enough as stated in this paragraph. God's people had allowed themselves to become defenseless. They were without walls, gates, bars, or any other means of protection. This has no reference whatever to earthly fortifications. What is meant is that the church has left off the whole armor of God, They have forsaken the holy doctrines of the Church of Christ; worldliness, licentiousness, drunkenness, and the works of the flesh are freely indulged by them. They no longer believe in a personal God; they do not accept the Holy Bible as God's Word; they have accepted a New Morality; they propose to be saved by Faith alone; and they have abandoned doing any work at all in the kingdom of God.

"I will go to them that are at rest ..." (Ezekiel 38:11). Is resting the work of God's church on earth? No! His people are not fighting the good fight of faith; they are not working in the vineyard of the Lord; they are not preaching the gospel to the whole creation; they have forgotten the admonition of the Lord who said, "Work for the night is coming when no man can work." On no! They are at rest!

"The spoil ... silver, gold ... cattle and goods ... the prey ... the great spoil ..." (Ezekiel 38:12-13). Notice the abundant use of this type of terminology in this paragraph. It is not hard to see what has aroused the cupidity, the avarice, and the jealous greed of the heathen. The so-called Christian world is the most affluent, the richest, wealthiest and most blessed of all the inhabited earth; but the Christians have lavished it all upon their own comforts, convenience, and luxurious preferences instead of evangelizing the world with it, as God commanded.

Thus, the three reasons why God announced in this prophecy that he would bring upon them Gog and Magog are: (1) they have forsaken God's Word which alone was their defense; (2) they are doing nothing for God, but merely resting in ease and luxury, and (3) they have grown wealthy and complacent. Anyone who is familiar with the religious picture in America today can hardly miss seeing this.

"That dwell in the middle of the earth ..." (Ezekiel 38:12). The literal Hebrew here has "the navel of the earth." The ancients thought that the middle part of the earth was naturally the best part of it. Not merely Israel, but other nations also claimed the same location for their land.

"Things shall come into thy mind ..." (Ezekiel 38:10). "We learn in Ezekiel 38:12,13 what those evil designs were."[9] Gog would behold the defenseless church, their incomparable wealth, their idleness and complacency in God's service; and he proposed to go into the land (a metaphor for entering the Church), to rob and plunder it; and did he do it!

Verse 17
"Thus saith the Lord Jehovah: Art thou he of whom I spake in old time by my servants the prophets of Israel, that prophesied in those days, that I would bring thee against them? And it shall come to pass in that day when Gog shall come against the land of Israel, saith the Lord Jehovah, that my wrath shall come up into my nostrils. For in my jealousy, and in the fire of my wrath have I spoken. Surely in that day there shall be a great shaking in the land of Israel; so that the fishes of the sea, and the birds of the heavens, and the beasts of the field, and all creeping things that creep upon the earth, and all the men that are upon the face of the earth, shall shake at my presence, and the mountains shall be thrown down, and the steep places shall fall, and every wall shall fall to the ground. And I will call for a sword against him unto all my mountains, saith the Lord Jehovah: every man's sword shall be against his brother. And with pestilence and with blood will I enter into judgment with him; and I will rain upon him and upon his hordes, and upon many peoples that are with him, an overflowing shower, and great hailstones, fire, and brimstone. And I will magnify myself, and sanctify myself, and I will make myself known in the eyes of many nations; and they shall know that I am Jehovah."
GOD ANNOUNCES THE OVERTHROW OF GOG (Ezekiel 38:17-23)
"Art thou he of whom I spoke in old time by my servants the prophets of Israel ..." (Ezekiel 38:17). Note that this verse teaches that the prophets of Israel spoke, not their own words, but the Word of God.

"That prophesied that I would bring thee (Gog) against them (Israel) ..." (Ezekiel 38:17). Some believe this is a reference to prophecies that may have been lost;[10] but Keil stated that, "It is evident enough that there is no reference here to lost prophecies about Gog and Magog, but to general prophecies that are met with throughout the Old Testament."[11] Moses, the greatest of the Old Testament prophets specifically prophesied of the overthrow of Israel in case of their apostasy (Deuteronomy 28); and there are many other examples of God's prophecies to bring the heathen against Israel in case of their disobedience. Among these are the following cited by Alexander: Deuteronomy 30:7; Isaiah 26:20-21, and Jeremiah 30:18-24.[12] Cooke has stated concerning this prophecy of Gog's overthrow that "the writer may have been thinking of Zephaniah 1:3."[13] Such a comment points up the difference in thinking between the authors of the International Critical Commentary and those of this writer. We believe that God is the one who had Zephaniah in mind here; and it is by no means certain that Ezekiel fully understood exactly what God was saying. The apostle Peter states categorically in 1 Peter 10-12 that such prophets did not understand the full meaning of their prophecies; and we feel certain this applies especially to Ezekiel in this chapter.

Yes indeed, Zephaniah is a prophecy of the final judgment day; and that passage is supplementary and parallel to this prophecy through Ezekiel in Ezekiel 38-39. If there had been any doubt of it, Ezekiel 38:17-23 make it obvious.

"There shall be a great shaking in the land of Israel ..." (Ezekiel 38:19). "Of course, this refers to an actual earthquake,"[14] often referred to in both the Old Testament and the New Testament as an invariable accompaniment of the Final Judgment Day (Revelation 6:12-17).

"The fishes ... the birds ... the beasts ..." (Ezekiel 38:20). The prophet Zephaniah spoke of the destruction of all of these, along with mankind as a feature of "The Day of Jehovah," that is the Great and Final Day of God's judgment of the rebellious and apostate race of Adam (Zephaniah 1:3-5).

"The mountains shall be thrown down, etc. ..." (Ezekiel 38:21). See again the passage in Revelation 6:12-17.

"With pestilence and with blood will I enter into judgment with him ..." (Ezekiel 38:22). This is one of several ways in which God will destroy the whole heathen world (Gog and Magog) at the end of probation for the human family, at which time God will execute his wrath upon evil; and there will be fulfilled and carried out the sentence against Adam and Eve, the parents of all living, which God passed upon them in consequence of their eating of the forbidden tree in Eden. That sentence shall be executed upon Adam and Eve "in the same day they sinned," namely, the seventh day of Creation, the day that is still going on and has not ended yet. The sentence shall result in the death of Adam and Eve in the person of their total posterity, the sole exceptions being the redeemed of all ages and dispensations "in Jesus Christ."

"Every man's sword shall be against his brother ..." (Ezekiel 38:21). As Cooke noted, "This refers to a situation as in a panic, such as that in Judges 7:22."[15] The panic mentioned there, it will be remembered, resulted in the victory of Gideon over the Midianites.

"With pestilence and with blood will I enter into judgment with him ..." (Ezekiel 38:22). Medical scientists are striving constantly to deliver mankind from the scourge of all kinds of diseases; but, as any medical doctor knows, there are hundreds, perhaps even thousands, of potential diseases, any one of which could develop in epidemic proportions at any time. Back in the middle of this century, Dr. Hans Victor Reisser, writing in An American Doctor's Odyssey, very convincingly stressed this potential development of diseases. As soon as Medical science triumphs over one disease, another suddenly appears, as, for example, in the development of AIDS in our own generation. At the proper time, God will call forth just the correct disease for destroying Gog and Magog.

"Hailstones, fire, and brimstone ..." (Ezekiel 38:22). These also are usually cited in scripture as appearing in connection with the Final Judgment of Adam's race (Revelation 16:20-21).

"And I shall make myself known in the eyes of many nations, and they shall know that I am Jehovah ..." (Ezekiel 38:23). This also fits into the Final Judgment scene. See Revelation 6:12-17, where the kings, the princes, the chief captains, the rich and the poor, every bondman and every freeman cried for the rocks and the mountains to fall upon them and hide them from the wrath of the Lamb. Thirty seconds after the onset of the Eternal Judgment Day, there will remain no more in the whole world, either an agnostic or an infidel.

39 Chapter 39 

Verse 1
"And thou, son of man, prophesy against Gog, and say, Thus saith the Lord Jehovah: Behold, I am against thee, O Gog, prince of Rosh, Meshech, and Tubal: and I will turn thee about, and I will lead thee on, and will cause thee to come up from the uttermost parts of the north; and I will bring thee upon the mountains of Israel; and I will smite thy bow out of thy left hand, and will cause thine arrows to fall out of thy right hand. Thou shalt fall upon the mountains of Israel, thou, and all thy hordes, and the peoples that are with thee: I will give thee unto the ravenous birds of every sort, and to the beasts of the field to be devoured. Thou shalt fall upon the open field; for I have spoken it, saith the Lord Jehovah. And I will send a fire on Magog, and on them that dwell securely in the isles; and they shall know that I am Jehovah. And my holy name will I make known in the midst of my people Israel; neither will I suffer my holy name to be profaned any more: and the nations shall know that I am Jehovah, the Holy One of Israel. Behold, it cometh, and it shall be done, saith the Lord Jehovah; this is the day whereof I have spoken."
RECAPITULATION OF THE JUDGMENT OF GOG (Ezekiel 39:1-8)
Practically all of the previous chapter is repeated here, namely, Ezekiel 39:2-4,14-17, and Ezekiel 18-22. "The writer is describing not a second invasion by Gog but the same events from a different perspective. He especially elaborates the numbers of the enemy, shown by the quantity of weapons left behind and the long time required to bury the dead."

As Skinner stated it, "These chapters anticipate a world-judgment as the final scene of history."[16] This obvious certainty relative to the meaning of these chapters leads to the deductions that the mention of firewood for seven years and the required time for burying the dead are both inert features of the prophecy, designed to indicate the numbers of Gog's host and nothing else.

"I will give thee unto the ravenous birds of every sort, and to the beasts of the field to be devoured ..." (Ezekiel 39:4). This corresponds to the judgment scene given in Revelation 19:17,18, in which the mighty angel of God invites the birds and beasts to the "Great Supper of God"!

"And my holy name will I make known in the midst of my people Israel; neither will I suffer my holy name to be profaned any more ..." (Ezekiel 39: 7). This is an astounding statement, and it explains everything else in the prophecy. Why would it be necessary for God to make his name known in the midst of his people Israel? Simply because the Israel of that final period will no longer know the name of God in any real understanding of it. They shall have ignored God's Word, contradicted it, perverted it, mistranslated it, gone beyond it, forgotten and profaned it to the extent that the Final Judgment itself would he necessary to make known to the apostate Second Israel of that day even the holy Church of the Messiah, such an elementary thing as the name of God.

It was impossible, really, that Ezekiel could have recognized the complete meaning of such a prophecy as this.

Verse 9
"And they that dwell in the cities of Israel shall go forth, and shall make fires of the weapons and burn them, both the shields and the bucklers, the bows and the arrows, and the handstaves and the spears, and they shall make fires of them seven years; so that they shall take no wood out of the field, neither cut down any of the forest; for they shall make fires of the weapons; and they shall plunder those that plundered them, and rob those that robbed them, saith the Lord Jehovah. And it shall come to pass in that day, that I will give unto Gog a place for burial in Israel, the valley of them that pass through on the east of the sea; and it shall stop them that pass through: and there shall they bury Gog and all his multitude; and they shall call it the valley of Hamon-god. And seven months shall the house of Israel be in burying them, that they may cleanse the land. Yea, all the people of the land shall bury them; and it shall be to them a renown in the day that I shall be glorified, saith the Lord Jehovah. And they shall set apart men of continual employment, that shall pass through the land, and, with them that pass through, those that bury them that remain upon the face of the land, to cleanse it; and after the end of seven months shall they search. And they that pass through the land shall pass through; and when any seeth a man's bone, then shall he set up a sign by it, till the buriers have buried it in the valley of Hamon-gog. And Hamonah shall also be the name of a city. Thus shalt thou cleanse the land."
TOTAL DESTRUCTION OF GOG AND HIS HOSTS (Ezekiel 39:9-20)
We have already mentioned our conclusion that these rather long statements about the firewood for seven years and the seven months period of burying the dead are inert features of the prophecy designed merely to stress the great numbers of the hosts of Gog. We have discovered no other meaningful interpretation.

"On the east side of the sea ..." (Ezekiel 39:11). Keil informs us that the Hebrew from which this translation is taken literally means "on the front of the sea"[17] which, of course, means "east of the sea." See our full discussion of this under Genesis 2:14, where we have exactly the same Hebrew words (Vol. 1 of the Pentateuchal Series, p. 51). The "sea" here "Undoubtedly means the Dead Sea."[18]
"And it shall stop them that pass through ..." (Ezekiel 39:11). This is another one of the passages where translators thought they were improving upon the King James Bible when they were not! The KJV has this, "It shall stop the noses of the passengers." "This means that the strong odor of decay would arrest the attention and impede the progress of all who passed by."[19] This same author also pointed out that this burial place east of the Dead Sea was in the vicinity of the final resting places of Sodom and Gomorrah, both of those having also received terminal judgments from God because of their wickedness.

Verse 17
"And thou, son of man, thus saith the Lord Jehovah: speak unto the birds of every sort, and to every beast of the field. Assemble yourselves, and come; gather yourselves on every side to my sacrifice that I do sacrifice for you, even a great sacrifice upon the mountains of Israel, that ye may eat flesh and drink blood. Ye shall eat the flesh of the mighty, and drink the blood of the princes of the earth, of rams, of lambs, and of goats, of bullocks, all of them fatlings of Bashan. And ye shall eat fat till ye be full, and drink blood till ye be drunken, of my sacrifice which I have sacrificed for you. And ye shall be filled at my table with horses and chariots, with mighty men, and with all men of war, saith the Lord Jehovah."
Although repeated here with variations, this is the same prophecy given in Ezekiel 39:4, foretelling The Great Supper of God.

There are two Suppers which God has provided for human beings: (1) the Lord's Supper in his kingdom to which all men are invited to come, regardless of race or any other merely human classification, and (2) the Great Supper of God. The first is optional for men. If they desire redemption from their sins, the Lord's Supper is given for their nourishment and teaching; but if men through wickedness reject this supper, there is yet another, the Great Supper of God; it is not optional. Those who miss the Lord's Supper will most certainly be present for this one, only they shall not be the ones who eat it; they shall be the piece de resistance! The picture here seems to be "Based upon Isaiah 36:6 and Jeremiah 46:10."[20] Also, Revelation 19:17-19 has another graphic presentation of this Great Supper of God. Feinberg's opinion that, "These events shall transpire at the end of the great tribulation, and just before the Millennial reign of Messiah,"[21] cannot possibly be correct, for the New Testament plainly states that it will happen "when the thousand years reign of Christ are finished" (Revelation 20:7).

Verse 21
"And I will set my glory among the nations; and all the nations shall see my judgment which I have executed, and my hand that I have laid upon them. So the house of Israel shall know that I am Jehovah their God, from that day and forward. And the nations shall know that the house of Israel went into captivity for their iniquity; because they trespassed against me, and I hid my face from them."
"And the nations shall know ..." (Ezekiel 39:23). "The big lesson the nations needed to learn was the fact of Israel's having been abandoned by their God, delivered to the sword of the invader; and taken into exile, was not because of Jehovah's inability to protect them, but because of their wickedness which had caused God to hide his face from them."[22]
Most of the nations had already found out that God was mightier than their pagan deities.

Verse 25
"Therefore thus saith the Lord Jehovah: Now will I bring back the captivity of Jacob, and have mercy upon the whole house of Israel; and I will be jealous for my holy name. And they shall bear their shame, and all their trespasses whereby they have trespassed against me, when they shall dwell securely in their land, and none shall make them afraid; when I have brought them back from the peoples, and gathered them out of their enemies' lands, and am sanctified in them in the sight of many nations. And they shall know that I am Jehovah their God, in that I caused them to go into captivity among the nations, and have gathered them unto their own land; and I will leave none of them any more there; neither will I hide my face any more from them; for I have poured out my Spirit upon the house of Israel, saith the Lord Jehovah."
ISRAEL TO RECEIVE THE HOLY SPIRIT (Ezekiel 39:25-29)
This final paragraph is not a part of the Gog prophecy. "The prophecy here returns to the point of view in Ezekiel 33-37."[23] "These verses also form a fitting conclusion to the whole prophecy of Ezekiel (Ezekiel 1-39) down to this point."[24]
"I have poured out my Spirit upon the house of Israel ..." (Ezekiel 39:29). This promise had already been conveyed to Israel in Ezekiel 6:27 and in Ezekiel 37:14, also in Joel 2:28 and Zechariah 12:10; and, "The citation of Joel's words by Peter on the Day of Pentecost (Acts 2:17) prove that he regarded the remarkable effusion of the Holy Spirit upon that day as a fulfillment of the promise here recorded by Ezekiel."[25] Therefore, we must construe the verb, "I have poured out" in this promise as a prophetic perfect, in which a promise of God is given as something already done.

There is no evidence whatever that Israel as a whole ever manifested any evidence of being possessed of the Spirit of God during the pre-Christian centuries, nor in their wholesale rejection of the Christ when he came.

Returning, for a moment to the Gog, Magog prophecy, we should observe that Gog is depicted as "the last enemy," "at the end of the times," and that it is presented as gathering together against God and his people the nations from the "uttermost parts of the earth." All of the ancient enemies of Israel such as Egypt, Assyria, Babylon, Antiochus, all long ago departed from the stage of human affairs and had presumably perished. But notice also another tremendously important deduction that is required by this. "The boundaries of Israel, at that remote time, shall stretch far beyond the limits of ancient Palestine"![26]
For those who wish to pursue further the implications of this remarkable prophecy, we refer to that place in the Apocalypse of the Apostle John (Revelation 20:9,9), where according to Keil, and also according to the conviction of this writer, the Gog, Magog prophecy is concluded.

40 Chapter 40 

Verse 1
Part IV
EZEKIEL 40-48
We are treating this final section of nine chapters lying at the end of Ezekiel as a unit, as have most of the scholars we have consulted. Furthermore, no very detailed study of the line by line descriptions given herein shall be attempted. Most of the sources we have consulted devote only a few paragraphs to the whole section; and those who have devoted fifty or sixty pages have usually presented nothing of very great interest.

What we have here is a very detailed description of a magnificent physical Temple, somewhat loosely patterned after the Temple of Solomon, only much larger, complete with special living quarters for priests, and an elaborate system of animal sacrifices and other material offerings, along with the faithful observance of New Moons and Sabbaths, the whole picture rivaling the Book of Leviticus itself.

Not just a chapter or two, but all nine of chapters 40-48 are devoted to practically nothing else except that Grand New Temple in Jerusalem which God promised would be built following Israel's return to Palestine and the times of the salvation of Israel.

An important fact bearing upon our study of this is the fact that no such Temple was ever built, and there is no indication whatever that it will ever be built. If indeed God promised that it would be built, just as it seems in this section, then the sinfulness and continued hardening of Israel as mentioned by Isaiah prevented it, in keeping with the Grand Condition presented by Jeremiah 18:7-10, along with the Chosen People's rejection of Christ, which led to the formation of the New Israel and the total abandonment of any need whatever for physical temples. Speaking of the New Israel, which God most surely established, what earthly use could God have for the Old Israel in times subsequent thereunto?

The whole system of worship which Ezekiel foresaw in this passage exhibits no compatibility whatever with Christianity.

(1) The very idea of a physical temple is repugnant to Christianity. "God dwelleth not in temples made with hands" (Acts 7:48). There will not even be a Temple in heaven itself.

(2) Animal sacrifices and other material sacrifices for sins are a total contradiction of the Holy Truth that, "The Blood of Jesus Christ His Son cleanseth us from all sins" (1 John 1:7). "It is impossible that `the blood of bulls and of goats should take away sin" (Hebrews 10:4).

(3) The special chambers for priests receive a great deal of attention in this section; but such physical quarters for a separate priesthood have no relevance whatever to Christianity. All Christians are "priests unto God." a royal priesthood at that; and there are simply not going to be any distinctions whatever such as those provided for in this vision of a physical temple (1 Peter 1:6; Revelation 1:6, KJV).

(4) Note that Ezekiel's Temple is the one in which God shall dwell forever (Ezekiel 43:7). God's Spirit entered the Holy Temple of his Church, the New Israel of God, on the First Pentecost after the resurrection of Jesus Christ, with that same tremendous sound "of the rushing mighty wind," and with the forked flames as of fire sitting upon each one of the Twelve Apostles (Acts 2). Therefore, in this particular at least, Ezekiel's Temple is nothing less than the Church of Jesus Christ. Certainly, God never entered a temple that was never built. The sound of the rushing mighty wind was the same sound heard when God left the Jewish temple because of the sins of Israel (Ezekiel 10-11).

(5) Observance of New Moons and Sabbaths appear in this section as forms of worship; but Jesus Christ himself took the sabbaths out of the way, nailing them to his cross (Colossians 2:14). In the same passage, an Apostle warned Christians against the observance either of New Moons or sabbaths.

(6) In the situation presented here in Ezekiel, all worship is centered in Jerusalem. As far as Christianity is concerned, such a proposition is absurdly ridiculous. Jesus Christ enlightened the Samaritan woman with the truth that neither in Gerizim nor in Jerusalem would men worship God, but they would worship in Spirit and in Truth (John 4:22ff).

In this light, it appears that little, if any, of these last nine chapters has much application to Christian students.

With regard to the interpretation of this final section, Halley stated that, "It is a prediction of the Messianic Age; but some interpret it literally, as meaning that the Twelve Tribes will one day again inherit Palestine, that they will be distributed as here indicated, and that the Temple will be rebuilt literally in all particulars as here specified, and that literal animal sacrifices will again be offered."[1] We cannot possibly accept such a literal interpretation.

The literal dimensions given here are, to say the least, quite impractical. "The square of the Temple given in Ezekiel 42:20 is six times as large as the circuit of the wall encircling the old Temple. The city of Jerusalem, here has an area between three and four thousand square miles (about ten times the square miles within the Houston city limits). This is about as large as all of Judea west of the Jordan river."[2]
There are several particulars in which the Messianic Kingdom (or Church of God) is clearly prophesied: (1) God's dwelling in the New Temple (the Church); (2) the immense size of the New Institution; (3) the presence of all the tribes of Israel (the Ten tribes especially, who must be identified with the Gentiles following their loss to Assyria) indicates the unity of all men, Jews and Gentiles alike in Christ Jesus. It appears impossible to suppose any literal resurrection of the Ten Tribes. The only restoration they ever received, or ever can receive, is in the redemption "in Christ" of individuals such as "Anna" (Luke 2:36).

As for the reason why such a material Temple was prophesied for Israel upon their return from Babylon, we can by no means be sure. It could very well be that, IF Israel had returned en masse as God intended, and IF they had truly rallied to God, believing and obeying him, that such a magnificent edifice would indeed have been built. Since no such pre-conditions ever were fulfilled, God did not build it, nor allow it to be built. In any case, such a vision of so grand a Temple would have served to encourage and motivate Israel's return; and that might have been God's sole reason for giving the vision. We cannot pretend to know.

The appearance of animal sacrifices, and other elements, in this vision make it absolutely impossible to suppose that it could ever have been conceived of as having any utility whatever after the appearance of the Son of God, the Dayspring from on High, who was destined to rescue and save his people from their sins.

THE RECORD OF WHAT THE VISION PROPHESIES
Ezekiel 40
The date. "This was fourteen years after the fall of Jerusalem."[3] "This was April 28,523 B.C."[4] There was the vision of the man measuring the east gate (Ezekiel 40:6-19). Measuring the north gate (Ezekiel 40:20-23). Measuring the south gate (Ezekiel 40:24-31). More on measuring the east gate (Ezekiel 40:32-34). More on measuring the north gate (Ezekiel 40:35-43). Description of the chambers (Ezekiel 40:44-47). Description of the porch (Ezekiel 40:48,49).
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Verse 1
This whole chapter details the parts, decorations, and ornaments of the Temple: the posts, the doors, the walls, the sides, the chambers, the three terraces, the stairs, the narrow windows, the palm trees, the cherubim, and the young lions, the sanctuary, the altar, the tables, etc.
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Verse 1
Here is contained a special description of the chambers for housing the priests, and also special information regarding the outer court.
43 Chapter 43 

Verse 1
Here is a vision of the return of God's glory to the Temple, corresponding in every way to the visions of the departing glory in Ezekiel 10-11 (Ezekiel 43:1-6). God cited the reprobacy of the priests as a hindrance and as a reason for leaving the Temple. God promised that his glory would dwell there forever (Ezekiel 43:7-12); but that promise was made to be absolutely contingent upon Israel's holiness (Ezekiel 43:9-12). We also have the detailed measurements of the altar (Ezekiel 43:13-17), certain details on animals sacrificed, the sprinkling of the blood, the choice of animals, the days when sacrifices were to be offered, etc,
44 Chapter 44 

Verse 1
The east gate is assigned to the priests (Ezekiel 44:1-3). The priesthood is reproved and condemned for their sins (Ezekiel 44:4-14). Next are given specific regulations for cleansing and purifying the priesthood (Ezekiel 44:15-31).
45 Chapter 45 

Verse 1
This gives instructions for the provision of land for the sanctuary and temple grounds, and then for dividing up the remainder of the Holy Land to the Twelve Tribes of Israel. An appeal is made for the kings of Israel to refrain from violence and from false trading. Specifications for certain animal sacrifices are also made.
46 Chapter 46 

Verse 1
This chapter gives instructions for worship on the day of the new moon, and on the sabbath, and the gate by which the prince (or king) would be required to enter the temple. If one entered by the north gate he was required to exit by the south gate; and if he entered by the south gate, he was required to exit by the north gate. Also the king would be required to enter with the people and also to leave when they left. There are also directions for the king's offering of a voluntary burnt-offering or peace-offering.
47 Chapter 47 

Verse 1
Here is the vision of the great river flowing from beneath the Temple itself toward the east, a river expanding and broadening, ever deeper and deeper, all the way through the desert even to the sea; and whithersoever the waters of that mighty river shall come, "Everything that liveth, which moveth, shall live; and there shall be a great multitude of fish." (Ezekiel 47:9). The location and boundaries of the Holy Land into which the Twelve Tribes will be located are given.
48 Chapter 48 

Verse 1
The apportionment of the Land of Canaan among the Twelve Tribes, following the setting apart of the land for Jerusalem is detailed here. The Twelve Tribes are named, with their allotments; but they are not named in the usual order. A land allotment is made for the king; the Twelve Tribes are honored by having the twelve gates of Jerusalem named for them, one gate for each tribe.

It is easy to see that very little of this section of Ezekiel can be seen as having very much importance to Christians. The kingdom of God reaches into all nations and kingdoms of the world; and that little acreage called Palestine is a tiny place indeed compared to the world-wide Empire of the Christ. It is true that countless millions do not serve or worship Christ; but countless millions do so in all of the most favored and blessed of earth's nations, a fact that stands in evidence as Cause and Results upon the face of the whole earth. "The kingdoms of this world have become the Kingdom of our God and of his Christ; and he shall reign forever and ever" (Revelation 11:15).

This eternal reign of Christ is not something for some faroff tomorrow. It is going on now. Christ has been reigning ever since Almighty God committed into his hands "All authority in heaven and upon earth"; and it will continue until the last enemy, death itself, has been destroyed (1 Corinthians 15:25).

Oh, but some do not allow Christ to reign over them. True indeed, but that makes no difference whatever. Jesus Christ is over all; and the people who refuse him have chosen for themselves eternal death.

Before leaving this section, we shall observe what some scholars have said about it:

"The water flowing out of the Temple teaches that all blessings material and spiritual emanate from the presence of the Lord and of his people."[5] Did not Paul himself say the same thing? "All spiritual blessings in the heavenly places are in Christ" (Ephesians 1:3).

When the Jews who returned from Babylon finally got around to restoring the Temple, "Cyrus' decree authorizing the building of the Temple specified a height of 60 cubits, which was twice the height of Solomon's Temple."[6] Since God controlled the actions of Cyrus, this indicates that, at first, God did really intend that the magnificent Temple such as Ezekiel saw in his vision should have actually been built. That it was not can be attributed only to the sins and hardening of the Chosen People.

"We cannot interpret these chapters as an allegory, because of the large number of directions and measurements."[7]
We have discovered ten different diagrams of Ezekiel's Temple, and no two of them are exactly alike. We have decided to spare the reader any effort of our own to submit another diagram! What possible difference could minor distinctions make in a Temple that was never built?

Yet it must be admitted that, "Nothing that Ezekiel could have written would have stirred up as much interest and excitement as this description of the New Temple to be constructed in Jerusalem would have stirred up among the exiles."[8]
"To make these nine chapters a deliberately symbolical description of the worship of the Christian Church is out of the question, because Ezekiel expected this vision to be carried out to the letter; furthermore he envisioned it as taking place (in part miraculously) upon the coming of Messiah."[9]
Nevertheless, Canon Cook affirmed that, "The vision must be viewed as symbolical, the symbols employed being the Mosaic ordinances."[10] We believe Cook is correct, because the Temple itself was never intended as anything else except a symbol, as were the priests and their ordinances and the whole order of the Mosaic tabernacle. See our Commentary on Exodus for full elaboration of this. The Temple, from the first, symbolized God's dwelling in the midst of his people; the priests were symbols of Christians; their sacrifices typefled the great atoning sacrifice of the blood of Christ and also, in a lesser sense, their ministrations typified the spiritual services which Christians offer up to God (1 Peter 2:5). We do not believe for a moment that Ezekiel fully understood the symbolical nature of the vision which he saw, no doubt thinking of it as the ultimate reality itself.

"The picture of the river flowing from under the threshold of the Temple is a clear instance of symbolism, expressive of the blessings that flow from God's presence in his sanctuary (his Church)."[11]
"These closing chapters present vast difficulties. The Rabbis of the Talmud remarked that only Elijah, who will herald the ultimate redemption, will elucidate the discrepancies with the Pentateuchal laws and the terms which are found only here."[12] Many scholars have cited places in the text which they have designated as "hopelessly corrupt." Cooke noted that, "Much of the detail in Ezekiel 40-42 is difficult and obscure."[13]
God at this time was drafting a new constitution, a New Covenant, for a New Israel of God, the first step being a return of Israel from Babylon and the reestablishing of them in Canaan; and this New Temple to come at the close of the Exile would never be able to meet the demands of that New Israel of God; and in this description of it, "There is a reaching out to something broader, larger, and more spiritual, even to that Israel of Messianic times, the Church of God in the Christian ages."[14]
Eichrodt marveled that nothing was said here about the foreign nations;[15] but the application of the great symbols of this passage to the New Israel in the times of Messiah makes any mention of "foreign nations" absolutely unnecessary. In the New order, there will be no such thing as Jews and foreign nations. All will be upon exactly the same level. Jews will have no special privileges in the New Israel. We believe that all the foreign nations (Gentiles) are symbolized by the Ten Tribes of lost Israel.

The Millennial view that the distant future will see the actual building of some literal Temple in Jerusalem and the bringing together of the alleged Tribes of Israel together to offer sacrifices in it appears to be the ultimate impossibility. The Tribes of Israel have long been lost as regards their identity, there not being a Jew on earth today who can possibly know what tribe he came from. Furthermore, regarding animal sacrifices, what earthly good could come of such things? Could they be a substitute for the `Blood of Jesus Christ'? "A Temple with such sacrifices now would be a denial of the all-sufficiency of the sacrifice of Christ. Under Moses, he who sacrificed animals confessed Christ; whosoever would do so now would most solemnly deny him."[16]
Alexander referred to Ezekiel's Temple as "the Millennial Temple";[17] but it is our conviction that the Church of Jesus Christ is the only Millennial Temple known to God. The Church is the Temple which was indeed built, by the Son of God Himself; it is the Temple in which the Spirit of God and his indwelling presence may be found forever.

This literal thing that Ezekiel saw, what good could it possibly serve? Could one Temple in Jerusalem serve the millions of the servants of God? What earthly benefit could be won by animal sacrifices? Would the Jews still cheat the worshippers by overcharging for the sacrifices and then cheating on the Temple exchange like they did when they ran it of old? We are mystified indeed by the loyalty some seem to have in regard to theories of a literal Millennium.

Howie noted that the omission of the west gate in chapter 40 was due to the fact that, "It should be understood that there was no west gate; the Temple faced toward the East, and there was no rear entrance."[18] We have already noted that it is very unlikely that Ezekiel had any adequate conception whatever of the true spiritual import of certain elements in his vision. As Skinner said, "Although Ezekiel himself does not distinguish between symbol and reality, it is nevertheless possible for us to see, in the essential ideas of this vision, a prophecy of that eternal union between God and man which is brought to pass by the work of Christ."[19]
The literalists who think they can find the promise of fleshly Jews being glorified in a return to Canaan and the rebuilding of their Temple can find no support whatever for such views in the New Testament. As Keil said, "It is impossible to understand the Holy City of Revelation 11 as the literal Jerusalem, nor the woman clothed with the sun in Revelation 12 as the Jewish race converted to Christ. The Jerusalem of those passages is spiritually the same as Sodom and Egypt."[20]
Nevertheless, it must be remembered that a great deal of the imagery used by the Apostle John in the Book of Revelation strongly resembles the terminology here. The Twelve Gates of the eternal City coming down out of heaven from God (Revelation 21:12), having the names of the Twelve Tribes engraved upon them, is an example of this.

"This whole section of Ezekiel forms an ideal picture which was never actually to be realized, but which strikingly embodies the conception of the abiding presence of God with his people, and of their perfect fellowship with him."[21]
"The last two chapters of Revelation refer to this section of Ezekiel, as the previous chapter refers to that of Gog and Magog. and therefore these chapters of Ezekiel are to be the more regarded."[22]
